
Mrgendra Agama - Vidya Pada 

4th Patalah: patisvarūpa nirūpaṇam, On the Absolute Lordship of Lord Siva 

 

स इतं्थ विग्रहोऽनेन करणेनाहतौजसा।। 

करोतत सिवदा कृतं्य यदा यदुपपद्यते॥1 

 

sa itthaṃ vigraho'nena karaṇenāhataujasā।। 

karoti sarvadā kṛtyaṃ yadā yadupapadyate। 

 

For Lord Siva whose form is constituted in this way with the five mantras, Sakti who is with 

invincible power which could never be obstructed, serves as the instrumental force(karanatva). 

Being with such instrumental force, He always performs the fivefold action. He performs the five 

functions in such a way as to befit the time and place. 

 

 

तत्रादौ केिलाणूनां योग्यानां कुरुतेष्टकम।् 

िामावद शवितियुविं सप्तकोवि पररच्छदम॥्2 

 

tatrādau kevalāṇūnāṃ yogyānāṃ kuruteṣṭakam। 

vāmādi śaktibhiryuktaṃ saptakoṭi paricchadam। 

 

First, He installs Eight Souls known as the Vidyesvaras in the isvara tattva. These Vidyesvaras 

are free from the bonds of karma and maya and are fit enough to be stationed in the plane of 

Lord Siva. He makes them to be associated with Vama, Jyestha and other Saktis and appoints 

seventy million mantra-souls(called Mantras) as their retinue. 

 

तेषां अनन्तस्सूक्ष्मश्च तथा चैि शशिोत्तमः। 

एकनेत्रैकरुद्रौ च वत्रमूर्तवश्चावमतदु्यततः॥3 

श्रीकण्ठश्च शशखण्डी च राजराजेश्िरेश्िराः। 

ईषदप्राप्त योवित्वात ्वनयोज्ाः परमेविनः॥4 

 

teṣāṃ anantassūkṣmaśca tathā caiva śivottamaḥ। 

ekanetraikarudrau ca trimūrtiścāmitadyutiḥ। 

śrīkaṇṭhaśca śikhaṇḍī ca rājarājeśvareśvarāḥ। 

īṣadaprāpta yogitvāt niyojyāḥ parameṣṭhinaḥ। 

 



The eight Vidyesvaras are – Ananta, Sukshma, Sivottama, Ekanetra, Ekarudra, Trimurti, 

Srikantha and Sikhandi. These Vidyesvaras are the Lords wielding their authority over the 

Rajarajesvaras such as Satarudras and others, Rajesvaras such as Indra and others and 

Isvaras such as Mandali and others. These Vidyesvaras are associated with only one bondage 

known as “adhikara mala'(a lingering taint of anava mala) and so they are slightly inferior to the 

sate of Paramesvara. According to the gradation of the mature state of ‘adhikara mala', these 

eight Vidyesvaras are installed in a graded state in the isvara tattva. 

सिवज्ञत्वावद योिेऽवप वनयोज्तं्व मलांशतः। 

परस्परं विशशष्यन्ते मन्त्राश्चिंै अधश््थताः॥5 

ते च मन्त्रेश्िरव्यि शशिशवि प्रचोवदताः। 

कुिवन्त्यनुग्रहं पुं सां यदा यषेां स युज्ते॥6 

 

sarvajñatvādi yoge'pi niyojyatvaṃ malāṃśataḥ। 

parasparaṃ viśiṣyante mantrāścaivaṃ adhassthitāḥ। 

te ca mantreśvaravyakta śivaśakti pracoditāḥ। 

kurvantyanugrahaṃ puṃsāṃ yadā yeṣāṃ sa yujyate। 

 

Even though they are endowed with the power of all-knowng(sarvjantva) and such other 

significant powers, each one of them is having a different state of maturation of adhikara mala. 

From Anantesvara to Sikhandi, each one is superior to the succeeding one, in the installed 

order. Even the Mantras who are in the region below the plane of Vidyesvaras are with graded 

maturation and perfection. 

 

These Mantras, being commissioned and directed by Sivasakti who distinctly manifests Herself 

within the Mantresvaras, bestow grace upon the souls(sadhakas performing the mantra japa) 

existing in the realm of impure maya, according to their fitness and perfection. 

 

प्रयोि ृदेहसापेकं्ष तदध ंअखखलेऽध्ववन। 

कृत्वातधकारं श्थत्यन्ते शशिं विशतत सेश्िरम॥्7 

विनातधकरणे नान्यत ्प्रधान विकृतेरधः। 

कृत्वातधकार ईशेषं्ट अपैतत स्वाध्वसंहृतौ॥8 

 

prayoktṛ dehasāpekṣaṃ tadardhaṃ akhile'dhvani। 

kṛtvādhikāraṃ sthityante śivaṃ viśati seśvaram। 

vinādhikaraṇe nānyat pradhāna vikṛteradhaḥ। 

kṛtvādhikāra īśeṣṭaṃ apaiti svādhvasaṃhṛtau। 

 

Among the seventy millions of Mantras(Mantra Murtis), the Mantras belonging to the later half 

(numbering to thirty-five millions), depending on and occupying the body of the Gurus, wield 

their authority of bestowing grace upon the befitting souls existing in the entire range of impure 



maya. Having fulfilled their designated function(as guided by Sivasakti), they enter into the state 

of with Mantresvaras, at the time of the dissolution of the worlds of impure maya. Those 

Mantras who belong to the first half(numbering to thirty-five millions), without depending on or 

seeking any support or location such as the Guru's body and others, wield their authority of 

bestowing grace upon the befitting souls existing in the plane of impure maya which is just 

below the plane of pure maya. They bestow grace as willed and guided by Lord Siva. Having 

fulfilled their function assigned to them according to the will of the Lord, they attain the supreme 

state of Siva, at the dissolution of their own plane of existence. 

 

ततोऽनन्ताद्यतिव्यिः पतीना ग्रवितत्वतः। 

कलाद्यारब्ध देहाना करोद्यष्टादशं शतम॥्9 

तानप्याविश्य िििान ्सांजनान ्िुिनातधपान।् 

येभ्यस्सि ंइदं येषां शविः कमववनबन्धना॥10 

 

tato'nantādyabhivyaktaḥ patīnā granthitatvataḥ। 

kalādyārabdha dehānā karodyaṣṭādaśaṃ śatam। 

tānapyāviśya bhagavān sāṃjanān bhuvanādhipān। 

yebhyassarvaṃ idaṃ yeṣāṃ śaktiḥ karmanibandhanā। 

 

Then, manifesting Himself within Anantesvara and others, Lord Siva appoints 118 Rudras such 

as Mandali and others whose bodies are designed with kala and other tattvas which evolve from 

the seedy knot of impure maya. These Rudras are known as “Maya-garbhadikarins'. Being 

actively manifesting Himself within the body of Mandali and other Rudras, Lord Siva creates 

many worlds comprising the moveables and immoveables. There are refined souls such as 

Brahma and others associated with the impurity of mala characterized by the attitude of wielding 

authority over the worlds of impure maya. They are endowed with Sakti which observes the 

nature of the karmic bond of the souls. The Supreme Lord, being present within Mandali and 

others , commissions Brahma and others into their respect functions. He illumines and 

strengthens their power of knowing and doing so as to enable them perform  

their deeds assigned to them. 

 

प्रणेतनॄ ्पशुशास्त्राणा पशसू्तदनुितवकान।् 

स्वसाध्य कारकोपेतान ्कालधामाितधश्थतान॥्11 

श्थतौ सकारकानेतान ्समाक्रम्य स्वतजेसा। 

युनवि स्वाथवशसद्ध्ध्यथं िूतरैनतिलशक्षतः॥12 

 

praṇetṝn paśuśāstrāṇā paśūstadanuvartakān। 

svasādhya kārakopetān kāladhāmāvadhisthitān। 

sthitau sakārakānetān samākramya svatejasā। 

yunakti svārthasiddhyarthaṃ bhūtairanabhilakṣitaḥ। 



 

Further, He bestows grace upon those thinkers (such as Kapila, Arhat, Kanada and such 

others) who are the authors of scriptures which are ineffective in removing the obscured state of 

the souls and upon those who follow the tenets set forth in those scriptures. He makes them 

endowed with the means and fruits thereof, pertaining to their own pursuits and enables them 

live in the worlds up to Kalgni bhuvana existing in the lowest plane. He brings all of those who 

are associated with tattvas and bhuvanas to His own plane of existence through Iccha Sakti. 

Being not perceived by all the existents, He unites the fruits of their austere deeds with them for 

the attainment of all the desired powers. 

 

िोिसाधनमाशक्षप्य कृत्वा कारण संश्रयम।् 

तच्च सात्मकमाक्रम्य विश्रमायािततिते॥13 

िविनां ििवकन्नानां सिविूतवहतो यतः। 

स्वापािसानं आसाद्य पुनः प्राग्ित्प्रितवते॥14 

 

bhogasādhanamākṣipya kṛtvā kāraṇa saṃśrayam। 

tacca sātmakamākramya viśramāyāvatiṣṭhate। 

bhavināṃ bhavakinnānāṃ sarvabhūtahito yataḥ। 

svāpāvasānaṃ āsādya punaḥ prāgvatpravartate। 

 

In order to give rest to the souls which are enmeshed in the repeated cycle of birth and death 

and which have suffered greatly by such transmigration, Lord Siva, who grants the blissful state 

to all the beings, absorbs back all those things which have evolved into body, instruments, 

worlds and enjoyments into their own respective causal sources. He keeps the souls within the 

range of maya according to their matured state. At the point of such absorption, He exists 

pervading the absorbed state of both maya and the souls. At the termination of the period 

scheduled for the dissolved state (characteristically known as svapa kala, time of sleep), He 

proceeds to create the worlds again, as done before. 

 

स्वापऽेप्यासे्त बोधयन ्बोधयोग्यान ्

रोध्यान ्रुन्धन ्पाचयन ्कर्मवकमव। 

मायाशिीव्यववियोग्याः प्रकुिवन ्

पश्यन ्सिं यद्यथा िस्तजुातम॥्15 

 

svāpe'pyāste bodhayan bodhayogyān 

rodhyān rundhan pācayan karmikarma। 

māyāśaktīrvyaktiyogyāḥ prakurvan 

paśyan sarvaṃ yadyathā vastujātam। 

 



As has been done during the wakeful state(period of maintenance), even during the state of 

sleep (svapa kala), Lord Siva illumines the consciousness of the souls according to the 

gradation of their matured state of anava-mala; He obscures the consciousness of those fit for 

such obscuration, through His Rodha Sakti(Tirodhana Sakti); effects maturation to the karmas 

pertaining to the souls bound with the karmic bond; enables the potencies of the maya to be in 

readiness for the next evolutional process. He exists in His own unique and blissful state, 

indiscriminately looking at the existents, both the cit(conscious beings) and acit(worlds and 

worldly objects) 

 

5 pañcakṛtya prakaraṇam 

 

5 The Principles and the Process of Fivefold Function 

 

रुद्रमन्त्र पतीशान पदिाजो ििवन्त त।े 

श्थतौ याननुिहृ्णातत िुरुमा्थाय तचद्वतः॥3 

 

rudramantra patīśāna padabhājo bhavanti te। 

sthitau yānanugṛhṇāti gurumāsthāya cidvataḥ। 

 

Those perfect souls upon whom the Lord bestows grace presenting Himself in the body of the 

Guru reach the worlds of Rudra( who control the five groups, each group consisting of eight 

worlds), Mantras, Mantresvaras, isvara tattva, sadasiva tattva and so forth according to their 

state and nature of ‘saktipata’ (descent of the grace-bestowing Sakti).  

 

 

Mataṅga Pārameśvaram Vidyā Pādaḥ 

5th Patalah: śaktivicāra prakaraṇam, Reflections on the Nature 

of Sakti 

 

 

अथा कारणकायवत्वे शियो या व्यिश्थताः।  

ताश्चैिात्रातधकाररण्यः प्रतीताः सिविोचराः॥1  

 

athā kāraṇakāryatve Śaktayo yā vyavasthitāḥ |  

tāścaivātrādhikāriņyaḥ pratītāḥ sarvagocarāḥ ||1  

 

The Saktis who constitute the form of Siva and who are assisting in various functions of Siva are 

present in the sadasiva tattva and isvara tattva. These Saktis who are pervasive and in whose 



cognition is the entire range of manifested objects are recognized to be the Authoritative Powers 

controlling and directing the activities of Vidyesvaras and Rudras. 

 

संलब्धोन्मीलनाः सत्यस्तते्त्वऽशिन्नीश्िराह्वये।  

दशवयवन्त स्वमात्मानं अतधकारे वनयोशजताः॥2  

 

saṁlabdhonmīlanāḥ satyastattve'sminnīśvarāhvaye ||  

darśayanti svamātmānaṁ adhikāre niyojitāḥ ||  

 

Their power of knowing all and doing all is very active and has been unfolded to the full extent 

and having been empowered to lead and to impart knowledge, they are existing in this plane 

known as isvara-tattva, exhibiting their own essential nature. 

 

ततं्त्व यद्वस्तरुूपं स्यात्स्वधमव प्रकिात्मकम।्  

ततं्त्व िस्तुपदं व्यिं सु्फिमाम्नायदशवनात॥् 3 

यदच्यतंु स्वकाद्वतृ्तात्ततः शाििशं जित।् 

ततमन्येन िा यत्स्यात ्तत्ततं्त्व तत्त्वसन्ततौ॥4  

 

tattvaṁ yadvasturūpaṁ syātsvadharma prakațātmakam |  

tattvaṁ vastupadaṁ vyaktań sphuţamāmnāyadarśanāt ||  

yadacyutaṁ svakādvrttāttataḥ śāktavasam jagat |  

tatamanyena vā yatsyāt tattattvam tattvasantatau ||  

 

Tattva is of the nature of an existence and also of the nature of revealing its own attributes. The 

existence of Saktis in this isvara tattva need not be considered to be a different tattva, since 

these Saktis are there assisting in the cosmic functions being carried out by the Vidyesvaras 

and others who are in this tattva. This has been clearly explained in the Agamas. That which 

does not sustain any modification even when it is involved in various activities and which is firm 

in its own innate state , is known as Sakti. All the creations are within its control. That which is 

under the control and direction of a different existent is known as tattva, this definition is 

applicable to the entire range of tattvas. 

 

तशिने्निेश्िर ेतते्त्व संश्थताः परमेश्िराः। 

शशिेच्छानुमताः सिे जितः प्रिविष्णिः॥ 5 

 

शशिशवििुणामोद कृत्स्नोन्मीखलत शियः।  

रमन्त ेविविधैिोिैिुविनेष ुमहतु्स च॥ 6 

 



विद्याविदे्यश्िरीतिस्ते सशुोिातिरवनविताः।  

इतं्थ िुणयतुाः सिे बोद्ध्धारः पारमेश्िराः॥ 7 

 

tasminneveśvare tattve saṁsthitāḥ parameśvarāḥ |  

śivecchānumatāḥ sarve jagataḥ prabhavişnavaḥ |||  

śivaŚaktiguņāmoda krtsnonmīlita saktayaḥ ||  

ramante vividhairbhogairbhuvanesu mahatsu ca ||  

vidyāvidyeśvarībhiste suśobhābhiraninditāḥ ||  

ittham guņayutāḥ sarve boddhāraḥ pārameśvarāḥ ||  

 

In that isvara-tattva are the supreme Isvaras. All of them are capable of controlling the events 

related to impure maya. They are functioning in accordance with the will of Lord Siva. They are 

the pre-eminent Lords h mighty powers. Their powers have been fully unfolded by the 

propagating luminous rays of Sivasakti, which rays reflect the essential nature of that Sakti. 

Being in different and extensive worlds, they are enjoying different kinds of enjoyments. They 

are associated with Vidyas and Vidyesvaris who are with exceeding brilliance and who are 

praiseworthy. They are to be recognized as the Lords associated with such supreme qualities. 

 

तेषामथाग्रणीः शूरः समथवः परमेश्िरः।  

ज्ेिोऽतधकरी विश्िात्मा ितृो रुदै्रः सहस्रधा॥8 

यतः सोऽहवतत कतृवत्वे वनयोिोऽस्य ततः शशिात।्  

पररपाट्याितः प्राप्तः स च ति ैसमर्पवते॥ 9 

वनिातत कृतकृत्यत्वात ्अनन्तोऽनन्तिीयविान।् 

 ततस्तशिन्समारूढे पञ्चमन्त्र तनुः शशिः॥10 

ददात्याज्ञां ससुूक्ष्मस्य विदे्यशस्य महात्मनः।  

 

teşāmathāgranīḥ śūraḥ samarthaḥ parameśvaraḥ ||  

jyeștho'dhikarī viśvātmā vrto rudraiḥ sahasradhā ||  

yataḥ so'rhati kart;tve niyogo'sya tataḥ śivāt | 

paripāțyāgataḥ prāptaḥ sa ca tasmai samarpite  

nirvāti krtakrtyatvāt ananto'nantavīryavān ||  

tatastasminsamārūdhe pañcamantra tanuḥ śivaḥ || 

 dadātyājñāṁ susūksmasya vidyeśasya mahātmanaḥ |  

 

There are eight Vidyesvaras and Anantesvara is the leading and foremost Lord among them; 

He is powerful and the most competent; supreme Isvara; the most pre-eminent; He is the one 

who wields the power of lordship over the worlds of impure maya; holder of everything within his 

pervasion. He is surrounded and worshipped by thousands of Rudras. Since he was fit enough 

to be appointed as the wielder of authority over the impure maya, He was placed in that high 



position by Siva. This position was atta by him in a successive order. When his desire for 

wielding such power known as 'adhikara mala' ceases to exist, enabling him aspire for the final 

liberation, He surrenders his position at the feet of Siva. Thereupon, Lord Siva frees him from 

that position; since Anantesvara is with endless powers of ability and since he has 

accomplished well the duties vested in him, Siva who is with a form constituted of five mantras, 

elevates him to the highest position of final liberation and consequently He grants His order to 

Sukshma who is the Great Soul and who is the immediate successor in the group of 

Vidyesvaras to assume the position of Anantesvara. 

 

स च प्राप्तिरः श्रीमान्भतुवराज्ञानुितवकः॥ 11 

तत्तन्त्रः पदमानन्तमतधिाय महायशाः। 

वनितवयत्यधश्चकं्र यत्तन्मायात्मकं जित॥् 12 

एिं शशिोत्तमस्यावप सकू्ष्मस्योपरमे शशिः।  

प्रददातीशसंघस्य कारणत्वमवनवितम॥्13 

 

sa ca prāptavaraḥ śrīmānbharturājñānuvartakaḥ ||  

tattantrah padamānantamadhisthāya mahāyaśāḥ ||  

nivartayatyadhaścakram yattanmāyātmakam jagat ||  

evam śivottamasyāpi sūkṣmasyoparame śivaḥ ||  

pradadātīśasaṁghasya kāraṇatvamaninditam ||  

 

Sukshma, who is with praiseworthy capability and who has attained great powers as granted by 

Siva begins to carry out the functions related to the impure maya according to the orders issued 

by the Supreme Lord. Being totally under His control, he assumes the position of Anantesvara. 

Sukshma who is with an exalted state and who has attained the glorious state of Anantesvara 

involves himself in the cosmic activities related to the impure maya which is below his dominion. 

In the same way, the Supreme Lord grants the position of Sukshma to Sivottama who is next in 

the order of  Vidyesvaras and empowers him to carry out the functions entrusted to Sukshma. 

Thus, it is to be known that in the host of great Gods, the ultimate Lordship which is beyond 

reproach is only with Siva. 

 

 

पदात्पदं विचरतो बकैैकस्य महात्मनः। 

याित्सा परमा कािा तािच्चक्रस्य कारणम॥् 14 

अव्युचे्छदाय रुद्राणां कृत्वा शविबलावितम।्  

वनयुनवि पदे तशिन्यिीयांसं शशखखण्डनम॥् 15 

एिं तऽेनुिताः सिे तवदच्छानुनुविधावयनः। 

अनन्तेशस्य नाथस्य यतस्तभे्यो महत्तमः॥ 16 



तदायत्ता विचेष्टन्ते सुखखनः सिव एि ते।  

 

padātpadaṁ vicarato hyaikaikasya mahātmanaḥ ||  

yāvatsā paramā kāșthā tāvaccakrasya kāraṇam ||  

avyucchedāya rudrāņāṁ kṛtvā śaktibalānvitam ||  

niyunakti pade tasminyavīyāṁsaṁ śikhaņdinam ||  

evaṁ te'nugatāḥ sarve tadicchānunuvidhāyinaḥ |  

ananteśasya nāthasya yatastebhyo mahattamaḥ ||  

tadāyattā viceștante sukhinaḥ sarva eva te |  

 

In this way, the Supreme Lord elevates each Vidyesvara in the order of succession to the 

immediate higher position held by the previous Vidyesvara. He performs this elevation up to the 

last level and commissions the competent Vidyesvaras and Mantresvaras to look after the 

activities concerned with the wheel of impure maya. In order to sustain the uninterrupted order 

of Vidyesvaras, He empowers a suitable Rudra identified in the host of Rudras to assume the 

position of Sikhandi who is the last in the order of eight Vidyesvaras. In this way, the seven 

Vidyesvaras, from Sukshma to Sikhandi, are doing their relevant activities, each one observing 

the directions issued by the next superior lord. Among the eight Vidyesvaras, Anantesvara is the 

most powerful and supreme Lord. Being dependent on him, all other Vidyesvaras are 

functioning. All the eight Vidyesvaras are delightfully doing their works, since these works are 

not given to them based on the karmic fruits. 

 

न केिलं महशेाना विद्याश्चावमतविक्रमाः॥ 17 

ततस्रः कोट्योऽधवकोविश्च वनयोिेनातधरोवपताः।  

विद्यातत्त्वविधौ िाच्यास्तासामेि वििूतयः॥18 

 

na kevalaṁ maheśānā vidyāścāmitavikramāḥ ||  

tisraḥ koțyo'rdhakoțiśca niyogenādhiropitāḥ ||  

vidyātattvavidhau vācyāstāsāmeva vibhūtayaḥ |||  

 

Not only these Vidyesvaras, even the Vidyas who are endowed with immeasurable powers and 

who are 35 millions in number are commissioned to assume particular positions relevant to 

them and they are functioning in this way, each one being directed by the next superior Vidya. 

These details and the worlds and enjoyments pertaining to them would be explained while 

dealing with the nature of vidya tattva. 

 

यत्स्वरूपमनन्तस्य पततशविबलावितम।्  

तेन सिं विजानातत करोतत च महाबलः॥ 19 

पतु्यः शविः परा सकू्ष्मा जिदुन्मीलन ेक्षमा।  

तया प्रिुः प्रबदु्ध्धात्मा स्वतन्त्रः स सदाशशिः॥ 20 



प्रबदु्ध्ध्यते महातजेा ज्ञानशविकृतास्पदः।  

वद्वधा िेदं समापन्ना ्थानिदेेन सा पुनः॥21 

 

yatsvarūpamanantasya patiśaktibalānvitam ||  

tena sarvaſ vijānāti karoti ca mahābalaḥ ||  

patyuḥ śaktiḥ parā sūkṣmā jagadunmīlane kşamā ||  

tayā prabhuḥ prabuddhātmā svatantraḥ sa sadāśivaḥ |||  

prabuddhyate mahātejā jñāanaśaktikytāspadaḥ |  

dvidhā bhedaḥ samāpannā sthānabhedena sā punaḥ |||  

 

The innate Sakti of Anantesvara is associated with the vigor of Sivasakti. Through that innate 

Sakti, Anantesvara who is with great strength knows all and does all. The Sakti of Lord Siva is 

very subtle and it is capable of imparting the power of knowing and that of doing and capable of 

bringing out the worlds from the causal source. By that Sakti, Sadasiva shines forth as well-

awakened and well-informed and as the Lord with absolute independence. Anantesvara who is 

with exceeding brilliance gets awakened through his innate Sakti as energized by Sivasakti and 

becomes associated with jnana-sakti and kriya-sakti. Sivasakti becomes twofold due to the 

different locations known as sadasiva tattva and isvara tattva. 

 

 

्थानिेदेन कतृवतं्व यत्तस्या उवदतं सदा।  

तत्सामर्थ्यादनन्तस्य तते्तजः पारमेश्िरम॥्22 

िेदैः षोडशतिर्िवनं्न वक्रयाज्ञानात्मकं शशिम।्  

अततरसृ्कतसामर्थ्यं जित्यशिन्सताशसते॥23 

व्यापारकृत्स्न संपूणव नामिेदेन सर्पवतम।्  

 

sthānabhedena kartụtvaṁ yattasyā uditaṁ sadā |  

tatsāmarthyādanantasya tattejaḥ pārameśvaram |||  

bhedaiḥ șodaśabhirbhinnaṁ kriyājñānātmakaṁ Śivam ||  

atiraskytasāmarthyam jagatyasminsatāsite ||  

vyāpārakrtsna sampūrņam nāmabhedena sarpitam |  

 

There exists a host of Saktis concerned with actions(kriya) and these Satis are getting 

manifested always from Sivasakti in view of different location. Through the capacity of such 

kriya-saktis, the brilliance of Vidyesvaras(Ananta and others) which is of the nature of jnana and 

kriya becomes a fitting tool to accomplish the cosmic deeds entrusted to them. Due to the 

difference in the activities concerned with the universe, the kriya-saki becomes manifold, getting 

proliferated into several thousands. The number of such Saktis associated with Anantesvara is 

greater than the number of such Saktis associated with Sukshma. And with other Vidyesvaras, 

the number becomes less and less. Out of these innumerable Saktis, the most important and 



the most powerful Saktis are sixteen in number and they are associated with Anantesvara. 

These Saktis are endowed with excelling powers which could not be constricted by any force. 

These Saktis are holding the entire range of activities concerned with pure-impure maya 

(sudda-asuddha prapancha) and with impure maya(prakruti maya). Being called by different 

names, these Saktis pervade the entire range of worlds. 

 

क्षोतिका जननी चिै रोधवयत्री च कीर्तवता॥ 24 

िोत्री नेत्री च योकी च त्राणा िामा वनयावमका। 

रौद्री च प्लाविका श्रद्ध्धा िाविका द्वादशी मता॥ 25 

ज्वाला प्रह्लावदनी चैि स्तविनी विवकरापरा।  

दश षट् च पराः सूक्ष्माः शियोऽनन्ततजेसः॥ 26 

आभ्योऽन्याश्चाप्यसंखे्ययास्ताश्च तत्त्वाध्ववन श्थताः।  

ििव्या या यथाततं्त्व तत्त्वधमेण संिताः॥ 27 

संक्षेपोक्त्या न विस्तारात्स्फुिाथवप्रततपावदकाः।  

 

ksobhikā jananī caiva rodhayitrī ca kīrtitā ||  

goptrī netrī ca yoktrī ca trāņā vāmā niyāmikā ||  

raudrī ca plāvikā śraddhā bhāvikā dvādaśī matā ||  

jvālā prahlādinī caiva stambhinī vikirāparā | 

daśa șaț ca parāḥ sūkṣmāḥ śaktayo'nantatejasaḥ |||  

ābhyo'nyāścāpyasamkhyeyāstāśca tattvādhvani sthitāḥ |  

vaktavyā yā yathātattvaṁ tattvadharmeņa sagatāḥ ||  

saṁkṣepoktyā na vistārātsphuțārthapratipādikāḥ ||  

 

Kshobhika, Janani, Rodhayitri, Goptri, Netri, Yoktri, Trana, Vama(also known as Niyamika), 

Raudri, Plavika, Sraddha, Bhavika, Jvala, Prahladini, Sthambhini and Vikira - these are the 

sixteen Saktis of Anantesvara. They manifest as his luminous mass of rays. Apart from these 

sixteen Saktis, there are innumerable Saktis and they are in various tattvas which constitute the 

path of tatva-adhva. The  nature and function of those Saktis would be explained while dealing 

with the concerned tattvas. Here, the nature and function of sixteen Saktis of Anantesvara who 

are enabling him accomplish the cosmic deeds is told briefly; not extensively. 

 

तत्र तािदनन्तस्य क्रीडतः पतु्यररच्छया॥ 28 

स्विािस्य च्युततः क्रीडा स च क्षोि इतत ितृः।  

क्षोिेनाततजिात्कतुवः शरीरमिित्पुरा॥ 29 

येनाितीयव संिोिात्तत्त्वादीश्िरसंज्ञकात।्  

व्यापारश्थतयेऽणूनां कृतिानु्भिनं महत॥्30 



 

tatra tāvadanantasya krīdataḥ patyuricchayā || 

svabhāvasya cyutiḥ krīdā sa ca kșobha iti smrtaḥ |  

kṣobhenātijavātkartuḥ śarīramabhavatpurā ||| 

yenāvatīrya sambhogāttattvādīśvarasamjñakāt |  

vyāpārasthitaye'ņūnām kļtavānbhuvanam mahat ||  

 

The nature of these sixteen Saktis is now told. As willed by Siva, the five cosmic functions 

related to impure maya are being performed by Anantesvara. Assuming a nature which is 

different from one's own essential nature for the benefit of others is called a play(krida). This is 

also called 'kshobha'(shaking and sliding down to a different place). The Sakti which comes 

down to isavara tattva leaving behind its place of bhoga tattva or sadasiva tattva is known as 

'Kshobhika'. Through this Kshobhika, Ananta assumes a fitting body. Being embodied and being 

in isvara tattva, Anantesvara involves himself in the activities concerned with the souls of 

sakala-group and those of pralayakala-group and create different worlds from maya for the sake 

of such souls. The Sakti which enables Anantesvara to give a creative shake to the field of 

maya is known as 'Kshobhika'. 

 

स्वशविव्यूह सामर्थ्यान ्मायाततं्त्व सुरेश्िरः।  

अचालयतियायिुः शक्त्या क्षोतिकया तदा॥ 31 

सुश्थतस्याथ जितः शसताशसत वििूततषु।  

पशूनां सहसा क्षोिं प्रकरोत्यव्ययातत्मका॥32 

क्षुब्धो विरज्त े्थानान्न चान्यत ्समपुैतत वह। 

 विभ्रान्त तचत्तो विरतस्तथावप न विमुञ्चते॥ 33 

परं न लिमानः सन्क्क्षोतिकाकुखलतेवियः।  

एिं वह क्षोतिको देिः क्षोभ्याश्च पशिः ितृाः॥34 

 

svaśaktivyūha sāmarthyān māyātattvam sureśvaraḥ |  

acālayatkriyāyuktaḥ śaktyā kșobhikayā tadā |||  

susthiatasyātha jagataḥ sitāsita vibhūtiņu |  

paśūnāṁ sahasā kșobhaṁ prakarotyavyayātmikā || 

kşubdho virajyate sthānānna cānyat samupaiti hi ||  

vibhrānta citto viratastathāpi na vimuñcate ||  

paraṁ na labhamānaḥ sankṣobhikākulitendriyaḥ || 

evaſ hi kșobhiko devaḥ kṣobhyāśca paśavaḥ smrtāḥ   

 

Through the host of his own Sakits and being enabled by Kshobhika, Anantesvara gives a 

shake to the field of maya and creates the worlds, bodies and indriyas after a rest has been 

given to maya and the souls in the name of dissolution(pralaya). Through Kshobhika, 

Anantesvara performs the deeds concerned with pralayakevala-souls and governs them 



according to their nature and state superior to the sakala-souls. By the shaking(kshobha) given 

to the field of maya, he provides fitting bodies and instruments to the sakala-souls according to 

their karmic fruits, being assisted by Kshobhika-sakti. They are disabled to to leave the state of 

embodiment and get enmeshed in the mire of transmigration. This is done through Kshobhika. 

Through the same Sakti, the sakala-souls get affected by delusion and ignorance. Being 

associated with bewildering indriyas, they are subjected to repeated birth and death. Without 

attaining the exalted state of liberation , these sakala-souls get embodied again and again. All 

such deeds are performed by Anatesvara through Kshobhika. Because of his association with 

Kshobhika, Anantesvara becomes known as'Kshobhaka' and the souls become known as 

'Kshobhyah'. 

 

न्यग्िूतस्याणुसंघस्य मायोदरितस्य वह।  

करोतु्यचू्छनतां िािं िोिातिमुखतां त ुया॥ 35 

जनन्या जवनतश्चायं पशुिोिेषु रज्त।े  

जवनता लक्ष्यतऽेणूनां पततजवन्मवन जन्मवन॥36 

 

nyagbhūtasyāņusamghasya māyodaragatasya hi |  

karotyucchūnatāṁ bhāvam bhogābhimukhatāṁ tu yā || 

jananyā janitaścāyam pasurbhogeșu rajyate |  

janitā lakṣyate'ạūnāṁ patirjanmani janmani |||  

 

The Sakti by which the pralayakevala-souls who are existing in the upper realm of impure maya 

and who are with the bondage of karma and anava-mala become associated with relevant body 

and instruments and made to be in the corresponding worlds is known as Janani. The souls for 

whom bodies are provided by Janani are enabled to experience the bhogas meted out to them 

in these w birth repeatedly, Anantesvara is considered to be 'Janaka'(Father) and Janani is 

considered to be the mother. The souls are generally called 'Janita'(the born , created or 

embodied). 

 

िािोऽन्यो यः स्विािातु्त शिुो िा यवद िाशुिः।  

जनवयत्वा तु जन्यस्य पशोः स परमेश्िरः॥ 37 

यच्छक्त्यविकलान्भोिान ्यया सा जननी मता।  

 

bhāvo'nyo yaḥ svabhāvāttu śubho vā yadi vāśubhaḥ ||  

janayitvā tu janyasya pasoḥ sa parameśvaraḥ ||  

yacchaktyavikalānbhogān yayā sā jananī matā |  

 

The Sakti through which Anantesvara creates various dispositions related to buddhi-tattva, both 

good and bad and different from the innate nature of the soul and enables the souls gain 



enough maturity and grants plenitude of various enjoyments to them is known as Janani. She is 

comparable to a mother. 

 

रोधवयत्री त ुया पतु्यराितृ्य जितातुरम॥् 38 

रुणद्ध्तध श्थतयेऽत्यथं नेच्छनं्त च पशुं  बलात।्  

कतवव्येष्वथ कायेष ुप्रश्थतस्य वक्रयाितः॥ 39 

प्रितृ्तौ धारयेतच्चतं्त येन तं प्रतत पुद्गलः। 

प्रितवत ेन सामर्थ्यादुत्साह ेच विमढूधीः॥40 

रोधवयत्री त ुसा शवियवतो रोधवयता प्रिुः।  

 

rodhayitrī tu yā patyurāvrtya jagatāturam ||  

ruņaddhi sthitaye'tyarthaſ necchantam ca paśum balāt |  

kartavyeșvatha kāryeșu prasthitasya kriyāvataḥ ||  

pravṛttau dhārayeccittaṁ yena tam prati pudgalaḥ ||  

pravartate na sāmarthyādutsāhe ca vimūdhadhīḥ || 

rodhayitrī tu sā śaktiryato rodhayitā prabhuḥ ||  

 

Rodhayitri, the Sakti of Anantesvara, is keeping within her hold the world which is severely 

affected by vices such as delusion, lust, anger and such others and controls it up to the 

scheduled time of pralaya. All the souls are constantly doing various deeds which are in 

continuance like the waves of river-water. Even when some souls are not intent on doing certain 

deeds due to a sense of detachment(vairagya), Rodhayitri makes them involved in doing those 

karmas, since such deeds are necessarily to be done by them to resolve their karmic 

bondage(This Sakti arrests the sense of detachment and enables the souls to be involved in the 

deeds). When some other souls evince deep involvement in doing certain deeds, this Sakti 

arrests the mind of such souls and prevent them to do those deeds. This is because, this Sakti 

has to control the souls according to the working of niyati-tattva and has to enable them to 

resolve the karmic bondage. Because of such obstructed state of the mind, the ignorant souls 

desist from doing the karmas even though they have the mind to do them. The Sakti which 

arrests the sense of detachment and obstructs the mind is known as Rodhayitri. Because of his 

association with Rodhayitri, Anantesvara is known as 'Rodhayita'. 

 

 

धमाधमवविपाकेष ुिोिुरभु्यद्यतस्य वह॥41 

असमञ्जसहानाथं रक्षणाय च सर्पवता।  

िोत्री िोपवयतुं  शिा जिदेतच्चराचरम॥् 42 

सं्व सं्व धते्तऽणुसंघेभ्यः स्वोतचतं फलमादरात।्  

नान्येन शिय ेिोिुं  िोठ्या संितुवलीकृतम॥्43 



 

dharmādharmavipākeșu bhokturabhyudyatasya hi || 

asamañjasahānārtham rakṣaņāya ca sarpitā |  

goptrī gopayitum śaktā jagadetaccarācaram ||  

svaṁ svaṁ dhatte'ņusamghebhyaḥ svocitam phalamādarāt ||  

nānyena śaktaye bhoktum goptryā saṁvartulīkytam |||  

 

Karmas are in the form of dharma and adharma. When the karmas become mature enough to 

yield their fruits, the enjoyable sources would become mingled with each other. At the time 

when the souls proceed to experience the bhogas, the anomaly of mingling of the karmic fruits 

is sure to occur and because of such anomaly, the souls would be enjoying the fruits of the 

karmas done by other souls. In order to prevent such occurrence and in order to protect the 

world according to the rule of karmic law, the Sakti which has the capacity to safeguard the 

karmic fruits and which proceeds in multi-faceted way to regulate the flow of karmic effects is 

called 'Goptri'. This Sakti metes out to each soul its own relevant karmic fruits. Without this 

Sakti, the soul cannot experience the fruit of its own karmas. All karmic heaps of the souls are 

well covered , guarded to be in secret and categorized by Goptri. 

 

 

पशुश्च सुखदुःखाभ्यां अन्यायेन कथंचन। 

न शक्यत ेिशीकतुं यतोऽमतेू ह्यचतेने॥44 

िोप्तिृोत्री िशावदष्टस्तत्तदुत्सजृ् तत्फलम।्  

न जह्यात्तवद्वरािोऽवप यतो िोत्र्या तु रक्ष्यते॥45 

 

paśuśca sukhaduḥkhābhyāṁ anyāyena kathamcana |  

na śakyate vašīkartuſ yato'mūrte hyacetane ||  

goptrgoptrī vaśādișțastattadutsrjya tatphalam |  

na jahyāttadvirāgo'pi yato goptryā tu rakṣyate ||  

 

Between the auspicious and inauspicious karmic effects, the soul has no right to choose and 

accept the fruit without any order as desired by it. The karmic fruit is formless and inert and so it 

is expecting the intrusion of some intelligent being which has the capacity to regulate the fruits, 

in the same way as the harvested grain stalks expect the involvement of the farmer to get 

distributed. TI fruits is under the control of Goptri. Since the relevant karmic fruit is meted out by 

Goptri to the concerned soul, it becomes impossible for the soul to throw away its karmic effect 

even though it is with a deep sense of detachment. Being associated with Goptri, Anantesvara 

becomes known as 'Goptru'. 

 

 

एकिात्क्षीण विििात्स्थानादन्यत्पशुं  बलात।् 

्थानं नयतत या पतु्यः शविनेत्रीतत सा ितृा॥46  



नेता नेयस्य िा पुं सः प्रध्वस्ताशेष कमवणः।।  

जन्मन्यपशश्चम ेस्पषृ्टो यदा शक्त्या च िावितः॥47 

वनधूवतकलषंु शानं्त तदा स परमेश्िरः।  

नेत्र्या नयतं्सदेहाद्यत्तत्पदमनामयम॥्48 

 

ekasmātkṣīņa vibhavātsthānādanyatpaśum balāt ||  

sthānaṁ nayati yā patyuḥ śaktirnetrīti sā smrtā ||  

netā neyasya vā puſsaḥ pradhvastāśeșa karmaṇaḥ |  

janmanyapaścime sprsto yadā śaktyā ca bhāvitaḥ ||  

nirdhūtakaluşań śāntaṁ tadā sa parameśvaraḥ |  

netryā nayatsamdehādyattatpadamanāmayam ||  

 

The Sakti of Anantesvara which leads the soul by its force towards a karmic fruit which is 

mature enough to yields its effect, after the existing karmic effect has been exhausted by 

experience is known as Netri. The soul which is led in this way could have exhausted all of its 

karmic effects or some of the karmic effects would be remaining to be experienced by it 

hereafter. When the soul becomes fit enough by the gracious touch of Netri to receive the 

exalted benefits , the existing birth becomes the last one. At that time, Anantesvara impels that 

soul from which all the impurities have been removed and which is in pure and tranquil state 

towards the abode of final liberation as guided by Netri. There is no doubt about such activity of 

Anantesvara. 

 

 

योकी योजवयतुं  शिा नानायोन्यन्तरेष्वणुम।् 

परे च नेत्र्योपोड्यढंू युङ्क्िे ितृविशानुिा॥49 

 

yoktrī yojayituṁ Śaktā nānāyonyantareșvaņum |  

pare ca netryopodvyūdham yuňkte bhartrvaśānugā |||  

 

The soul which is led by Netri is enabled by another Sakti of Anantesvara to take different births 

according to the nature of its karmic effects. That Sakti is known as Yoktri(the one which joins 

the soul with the state of embodiment). The Sakti which has the capacity to unite the competent 

soul with siva-tattva which is considered to be the supreme place is called Yoktri. That Sakti 

functions according to the notion of Anantesvara. 

 

दुःखाररिशसंप्रापं्त तप्तमत्यन्तविह्वलम।् 

पुं दुःखान्तरमाविश्य त्राणा िै पारमेश्िरी॥50 

तयोर्िवयोजने शिा विमुिोऽणुस्ततो ियात।्  

स्व्थस्त्वत्र ििेद्यिात्तिात ्त्राता प्रिुः ितृः॥51 



 

duḥkhārivaśasaņprāptaṁ taptamatyantavihvalam |  

puſduḥkhāntaramāviśya trāņā vai pārameśvarī ||  

tayorviyojane śaktā vimukto'nustato bhayāt |  

svasthastvatra bhavedyasmāttasmāt trātā prabhuḥ smrtaḥ ||  

 

The soul which is entangled in the wheel of repeating birth and death is under the hold of enemy 

known as misery. The soul is being burnt by the agony of continued transmigration. The Sakti 

which appears in between the soul and misery and protects the soul from being tormented by 

distress is known as Trana. It has the capacity to free the soul from the misery and thereby 

relieves the soul from the fear of future births. The soul freed in this way gets itself firmly 

established in its own essential nature and attains oneness with Siva. Anantesvara who is 

associated with Trana becomes known as Trata. 

 

िामाधः स्रोत उविष्टा यस्िंस्ते परमाणिः।  

प्लिन्तऽेविरलेनिै िाशसताः से्वन कमवणा॥52  

संरुद्ध्ध शियो मूढा िामयात्मिशीकृताः।  

 

vāmādhaḥ srota uddiștā yasmiṁste paramāṇavaḥ |  

plavante'viralenaiva vāsitāḥ svena karmaņā ||  

samruddha saktayo mūdhā vāmayātmavašīkrtāḥ |  

 

The Sakti known as Vama is called Adhas Srota(the downward stream), since that Sakti is 

holding control over the impure maya which gives rise to the evolution of tattvas from kala to 

prithivi. Innumerable souls which are in the field of maya are enmeshed in transmigration being 

bound by their karmic bond. Their essential powers being constricted and shrouded by anava 

mala, they are in the world as the ignorant beings. The Sakti by which such souls are taken 

possession of and controlled is known as Vama.(Vama is holding control over the maya as well 

as the bound souls) 

 

वनयावमताश्च बलित ्स्वोतचतास्वणुितृत्तषु॥53  

अपश्यन्तः परां कािां न विरिा बुिुक्षिः।  

प्रकृत्याधोमुखं संयक् चतैनं्य वनयमातत्मका॥ 54 

वनयमे ्थापयेद्यिात्तिान्नामद्वयं मुने।  

अस्याः शिेमवयाख्यातं िामा चेतत वनयावमका॥55 

 

niyāmitāśca balavat svocitāsvaņuvrttişu ||  

apaśyantaḥ parāṁ kāșthāṁ na viraktā bubhukṣavaḥ |  

prakrtyādhomukhaſ samyak caitanyaṁ niyamātmikā |||  

niyame  sthāpayedyasmāttasmānnāmadvayam mune |  



asyāḥ śaktermayākhyātam vāmā ceti niyāmikā |||  

 

To conceive the things which are bereft of consciousness as the conscious existents, to 

conceive the things which instill pain as the pleasurable - these and such other actions are 

considered as the modifications of the mind(chitta). These are very powerful and are compatible 

to the bound state of the souls. Such modifications of chitta are caused by Vama. By the actions 

of Vama, the souls are not able to realize the exact nature of the Supreme Lord; they are 

rendered to be desirous of worldly enjoyments. They never attain the sense of 

detachment(vairagya) (Such actions of Vama are, indeed, helpful to the souls, since neant to 

exhaust the karmic fruits by such enjoyments). The prakriti(lower part of maya) is also the 

downward force; it is without consciousness. But, Vama which is the regulating Sakti is of the 

nature of consciousness. This Sakti installs the souls in a regulated path meant for liberation 

and her actions are meant for the attainment of liberation, not for the bondage. Because of such 

nature of her works, Vama is also called 'Niyamika'. 

 

 

रुक्पाशवनचयं िोिुयेयं द्रािवयतुं  क्षमा। 

रौदं्र ियानकं विद्ध्तध मायािि सुिह्वरम॥्56 

तिादुद्ध्धरणे रौद्री रुद्रस्येयं िशानुिा।  

 

rukpāśanicayam bhokturyeyaſ drāvayituſ kşamā ||  

raudram bhayānakam viddhi māyāvața sugahvaram ||  

tasmāduddharaṇe raudrī rudrasyeyam vaśānugā ||  

 

Ruk' means disease; the disease of boundage. It occurs because of the host of bonds. The 

Sakti which keeps away the host of bonds from the souls is known as Raudri. The maya is 

dreadful; it is comparable to a deep and dried well shrouded in thick darkness. The Sakti which 

has the capacity to lift up the souls from the deep and dried well of maya is called Raudri. 

Anantesvara, being associated with Raudri becomes known as Rudra. Raudri functions 

according to the will of Anantesvara. 

 

या प्लाियतत संतपं्त िोिामतृ सशुीकरःै॥57 

संमाय॑ दुःखसंतानं िोविनं िोितत्परम।्  

प्लाविकेयं समुविष्टा तन्त्रेऽशिन्पारमेश्िरे॥58 

 

yā plāvayati saſtaptam bhogāmặta suśīkaraiḥ ||  

saṁmārjya duḥkhasaṁtānaṁ bhoginaṁ bhogatatparam | 

plāvikeyaṁ samuddişțā tantre'sminpārameśvare ||  

 

By nature, the souls are deeply involved in enjoying the bhogas and they are always under the 

spell of worldly enjoyments. They become heavily affected by miseries and distress which come 



to them as uninterrupted stretch of waves. The Sakti which wipes away the stretch of miseries 

from the souls and which sprinkles the drops of nectar in the form of auspicious enjoyments 

over the souls and enables them to be blissful is called 'Plavika' in this Paramesvara Agama. 

 

 

कुतत्सतेष्ववप िोिेषु श्रद्ध्धायात्मिशीकृतः।  

स्वाचारमिमत्याशु तद्रतौ संप्रितवते॥59  

येयं श्रद्ध्धा समाख्याता शविधातःु वक्रयातत्मका।  

 

kutsiteșvapi bhogeșu śraddhāyātmavašīkytaḥ ||  

svācāramavamatyāśu tadratau sampravartate ||  

yeyaṁ śraddhā samākhyātā śaktirdhātuḥ kriyātmikā ||  

 

The Sakti which renders the souls to be under the spell of even the most despicable 

enjoyments, which makes the souls to disregard the good and austere conducts and to desist 

from doing such good actions, and which drives them to be engaged in futile and sacrificial 

activities which are against the Agamic rules is known as 'Sraddha'. This Sakti belongs to the 

kriya-phase of Anantesvara. 

 

 

धमाधमवद्वयाि्थं तयोरभ्यतधकैवषणम॥्60  

िाविका िाियते्यि पुद्गलं से्वन तेजसा। 

येनािािऽेवप िाितं्व तद्वशात्प्रततपद्यते॥ 61 

 

dharmādharmadvayāvasthaṁ tayorabhyadhikaişiņam ||  

bhāvikā bhāvayatyeva pudgalaṁ svena tejasā | 

yenābhāve'pi bhāvatvaṁ tadvaśātpratipadyate |||  

 

The means(sadhanas) are of two kinds- dharma and adharma. The means expounded by those 

who were not endowed with authentic knowledge of the revealed Scriptures to attain liberation, 

which itself is not true one in the view of the Agamas, belong to adharma category. Some souls 

prefer to adopt these means being driven by the fate. The Sakti which functions on behalf of 

such souls in the same way of adharma to redeem them is known as 'Bhavika'. Even though 

there is no such liberation as conceived by the imperfect persons, Bhavika creates an 

impression as to the truthfulness of such false liberation. This Sakti functions according to the 

notion of Anantesvara. 

 

 

तचतरेुन्मील्य सामर्थ्यव असद्ध्िोिेष्वतिप्लतम।्  

तान्प्रज्वाल्य रुषावनष्टान ्सद्ध्िोिेष्वणुमञ्जयते॥्62  



अथिाप्यततदीप्तात्मा ज्वालयात्म िशीकृतः। 

जुिुप्सते जित्सि ंअवनतं्य अशुिािहम॥्63  

 

citerunmīlya sāmarthyaṁ asadbhogeșvabhiplutam |  

tānprajvālya rușāniştān sadbhogeșvaņumañjayet ||  

athavāpyatidīptātmā jvālayātma vašīkrtaḥ || 

jugupsate jagatsarvaṁ anityaṁ aśubhāvaham ||  

 

The Sakti which unfolds the soul's consciousness which is of the nature of knowledge and 

action, which kindles the fire of knowledge in the heart of the souls which are desirous of 

ephemeral worldly pleasures which instills a sense of aversion towards such pleasures in the 

mind of those souls and which makes them to be desirous of auspicious and eternal benefits is 

known as 'Uvala'. Even when some souls , being with fully unfolded consciousness, are 

experiencing auspicious bhogas, this Sakti brings those souls under its control and makes them 

abhor the ephemeral pleasures. And in due course of time, this Sakti makes them to desist from 

enjoying even the auspicious pleasures and directs them to fix their aim on the exalted state of 

liberation. 

 

ततः स िििान ्ईशः तं युनत्त्यात्मशासने।  

तदाह्लावदत सिाङ्क्िः प्रह्लावदन्या िुरंु प्रतत॥ 64 

शुश्रषूणैकतचत्तः स्याद्ध् िावितात्मा ितस्पहृः।  

शिग्धोऽततररिो हृष्टात्मा सवहषु्णः कृतवनश्चयः॥ 65 

शतेनाप्यपकाराणां वनतं्य चापकृतोऽवप वह।  

परैर्िवश्लेष्यमाणोऽवप प्रयोिैर्िवविधै शम॥्66  

न विरज्ते सामर्थ्यात ्सदाह्लादात्मचतेनः।  

शविः प्रह्लावदनी पतु्यः सदा प्रीततवििर्धवनी॥67 

 

tataḥ sa bhagavān īśaḥ tam yunaktyātmaśāsane | 

tadāhlādita sarvāngaḥ prahlādinyā guruṁ prati ||  

śuśrūșaņaikacittaḥ syād bhāvitātmā gatasprhaḥ ||  

snigdho'tirikto hrsťātmā sahişņuḥ kṣtaniscayaḥ |||  

satenāpyapakārāņāṁ nityam cāpakrto'pi hi |  

parairviśleşyamāņo'pi prayogairvividhairbhrśam ||  

na virajyeta sāmarthyāt sadāhlādātmacetanaḥ |  

Śaktiḥ prahlādinī patyuḥ sadā prītivivardhini |||  

 

The soul in which the seeds of desire for enjoyment remain fried and burnt by Jvala evolves into 

a supreme being. Anantesvara casts his eyes on this supreme being and sets him in the most 



fruitful path expounded in the Agamas. All parts of his body being filled up with bliss, he firmly 

establishes himself in that right path. At that time, he becomes under the possession of Sakti 

known as 'Hladini' which directs him towards a competent Guru. He gets interested in doing 

services to the Guru with diligence and care. He is in constant meditation on Siva; he is bereft of 

desire for worldly enjoyment; he becomes soft and kind; raises himself to higher state and 

becomes incomparable; he is ever in blissful state; known for his forbearance and steadfast 

mindedness. Even when troubled by hundreds of misdeeds and malevolent actions done by 

others, he is capable of exhibiting his patience towards the wrongdoers; he is able to accept the 

troubles and to endure them. Even when he is importuned and misguided by others to deviate 

from the path he has chosen, he remains firm in his conviction without showing any sign of 

anger or aversion towards them. The Sakti by which such perfect disciple becomes the 

repository of all good qualities and becomes blissful is called 'Hladini'. This Sakti of Anantesvara 

is always increasing the delighted state of the sadhaka. 

 

 

स्तविन्या स्तवितः कतुवः शक्त्या संिहृ्य सादरम।्  

यत्र यत्र श्थतोऽसम्यिुदे्वििशिोऽवप सन॥्68  

न चलत्यततसंसिः स्तविन्या स्तवितस्त ुसः।  

 

stambhinyā stambhitaḥ kartuḥ śaktyā samgrhya sādaram | 

yatra yatra sthito'samyagudvegavaśago'pi san ||  

na calatyatisaṁsaktaḥ stambhinyā stambhitastu saḥ ||  

 

The Sakti by which the foremost sadhaka is rendered to be steadfast in his path and to be like a 

fixed pillar is known as 'Stambhini'. Even when he is troubled by unexpected occurrence of 

obstacles or afflicted with dispositions such as likes and dislikes, he remains unperturbed and is 

capable of observing all the austere activities which are to be undertaken after diksha. If he is 

unable to perform those essential and austere deeds due to unfavorable circumstances, he 

would be subjected to unpleasant effects because of such violation committed by him. Even 

under unfavorable circumstances, he remains firmly motivated towards the attainment of sivatva 

and never falls down from the initiated state. Such firmness comparable to a pillar is established 

in him by Stambhini. 

 

 

विवकरा नाम या प्रोिा तया स परमेश्िरः॥69  

िूतिािात्म तत्त्वाखं्य जित्स्थािरजङ्क्िमम।्  

संक्षुबं्ध ग्रविवििरात ्क्षोतितस्य जिवन्नधेः॥70  

पूि ंक्षोतिकया क्षोभ्य पश्चात्प्रविवकरत्यसौ। 

विवकररण्या यथोपातं्त स्वािाियििोचरे॥ 71 

 



vikirā nāma yā proktā tayā sa parameśvaraḥ |||  

bhūtabhāvātma tattvākhyam jagatsthāvarajangamam |  

saṁkșubdhaṁ granthivivarāt kșobhitasya jagannidheḥ ||  

pūrvaṁ kșobhikayā kșobhya paścātpravikiratyasau |  

vikirinyā yathopāttaṁ svāngāvayavagocare ||  

 

Through the Sakti whose name is Vikira, Anantesvara scatters profusely the means for the 

enjoyments for the sake of the souls. The impure maya which gives rise to various bodies, 

instruments, dharma and other bhavas, kala and other tattvas and which is the causal source of 

the world consisting of moving and non-moving existents was given a creative shake earlier by 

the Sakti known as Kshobhika. Even after that , the maya was given a more powerful shake by 

Janani and many objects were created in multiple streams. Anantesvara scatters these objects 

for the sake of souls in various ways through Vikira. Moreover, the worlds have been created 

based on karmas and on the fitness of experiencing the karmic effects. In such worlds, 

Anantesvara scatters all kinds of objects meant for the enjoyments and for the means of 

enjoyments through Vikira for the sake of the souls in bondage. 

 

 

व्यिीकरोतत जितः शरीराखण सहस्रधा।  

अनावद यद्बलं पुं सां शरीराितध वनश्चयात॥् 72 

विवकरत्यात्म मयादान्यायेन समतां नयेत।् 

नाततररिं न च न्यूनं युिपदे्वद्यमेि तत॥् 73 

 

vyaktīkaroti jagataḥ śarīrāņi sahasradhā |  

anādi yadbalaṁ puṁsām śarīrāvadhi niscayāt ||  

vikiratyātma maryādānyāyena samatāṁ nayet |  

nātiriktań na ca nyūnaṁ yugapadvedyameva tat ||  

 

Thousands of bodies fit for various kinds of souls and compatible to different worlds are being 

created by Anantesvara through Vikira. The spiritual vigor which is of the nature of eternal 

knowledge and action is limited to the nature of each body and made to pervade the entire body 

from the crest to the feet, uniformly without any increase or decrease, by Vikira. Such vigor is 

scattered by Vikira(This Sakti scatters the bodies and the spiritual vigor of consciousness). This 

scattering of caitanya takes place simultaneously for all the bodies. 

 

 

शियः कारणस्यिंै वदङ्क्मात्रेण प्रदर्शवताः।  

परमाथेन नान्तोऽशस्त जित्यशिन्प्रविस्तरे॥74  

 

Śaktayaḥ kāraṇasyaivaṁ dińmātreņa pradarsitāḥ ||  

paramārthena nānto'sti jagatyasminpravistare ||  



 

The Saktis of Anantesvara have been shown to you within a short time possible. Actually, there 

is no limit for the number of Saktis belonging to Anantesvara. The functions of all of these Saktis 

are related to this extensive world. 

 

अभु्यद्गताः कतुवरमोघिीयाः प्रविस्ततृा याश्च जित्प्रपञ्चैः।  

प्रकाशशतं यातिरुदार ितंृ्त स्वकं स्वकं कारणकायविािात॥् 75  

उन्मीखलताः पाशविशषेशोिाः कृताश्च सिे पशिः समदृ्ध्धया। 

िोिेष ुपक्त्या पुनराितानां वििाशजतं कमवफलं यथाित॥् 76  

प्रिोः श्थताः स्वात्मिशा महत्यस्ताः शियोऽशषे जित्प्रदीपाः। 

पततप्रसङ्क्िेन वह सूतचतासे्त विद्यावमदानीं शृणु विप्रमुख्य॥ 77 

 

abhyudgatāḥ karturamoghavīryāḥ pravistặtā yāśca jagatprapañcaiḥ ||  

prakāśitam yābhirudāra vrttaṁ svakaṁ svakaṁ kāraṇakāryabhāvāt || 75  

unmīlitāḥ pāśavišeșaśobhāḥ kṛtāśca sarve paśavaḥ samặddhayā  

bhogeșu paktyā punarāgatānāṁ vibhājitaḥ karmaphalam yathāvat || 76  

prabhoḥ sthitāḥ svātmavaśā mahatyastāḥ śaktayo'śeșa jagatpradīpāḥ |  

patiprasangena hi sūcitāste vidyāmidānīḥ śrņu vipramukhya || 77  

 

The Saktis of Lord Siva have emerged from the transcendental and formless Siva. They are 

with unfailing powers and their functions related to Vidyas and Vidyesvaras have been told while 

dealing with the nature of Pati. About the Saktis of Anantesvara who are with wonderful working 

system and whose functions get variegated according to the nature and function of Vidyesvaras 

has been extensively told here. All those needed for the maturation of karmas, for the evolution 

of maya and for the maturation of anava mala have been created so as to be with specific and 

charming features. These Saktis provide new bodies to the souls according to the mature state 

of karmas, after the present body ceases to exist and direct certain souls towards the 

experience of worldly enjoyments and direct some other souls towards the attainment of 

liberation. These Saktis are functioning according to the will of Anantesvara and all objects and 

worlds of impure maya are under their pervasion. They are considered to be the illuminating 

sources of the multitudes of worlds. All such details have been succinctly told while speaking on 

the nature of Pati. O, the noteworthy sage !, now listen to the nature of Saktis categorized into 

'para' and 'apara'. 

 

 

॥ शविविचार प्रकरणं समाप्तम॥् 

॥ पञ्चमः पिलः॥  

|| Saktivicāra prakaranam samaptam ||  

Il pañcamaḥ pațalaḥ ||  

Here ends the chapter on "Reflections on the Nature of Sakti" 



 

Guru Parampara of Prabhu Sri Ramchandra, Raurava Agama - Vidya 

Padah 

TR'TI'YAH PAT'LAH, Tantra'vata'ra, The Transmission of Scriptures 

 

श्रुत्वा महेश्िरं ततं्त्व अजं ईशानं अव्ययम ्।  

प्रििं सिवतत्त्वानां श्थततसंहारकारणम ्।। 1 

अथ सद्ध्िािमीप्सन्तो मनुयो ििृनुिनम ्।  

रुरंु प्रणम्य वितधिदूचस्त ेिचनं पुनः ।।2 

 

 

Sivatattva is an ever existing principle. It is never created afresh. It is in identical 

existence with Is'vara. It is the causal source for the origin, sustenance and dissolution 

of all other tattvas. Having heard the exact nature of such siva tattva, the sages, being 

desirous of attaining oneness with the Eternal Existence(Siva), bowed down before 

Ruru, the son of Bhr'gu and spoke these words: 

 

केनािताररतं हे्यतत्तनं्त्र तन्त्रविदां िर। 

िुरिः कतथतास्तन्त्रे ततं्सख्या च कतत ितृा ।।3  

मन्त्राणां वकयती संख्या मण्डलानां तथैि च।  

तत्त्वानां िुिनानां च यथािद्वतु्तमहवशस ॥4 

 

O, the most celebrated Sage among the knowers of the Agamas!, how was this Agama 

brought down to us through continued transmission? In this Agama, many Gurus have 

been mentioned. What is the total number of such Gurus? How many mantras and how 

many mandalas have been enumerated? How many tattvas and worlds are there? 

Kindly instruct on these details as they really are. 

 

परमेशमुखोद्गीणं उत्तम परमं मतम ्।  

िुरुिंशं रुरुधीमान ्प्रििमुुपचक्रमे ।।5 

 



parames'amukhodki'rn.am uttamam paramam matam/  

guruvams 'am rururdhi'ma'n pravaktum upcakrame //5 

 

Thereupon, Ruru, the most learned and enlightened sage, commenced his instruction 

on the supreme lineage of Gurus which is considered to be the foremost among many 

lineages and which has manifested right form the face of Siva. 

 

शशिानलविवनष्क्रानं्त अधूमज्ोततरूवपणम ्।  

जितः कारणं देिं अनने्तशं परं िरुुम ्।।6 

 

s'iva 'nala vini"kra'ntam adhu'majyoti ru'pin.am/  

jagatah ka'ran.am devam anantes'am param gurum /6 

 

The most supreme Guru, Anantesa, who is the creator-lord of the worlds of impure 

ma'ya', who manifested from the fire of Siva and who presents himself in the form of 

resplendent fire bereft of smoke exists in Isvara tattva. 

 

तेनोिं परमेशानश्रीकण्ठाय महात्मने।  

सुरासुराणां िुरुणा देव्य ैसिवमुदाहृतम।्।7 

देिी च प्राह निीशस्कियोिुवह्यमुत्तमम ्।  

निीशा ब्रह्मणािापं्त शके्रण च महात्मना ।।8 

 

tenoktam parames'a 'na s'ri'kan.t'ha'ya maha'tmane /  

sura'sura'n.a'm gurun.a' devyai sarvam uda'hr'tam // 

devi' ca pra'ha nandi's 'askandayor guhyam uttamam/  

nandi's'a'd brahmana'va'ptam s'akren.a ca maha'tmana'll8 

 

This Agama which is the embodiment of supreme knowledge was transmitted by 

Anantesa, the supreme Guru, to Srikantha, the Guru of virtuous and non-virtuous 

beings (suras and asuras). Subsequently, this Agama was transmitted by Srikantha to 

Uma ( a form of Sivas akti). Then, Umadevi revealed the secret and supreme science 

embodied in this Agama to Nandisa and Skanda. Afterwards, Brahma and Indra 

received instructions on this Agama from Nandisa. 

 

तिादिाप्तमूिेण ऋतचहने ततः पुनः ।  

तिादिापं्त रामेण रामाच्चाहमधीतिान ्।।9 



इतत िंशः क्रमः प्रोि: संक्षपेेण मया वद्वजाः ।  

शतावन पञ्चशशष्याणां शक्रस्यावप महात्मनः ।।10 

 

tasma'dva'ptamu'rvena r' cihena tatah punah/  

tasma'dava'ptam ra'men.a ra'ma'cca'ham adhi'tava'ni  

iti vams'ah kramah proktah samks"epena maya' dvija'h/  

s'ata'ni pan" cas'is" ya'na'm s'akrasya'pi maha'tmanah / 

 

And from Indra, the sage U'ru received instructions on this Agama. From U'ru, R'ciha 

received. From R'ciha, Rama received. I(sage Ruru) received this Agama from Rama. 

O, the twice-bom Sages!, the lineage of gurus has been told by me very succinctly For 

Indra, the great Deity, there were five hundred disciples. 

 

इतरे शास्त्रििारं तन्त्रेऽशिन्पारमेश्िरे।  

दशैत ेिुरिः प्रोिास्तन्त्रे दान्ता महौजसः।।11 

अन्येवप िीरिद्राद्या ब्रह्मान्ता िुरिः ितृाः।  

संवहतापारिाः प्रोिा अष्टादश महौजसः ।।12 

 

itare s'a'stra vakta 'ram tantre asmin pa'rames'vare /  

das 'aite guravah prokta's tantre danta' mahaujasah //  

anyepi vi'rabhadra'dya' brahma'nta'h guravah smr'ta 'h/  

samhita'pa'ragah proka' as't'a'das'a mahaujasah // 

In this Agama related to the Supreme Lord Siva, all others are considered to be 

the teachers and exponents of the Agamas. These teachers are ten in number. They 

I known for the power of self-restraint and they are endowed with great vigor and 

splendor. Others, from Virabhadra down to Brahma, are also considered as Gurus. 

Apart from these, there are eighteen teachers (gurus) who are highly proficient in the 

Agamas and who are with great effulgence and vigor. 

 

मन्त्रतन्त्रविदाः सिे िास्तिज्ञा विशारदाः ।  

पाशविचे्छत्तये नणृां वनत्यमावहतबुद्ध्धयः ।।13  

ये च ते िुरिः प्रोिास्तन्त्र ेस्वायंिुि ेपुरा ।  

एतेषामवप शशष्याणां सहसं्र पररसंख्यया ।।14 

 



All of them are the knowers of mantras and tantras; knowers of the exact nature of the 

Ultimate and Primal Reality. They are perfectly skilled in the performance of cosmic 

functions. They are with undisturbed and firm resolute in cutting as under the bonds of 

the embodied souls. These gurus have already been mentioned in the Svayambhuva 

Agama. Even for these gurus, there were thousands of disciples. 

 

तन्त्रसंख्या सहस्राणां शतमुिं समासतः।  

ब्रह्मणा मण्डलेशानवितधयज्ञप्रशसद्ध्धय े।।15 

िािविेणाप्यथैशान तन्त्रानजु्ञातकमवणा।  

प्रोिं पुरा द्वादशतिः सहसमन्त्रलक्षणम ्।।16 

 

tantrasam khya' sahasra'n.a'm s'atamuktam sama'satah/  

brahman.a' man.d'ales'a 'na vidhiyajn "a prasiddhaye //  

bha'rgaven.a'pyathais'a'na tantra'nujn"a'ta karman.a'/  

proktam pura'dva'das'abhih sahasrair mantralaks" an.am // 

 

This Agama, reduced to one hundred thousand verses, was briefly revealed to these 

disciples. In order to bestow the complete knowledge related to the mandalas, the 

presiding deities of such mandalas, yajnas and the specific rules for the performance of 

such yajnas and mandala worship and the knowledge related to specific rituals 

authoritatively set forth in the Saiva Tantra, this Agama was transmitted earlier by 

Brahma to Bhargava. The characteristics of mantras have been revealed to him through 

12,000 verses. 

 

Mrgendra Agama - Vidya Pada 

13th Patalah: adhva prakaraṇam, Description of the Worlds Existing in Different 

Planes of ‘Bhuvana Adhva’ 

 

अथोक्थाथव प्रशसद्ध्ध्यथं िुिनावद विवनमवमे। 

साधारणाभ्यो योवनभ्यः कलावदभ्यो महेश्िरः॥1 

 

athokthārtha prasiddhyarthaṃ bhuvanādi vinirmame। 



sādhāraṇābhyo yonibhyaḥ kalādibhyo maheśvaraḥ। 

 

In order to provide the necessary enjoyments, bodies and instruments for the bound 

souls so that they could be disentangled from the bonds of maya, karma and mala, Lord 

Anantesvara creates many worlds at various levels from the kala tattva and prakruti 

tattva known as the common causal sources. 

 

तावन कालानलादीवन कलाप्रान्तावन मण्डलम।् 

संसारवमतत तत्त्वज्ञा िोि्थानं प्रचक्षते॥ 

मायायामवप पठ्यने्त िहनशेादयोऽतधपाः। 

तत्त्वशुद्ध्तधश्च दीक्षायां सिं ततृ्कततमस्तके॥ 

वनत्यत्व व्यापकत्वावद श्रिणादिसीयते। 

दृषं्ट पुरावद यद्ध्िोग्यं मूतव प्रलयधर्मवच॥ 

 

tāni kālānalādīni kalāprāntāni maṇḍalam। 

saṃsāramiti tattvajñā bhogasthānaṃ pracakṣate। 

māyāyāmapi paṭhyante gahaneśādayo'dhipāḥ। 

tattvaśuddhiśca dīkṣāyāṃ sarvaṃ tatkṛtimastake। 

nityatva vyāpakatvādi śravaṇādavasīyate। 

dṛṣṭaṃ purādi yadbhogyaṃ mūrta pralayadharmica। 

 

here are many worlds, from the Kalagnirudra bhuvana up to those which are in the 

uppermost level of kala tattva. The knowers of the tattvas declare that these worlds 

which are the sources and proper places of various enjoyments constitute what is 

known as “samsara’(transmigratory path). It is said that Mandalesas, Gahanesas and 

other Lords are functioning even in the maya tattva as the Lords of the worlds existing in 

that tattva. And even in the process of initiation(diksha), purification of maya tattva in 

view of the bhuvans existing there has been instructed. But it does not mean that the 

worlds are existing in the maya tattva. Actually, the worlds are existing in the uppermost 

level of kala tattva only. In view of the close proximity of the maya tattva, it has been 

figuratively mentioned that there are worlds in the maya tattva. Maya tattva is eternal 



and pervasive. But the worlds which are the sources of enjoyments are with features of 

forms and it is known that they get dissolved into the causal source, Maya. So the 

formed and destructible worlds cannot exist in a formless and eternal Maya. Therefore, 

there is nothing wrong to say that the worlds are up to the upper level of kala tattva. 

 

"शुद्ध्धाध्वन्यवप मायायाः परस्याः पतयः कृतौ। 

ये तस्यामवप पठ्यने्त तेऽवप ततृ्कततमस्तके॥ 

 

śuddhādhvanyapi māyāyāḥ parasyāḥ patayaḥ kṛtau। 

ye tasyāmapi paṭhyante te'pi tatkṛtimastake। 

 

Even in the pure adhva, there are Lords of the worlds which are evolved from the pure 

Maya. These worlds are to be known as existing in the upper level of each tattva of the 

pure adhva. They are not actually existing in the pure Maya. 

 

रजो विलोक्यत ेततयवक् जालाविष्टाकव  रोतचषाम।् 

तदष्टाष्ट िुण्थाने ततृीय ेस्यात्कचाग्रकम॥् 

खलक्षा युका यिोप्येिं अङ्क्िुलं तवत्रसंिुणैः।। 

तैरेि िुखणतः पाखणः धनसु्तदे्वद लशक्षतम॥् 

दण्डो दे्व धनुषी ज्ञेयः क्रोशस्तवद्वसहरकः। 

वद्वक्रोशमाहुिवव्यूततं वद्विव्यतूतं च योजनम॥् 

 

rajo vilokyate tiryak jālāviṣṭārka rociṣām। 

tadaṣṭāṣṭa guṇasthāne tṛtīye syātkacāgrakam। 

likṣā yukā yavopyevaṃ aṅgulaṃ tatrisaṃguṇaiḥ।। 

taireva guṇitaḥ pāṇiḥ dhanustadveda lakṣitam। 

daṇḍo dve dhanuṣī jñeyaḥ krośastadvisaharakaḥ। 

dvikrośamāhurgavyūtiṃ dvigavyūtiṃ ca yojanam। 

 



The minute particles seen floating in the rays of the sun which enter through an oblique 

window are generally known as 'paramanus'. Eight paramanus make one 'trasarenu'. 

Eight trasarenus make one 'kacagra'. Eight kacagra make one ‘liksha'. Eight liksha 

make one ‘yuka’. Eight yukas make one ‘yava'. Eight yavas make one angula. Twenty-

four angulas make one hasta. Four hastas make one bow(dhanu). Two dhanus make 

one danda. Two thousand dandas make one ‘krosa’. Two krosas make one ‘gavyuti'. 

Two gavyutis make one yojana'. (The extent of brahmanda is calculated in terms of 

yojana). 

 

कपालं अबुवदं ्थौल्यात ्ब्रह्मणोण्डस्य योजनैः। 

तस्यान्तः काञ्चनं धाम कालाग्नेस्तािदेि वह॥ 

यत्रान्तकाल तीक्ष्णांशु कोवितेजास्तथाविधैः। 

रुदै्ररास्ते ितृा देिः कालावग्नररतत विश्रुतः॥ 

 

kapālaṃ arbudaṃ sthaulyāt brahmaṇoṇḍasya yojanaiḥ। 

tasyāntaḥ kāñcanaṃ dhāma kālāgnestāvadeva hi। 

yatrāntakāla tīkṣṇāṃśu koṭitejāstathāvidhaiḥ। 

rudrairāste vṛtā devaḥ kālāgniriti viśrutaḥ। 

 

The thickness of the shell(wall) of the brahmanda measures 1000 yojanas. Wihtin this 

brahmanda, at its bottom level, there is a mansion designed with gold. The height of 

that mansion is, likewise, 1000 yojanas. Kalagnirudra whose effulgence equals the 

brilliance of ten million suns arising simultaneously at the time of final dissolution exists 

in that mansion, being surrounded by ten Rudras, each Rudra surrounded by ten million 

Rudras. 

 

सिाध्विर्तव िूतानां यशिन्नद्वतृ्त तेजशस। 

ियमुत्पद्यते शक्त्या संहा चोवदते प्रिोः॥ 

तस्य स्विाितो ज्वालाः प्रितृ्ता दशकोियः। 

योजनानां तदधेन धूमस्सािस्सुदारुणः॥ 



 

sarvādhvavarti bhūtānāṃ yasminnadvṛtta tejasi। 

bhayamutpadyate śaktyā saṃhā codite prabhoḥ। 

tasya svabhāvato jvālāḥ pravṛttā daśakoṭayaḥ। 

yojanānāṃ tadardhena dhūmassāndrassudāruṇaḥ। 

 

The heart of all the beings living in all the worlds of bhuvana adhva get terrified when 

Kalagnirudra intensifies his unbearable effulgence at the time of dissolution, being 

instructed and directed by the annihilating Sakti of Lord Siva. By nature, the flames of 

Kalgnirudra rise to the height of 100 million yojanas. The dense and dreadful smoke of 

the flames rises to the height of 50 million yojanas. 

 

ततः पुिास्त्रयस्सं्त्रशद्ध् दशलक्षोन कोविकाः। 

तदन्तराखण द्वात्तं्रशल्लक्षकाखण दुरात्मनाम॥् 

्थानावन यातनाहेतोः वनर्मवतान्यध्विेधसा। 

तावन ते नामतििवक्ष्ये वद्वजमुख्य वनबोधमे।। 

 

tataḥ puṭāstrayastriṃśad daśalakṣona koṭikāḥ। 

tadantarāṇi dvātriṃśallakṣakāṇi durātmanām। 

sthānāni yātanāhetoḥ nirmitānyadhvavedhasā। 

tāni te nāmabhirvakṣye dvijamukhya nibodhame।। 

 

Above the world of Kalagnirudra, there are 33 layers , each layer covering a height of 

nine millions of yojanas. There is an interspace between each layer, measuring a height 

of one hundred thousand yojanas and so the total number of interspace between all the 

layers is 32, covering a total height of 32 laks(one lak is equal to one hundred 

thousand). The hellish worlds created by Anantesvara for the sinners to undergo the 

torments inflicted by Yama, lie there distributed over these layers. O, the eminent twice-

born Sage!, I will tell you the names of these hellish worlds, to enable you acquainted 

with the knowledge of bhuvana adhva. 

 



रौरिध्वान्त शीतोष्ण सन्तापाज महाम्बुजाः। 

कालसूत्राष्टमा हे्यत ेनरका इतत विश्रुताः॥ 

सूच्यास्य कालखद्गाख्य क्षरुधाराम्बरीषकाः। 

तप्ताङ्क्िार महादाह सन्तापाश्चेतत ह ेमुने॥ 

ििन्त्यष्टौ सुिीित्सा महाशब्द पदानुिाः। 

लाक्षाप्रलेप माम्साद वनरुच्छ्सनसोच्छ्साः ॥ 

युग्मावद्र शाल्मली लोह प्रदीप्त क्षुतत्पपासकाः। 

कृमीणां वनचयश्चेतत राजानः पररकीर्तवताः॥ 

लोहस्तिोऽथ विण्मूत्रस्तथा िैतररणी नदी। 

तावमस्र्श्चान्धतावमस्रः कुिीिािस्सरौरिः॥ 

महापदानुिोऽिीची राजराजेश्िराः ितृाः। 

 

rauravadhvānta śītoṣṇa santāpāja mahāmbujāḥ। 

kālasūtrāṣṭamā hyete narakā iti viśrutāḥ। 

sūcyāsya kālakhadgākhya kṣuradhārāmbarīṣakāḥ। 

taptāṅgāra mahādāha santāpāśceti he mune। 

bhavantyaṣṭau subhībhatsā mahāśabda padānugāḥ। 

lākṣāpralepa māmsāda nirucchsanasocchsāḥ । 

yugmādri śālmalī loha pradīpta kṣutpipāsakāḥ। 

kṛmīṇāṃ nicayaśceti rājānaḥ parikīrtitāḥ। 

lohastambho'tha viṇmūtrastathā vaitariṇī nadī। 

tāmisrasścāndhatāmisraḥ kumbhībhāgassarauravaḥ। 

mahāpadānugo'vīcī rājarājeśvarāḥ smṛtāḥ। 

 

Raurava, Dhvanta, Sita, Ushna, Santapa, Ambuja and Mahambuja – these eight hells 

are known well as belonging to the category called Naraka. Sucimukha, Kalakhadga, 

Kshuradhara, Ambarishaka, Taptangara, Mahadaha, Santapa and Bhibhatsa – these 



eight hells belong to the category known as Mahanaraka. O, the great Sage!, 

Lakshapralepa, Mamsada, Nirucchvasanasocchvasa, Yugmadri, Salmali, Lohapradipta, 

Kshutpipasa, Krumiinicaya – these eight hells are belonging to the category known as 

Rajanaraka. Lohastambha, Vinmutra, Vaitaraninadi , Tamisra, Andhatamisra, 

Kumbhibhaga, Maharaurava and Avici – these eight hells belong to the category known 

as Rajarajesvara naraka. 

 

एषां पुिानां नरकैस्साधं योजनसंख्यया॥ 

ििवन्त कोियस्सं्त्रशत ्दे्व च लक्ष ेवद्वजोत्तम। 

ततस्सं्त्रशत्सहस्राखण त्यक्त्वा िूनविलक्षकी॥ 

िित्ययोमय्यधेन पूिेणाधेन काञ्चनी। 

योप्यधस्तात्पुिस्तस्य मदृधैं चाधवमायसम॥् 

 

eṣāṃ puṭānāṃ narakaissārdhaṃ yojanasaṃkhyayā। 

bhavanti koṭayastriṃśat dve ca lakṣe dvijottama। 

tatastriṃśatsahasrāṇi tyaktvā bhūrnavalakṣakī। 

bhavatyayomayyardhena pūrveṇārdhena kāñcanī। 

yopyadhastātpuṭastasya mṛdadhaiṃ cārdhamāyasam। 

 

O, the foremost twice-born Sage!, the total height of these 33 layers along with the hells 

is 33 crores and 2 lakhs. Above this level, there is a mid-space whose height measures 

30 thousand yojanas. Above this mid-space is a layer with a height of 9 lakhs of 

yojanas. The lower half of this layer is of the nature of iron and its upper half is of the 

nature of gold. Half of the lower half is of the nature of earth and the remaining half is of 

the nature of iron. 

 

तत्र द्वात्तं्रशतोऽमीषां वनरयाणां पततश््थतः। 

कूश्माण्ड इतत विख्यातः प्रलयाकानलद्युततः॥२३ 

करालिदनः कु्रद्ध्धो ितृ्तकोिरलोचनः। 



िङ्क्कपाखणस्तथािूतैः िूतिूैवयोतिराितृः॥ 

 

tatra dvātriṃśato'mīṣāṃ nirayāṇāṃ patissthitaḥ। 

kūśmāṇḍa iti vikhyātaḥ pralayārkānaladyutiḥ। 

karālavadanaḥ kruddho vṛttakoṭaralocanaḥ। 

ṭaṅkapāṇistathābhūtaiḥ bhūtairbhūyobhirāvṛtaḥ। 

 

There exists Kushmanda , the Lord of all these 32 narakas mentioned here. He is with 

the resplendence of the sun and the fire which appear at the time of final dissolution. He 

appears with a dreadful face expressing his fierce nature through his rounded and 

protruding eyes. His hand is holding the hatchet. He is surrounded by the Bhutas who 

are of the same nature as of Kushmanda. 

 

अयोरुक्मपुिादूध्वं अष्टमीयं िसुन्धरा। 

साहस्राष्षट् परा मध्या व्यकव लक्षवत्रकोविकी॥ 

िसत्यो निसाहस्राः परा दश सहस्रकी। 

तदासां सप्तकं सद्ध्तिः ख्यातं पातालसप्तकम॥् 

 

ayorukmapuṭādūrdhvaṃ aṣṭamīyaṃ vasundharā। 

sāhasrāṣṣaṭ parā madhyā vyarkalakṣatrikoṭikī। 

vasatyo navasāhasrāḥ parā daśa sahasrakī। 

tadāsāṃ saptakaṃ sadbhiḥ khyātaṃ pātālasaptakam। 

 

Above the layer whose half is iron and another half is gold, there is this world(bhu-loka), 

the eighth one. Six worlds are below the bhu-loka, each one measuring a height of 9000 

yojanas. In between these six worlds and the bhu-loka, there is the seventh world. The 

height of mid-space between each of the six worlds is 1000 yojanas. The height of the 

seventh world is 10,000 yojanas. The layer above the seventh world is with a height of 2 

crores and 88 lakhs of yojanas. These seven worlds are specifically called 'Patala 

saptaka' by the learned people. 

 



तन्नामतोऽतधपतततःउच्यमानं वनबोधमे। 

आिासं परतालाखं्य वनतलं च ििशस्तमत॥् 

महातलं रसांकञ्च पातालं सप्तकं मुने। 

सप्तस्वेतेष ुदैत्येि िुजकक्षणदाचराः॥ 

सप्त सप्त समाख्याता ्थानप्यथ वनबोध मे। 

दैत्यः शङ्क्कुश्रततः पूिे प्रह्लादशश्शशुपालकः॥ 

ककव िकुा वहरण्याक्षो बहृद्गिो बखलस्तथा। 

काद्रिेयाः कुविलको िासवुकः कम्बळस्तथा॥ 

काकोिकोऽथ कालाङ्क्िः दुदवशवस्तक्षकस्तथा। 

विकिो लोवहताक्षश्च यमाख्यो विकिाननः॥ 

कराळो िीमवनहादः वपङ्क्िळश्चेतत राक्षसाः। 

तेषामुपरर वनश्शेष पाताळातधपतीश्िरः॥ 

 

tannāmato'dhipatitaḥucyamānaṃ nibodhame। 

ābhāsaṃ paratālākhyaṃ nitalaṃ ca gabhastimat। 

mahātalaṃ rasāṃkañca pātālaṃ saptakaṃ mune। 

saptasveteṣu daityendra bhujakakṣaṇadācarāḥ। 

sapta sapta samākhyātā sthānapyatha nibodha me। 

daityaḥ śaṅkuśratiḥ pūrve prahlādaśśiśupālakaḥ। 

karkandukā hiraṇyākṣo bṛhadgarbho balistathā। 

kādraveyāḥ kuṭilako vāsukiḥ kambaḻastathā। 

kārkoṭako'tha kālāṅgaḥ durdarśastakṣakastathā। 

vikaṭo lohitākṣaśca yamākhyo vikaṭānanaḥ। 

karāḻo bhīmanihādaḥ piṅgaḻaśceti rākṣasāḥ। 

teṣāmupari niśśeṣa pātāḻādhipatīśvaraḥ। 

 



O, Sage!, for your understanding, the names of these seven worlds and of their 

governing Lords are now told. Abhasa, Paratala, Nitala, Gabhastimat, Mahatala, 

Rasamka and Patala. In each world, there are Asurendras, Nagesvaras and 

Rakshasas. Asuras are in the lower section; Nagas are in the middle section and 

Rakshasas are in the upper section(of each world). The names of seven Asuras are: 

Sankusruti, Prahlada, Sisupala, Karkanduka, Hiranyaksha, Bruhadgarbha and Bali. The 

names of seven Nagesvaras are: Kutilaka, Vasuki, Kambala, Karkotaka, Kalanga, 

Durdarsa and Takshaka. The names of seven Rakshasas are: Vikata, Lohitaksha, 

Yama, Vikatanana, Karala, Bhimanihrada and Pingala. Above these Patalas , there 

exists the Lord of all these seven worlds. 

 

साहस्रे काञ्चने धाम मण्डले हािकश््थतः। 

यं स्तिुवन्त वप्रयप्राप्त्य ैयता यतत वििूषणैः॥ 

दैत्ययक्ष सुराहीश ललना लखलतैः पदैः। 

ततः कोविशतं पथृ्वी नानाजन समाश्रया॥ 

 

sāhasre kāñcane dhāma maṇḍale hāṭakassthitaḥ। 

yaṃ stuvanti priyaprāptyai yatā yati vibhūṣaṇaiḥ। 

daityayakṣa surāhīśa lalanā lalitaiḥ padaiḥ। 

tataḥ koṭiśataṃ pṛthvī nānājana samāśrayā। 

 

Hatakesvara, the Lord of all the seven patala-worlds exists in a splendid mansion and 

region which appear with the luster of gold. He is being extolled by the ladies belonging 

to various Ganas such as the Daityas, Yakshas, Suras and Nagas. They are praising 

him with musical songs composed with soft sounding words being rendered in three 

phases -fast, middle and slow - in order to attain all those which are endearing to hem. 

Above the world of Hatakesvara is the Pruthvi-loka(the Earth) raising up to the height of 

100 crores of yojanas. It is resorted to by the people of various denominations. 

  

द्वीपशैलसररद्वारर वनतधमण्डल मखण्डता। 

जम्बूशाक कुशक्रौञ्च शाल्म िोमद पुष्कराः॥ 



लक्षावद वद्विुणा द्वीपाः क्षाराद्यवब्धतिराितृाः। 

ततो वहरण्मयी िूवमः लोकालोकश्च पिवतः॥ 

तमः परस्ताद्गिोदः किाहश्चेतत िूतलम।् 

 

dvīpaśailasaridvāri nidhimaṇḍala maṇḍitā। 

jambūśāka kuśakrauñca śālma gomada puṣkarāḥ। 

lakṣādi dviguṇā dvīpāḥ kṣārādyabdhibhirāvṛtāḥ। 

tato hiraṇmayī bhūmiḥ lokālokaśca parvataḥ। 

tamaḥ parastādgarbhodaḥ kaṭāhaśceti bhūtalam। 

 

This Pruthvi-loka is beautified and enriched by the islands, mountains, rivers and 

oceans. Jambu, Saka, usa, Kraunca, Salmali, Gomeda and Pushkara –these are the 

seven islands. Jambudvipa is with an extent of one lakh of yojanas. The extent of 

Sakadvipa is twice that of the Jambu. In the same way, the extent of each succeeding 

island is twice the extent of the previous one. These dvipas are surrounded by salty 

ocean and other oceans. Beyond the seventh ocean is the land which is of the nature 

and luster of gold. Beyond that land is the mountain known as 'lokaloka'. Beyond the 

'lokaloka' mountain, only dense darkness prevails. Beyond the dark region is the ocean 

called “garbhoda’ extending up to the wall of the brahmanda. 

 

तचत्रशैलसररट्वीप काननोदध्यलङ्क्कताम॥् 

पथृ्वी ििितीं शक स्रोतुवमच्छावम विस्तरात।् 

त्ववय ििारर देिेश सिवप्रत्यक्ष दर्शववन॥ 

वनिाज्ञवप्त रसाकृषं्ट श्रुतौ धाितत मे मनः। 

ितववयष्ये वद्वजश्रेि प्रस्तुतोवि शरीरित॥् 

द्वीपान्नदीिवनान्तांश्च शृणषु्वैकाग्र मानसः। 

 

citraśailasariṭvīpa kānanodadhyalaṅkatām। 

pṛthvī bhagavatīṃ śaka srotumicchāmi vistarāt। 



tvayi vaktāri deveśa sarvapratyakṣa darśini। 

niṣṭhājñapti rasākṛṣṭaṃ śrutau dhāvati me manaḥ। 

vartayiṣye dvijaśreṣṭha prastutokti śarīravat। 

dvīpānnadīrvanāntāṃśca śṛṇuṣvaikāgra mānasaḥ। 

 

Sage Bharadvaja: “O, Indra, the Lord of the devas, you are the one who could explain 

well the principles set forth in the Agamas and you are the one who has seen well all 

the perceptible things. Being forcibly pulled by the taste of hearing and understanding 

the complete details, my mind runs fast towards you. I desire to hear the greatness of 

this Pruthvi which is in the likeness of Sakti and which is embellished with various 

mountains, rivers, islands, forests and oceans. 

 

Indra: “O, the foremost twice-born sage!, a perfect description of a structure appears as 

a well-formed image. I will explain the islands, rivers and the forests of this great land. 

Listen to these details with one-pointed attentive mind. 

 

जम्बूद्वीपं शक्षतेनातिः तद्वतंृ्त लक्ष योजनम॥् 

क्षारावब्धना पररितंृ पररितृ्तेन तािता। 

तस्यमध्ये श्थतश्शैलो राजराजो वहरण्मयः॥ 

ततरसृ्कतांशुमज्ोततः मेरुस्सुरवनषेवितः। 

स षोडश सहस्राखण शक्षतौ विष्टो महीतलात॥् 

तदूनमुन्नतो लकं्ष मूले षोडश विस्ततृः। 

वत्रषु पादान्तरेष्वस्य चतुिृवद्ध्धेषु पिवसु॥ 

नेमयः किकाकारा वनिवता दीवप्तमत्तराः। 

एका दशसहस्रान्या मनसुाहस्रकी परा॥ 

 

jambūdvīpaṃ kṣiternābhiḥ tadvṛttaṃ lakṣa yojanam। 

kṣārābdhinā parivṛtaṃ parivṛttena tāvatā। 

tasyamadhye sthitaśśailo rājarājo hiraṇmayaḥ। 



tiraskṛtāṃśumajyotiḥ merussuraniṣevitaḥ। 

sa ṣoḍaśa sahasrāṇi kṣitau viṣṭo mahītalāt। 

tadūnamunnato lakṣaṃ mūle ṣoḍaśa vistṛtaḥ। 

triṣu pādāntareṣvasya caturvṛddheṣu parvasu। 

nemayaḥ kaṭakākārā nirgatā dīptimattarāḥ। 

ekā daśasahasrānyā manusāhasrakī parā। 

 

The Jambudvipa appears as the navel of the earth-sphere(bhu mandala). It is with an 

extent of one hundred thousand yojanas. It is surrounded by the salty ocean whose 

extent is the same as that of the Jambudvipa. At the center of the Jambudvipa , there is 

Mount Meru which is the Supreme King of all the mountains and which is of the nature 

gold. It is with an effulgence which excels the brilliance of the sun. It is honored and 

frequently resorted to by the Devas. It is with a height of 100 yojanas. Up to the height 

of 16,000 yojanas at its bottom level, it has gone into the earth. The remaining part 

having a height of 84,000 yojanas is raising above the earth. Its extent at the bottom 

measures 16, 000 yojanas and at the top it measures 32,000 yojanas. It is with three 

sections one above the other, each measuring a height of 25,000 yojanas. At the top of 

each section, there is a projection around the mountain looking like a girdle or bracelet, 

appearing with exceeding resplendence. The height of each projection measures 9 

yojanas. The extent of each projection gets increased by 4000 yojanas. The extent of 

the girdle which is at the top of the bottom section is 10,000 yojanas. The extent of the 

middle girdle at the top of the second section is 14,000 yojanas. The extent of the top 

girdle of the upper section is 18,000 yojanas. 

 

नेवमया मस्तकोपाने्त लोकपाल समाश्रया। 

चक्रिािेतत तामाहुः सिवरत्नप्रिाितीम॥् 

शसद्ध्धिन्धिव मरुतां तदधः पिवस ुश्थततः। 

तस्यामष्टसु शृङ्क्िेषु पुयोष्टौ समिश्थताः॥ 

 

nemiryā mastakopānte lokapāla samāśrayā। 

cakravāṭeti tāmāhuḥ sarvaratnaprabhāvatīm। 

siddhagandharva marutāṃ tadadhaḥ parvasu sthitiḥ। 



tasyāmaṣṭasu śṛṅgeṣu puryoṣṭau samavasthitāḥ। 

 

The girdle at the top of the upper secion serves as the dwelling place of the eight 

Lokapalas(Directional Deities). The knowers of the Scriptures call it ‘Cakravata' and is 

shimmering with the resplendent rays of all the gems. At the girdles which are below the 

cakravata, there is the residence of the Siddhas, Gandharvas and Maruts. On the eight 

summits of the Cakravata, there are eight cities. 

 

प्राच्यावदवष्विमुख्यानां नामतस्तावन्नबोधमे। 

नानारत्न प्रिाजाल मण्डल  

शसद्ध्ध साध्य मरुज्जुष्टा रुक्मिूरमरािती। 

रिपीतमखणप्राय हेमप्राकार िोपुरा॥ 

िह्नस्तेजोिती िशह्न तुल्यिूत वनषेविता। 

 

prācyādiṣvindramukhyānāṃ nāmatastānnibodhame। 

nānāratna prabhājāla maṇḍala  

siddha sādhya marujjuṣṭā rukmabhūramarāvatī। 

raktapītamaṇiprāya hemaprākāra gopurā। 

vahnastejovatī vahni tulyabhūta niṣevitā। 

 

These cities belonging to Indra and other Lokapalas are in the eight directions starting 

from the east. For your understanding, I tell you the names and descriptions of these 

cities. The city called Amaravati belonging to Indra is in the east. It is beautified with the 

clusters and shimmering arrays of the rays of various precious gems. It is frequently 

resorted to by various groups such as the Siddhas, Sadhyas and Maruts and it is with a 

stretch of golden land. The city called Tejovati belonging to Agni is in the south-east. It 

is abounding in gems which are in red color and whitish-yellow color. It is provided with 

enclosures and gopuras constructed with gold. It is frequented by the Devas who are in 

the likeness of Agnideva. 

 

मतृ्योसं्सयवमनी तुङ्क्ि लोहप्राकार मण्डला॥ 



कालपाश वपतवृ्यातध प्रेतमारी वनषेविता। 

कृष्णा दैत्यपतेमृवत्योः धामिदैत्य सेविता॥ 

नीलरत्न प्रिाजाल वितान िर िूषणा। 

शुद्ध्धित्यम्बुनाथस्य स्फविकोपल वनर्मवता॥ 

पाण्डराभ्रोमपमैयादस्सेविता िातत धामतिः। 

mṛtyossaṃyaminī tuṅga lohaprākāra maṇḍalā। 

kālapāśa pitṛvyādhi pretamārī niṣevitā। 

kṛṣṇā daityapatermṛtyoḥ dhāmavadaitya sevitā। 

nīlaratna prabhājāla vitāna vara bhūṣaṇā। 

śuddhavatyambunāthasya sphaṭikopala nirmitā। 

pāṇḍarābhromapamairyādassevitā bhāti dhāmabhiḥ। 

 

The city known as Samyamini belonging to Yama is in the south. It is provided with 

highly raised ramparts and surrounding enclosures constructed with iron. It is served by 

various troops of Yama such as Kalapasa, Pitru, Vyadhi, Preta, Mari and others. The 

city called Krishnavati belonging to Nirruti, the Lord of the Daityas, is resorted to by the 

Daityas. Its mansion appears like the mansion of Yama. It is richly decorated with 

wonderful canopies associated with the cluster of resplendent rays emitted by sapphire. 

The city known as Suddhavati belonging to Varuna, the Lord of water, is in the west. It 

is constructed with crystal stones(sphatika). It shines forth with bright buildings whose 

color is comparable to the white clouds. It is resorted to by various aquatic beings such 

as tortoise, fishes, sharks and others. 

 

िायोिवन्धितत तुङ्क्िश्िेतपीत ध्वजाकुला॥ 

बलिद्ध्िूत संजषु्टा सिवरत्न विवनर्मवता। 

महोदया चिमसश्श्िेता मिुावद वनर्मवता॥ 

वद्वजसङ्क्घस्तुता िातत िहृरै्हवमविररप्रिैः। 

ज्वलल्ललाि दृग्दग्ध िरमतृ्यु यशोितृः॥ 



पुरी यशोिती सिव रत्नजा रुद्रसेविता। 

इतत सिवत ुसुखदाश्चक्रिािाधव विस्ततृाः॥ 

 

vāyorgandhavati tuṅgaśvetapīta dhvajākulā। 

balavadbhūta saṃjuṣṭā sarvaratna vinirmitā। 

mahodayā candramasaśśvetā muktādi nirmitā। 

dvijasaṅghastutā bhāti gṛhairhimagiriprabhaiḥ। 

jvalallalāṭa dṛgdagdha smaramṛtyu yaśobhṛtaḥ। 

purī yaśovatī sarva ratnajā rudrasevitā। 

iti sarvatu sukhadāścakravāṭārdha vistṛtāḥ। 

The city known as Gandhavati belonging to Vayu is in the north-west. It is richly 

decorated with clusters of highly raised flags designed to be in white and yellowish-

white color. It is constructed with all kinds gems. It is served by the Bhuta-troops known 

for their strength and vigor. The city called Mahodaya belonging to Kubera is in the 

north. It is constructed with white stones such as the moon-stone, pearls and others. It 

is resplendent with mansions whose brightness is comparable to the effulgence of the 

Himalayan mountains. It is extolled by the hosts of brahmins and sages. The city called 

Yasovati is in the north-east. It belongs to Isana who attained prominence and glory by 

incinerating Manmatha and Yama with sparks emitted by his fiery eye in his fore-head. 

It is constructed with all kinds of precious gems and it is served by the Rudras. These 

cities are capble of yieliding the sources of pleasures which could be gained in all the 

seasons. These are with the extent measuring the half extent of the Cakravata. 

 

पुयोष्टािवनलोद्ध्िूत पाररजात रजोरुणाः। 

िेधसा वनर्मवता लोकपालचक्रनुिर्तवनाम॥् ५६ 

िूतये स्विव इत्येता िीयने्त कवितिः शक्षतौ। 

 

puryoṣṭāvanilodbhūta pārijāta rajoruṇāḥ। 

vedhasā nirmitā lokapālacakranuvartinām। 56 

bhūtaye svarga ityetā gīyante kavibhiḥ kṣitau। 

 



These eight cities which appear reddened by the pollen of parijata-flowers diffused over 

by the wind have been created by Brahma. “These are indeed heavens designed for the 

sake of Lokapalas and for the sake of those who carry out their orders and who follow 

their directions to attain rich resources.” – in this way these cities are praised by the 

poets in this earth. 

 

चतुदवश सहस्राखण योजनानां स्वयिुिः॥ 

मध्ये मनोिती नाम पुरी लोकेश िविता। 

या चकारारुणानुच्चैः वियन्मािान ्महाशश्रया॥ 

सावित्र्या स्पधवमानेि स्विव कामाततिर्तवनी। 

तस्यामुपासत ेदेिा मुनयश्च महौजसः॥ 

महायोिीश्िरं शसद्ध्ध्यै यमाद्यैिूवतिेधसम।् 

 

caturdaśa sahasrāṇi yojanānāṃ svayambhuvaḥ। 

madhye manovatī nāma purī lokeśa vanditā। 

yā cakārāruṇānuccaiḥ viyanmārgān mahāśriyā। 

sāvitryā spardhamāneva svarga kāmātivartinī। 

tasyāmupāsate devā munayaśca mahaujasaḥ। 

mahāyogīśvaraṃ siddhyai yamādyairbhūtavedhasam। 

 

At the top of the Mt Meru and in its middle, there is a city called Manovati, having an 

extent and height of 14,000 yojanas. This is the city of Brahma and it is honored by the 

Lokapalas. The effulgent clusters of the brilliant rays emitted by the precious gems of 

this city redden the routes of space. Increasing the desire of attaining the heavenly 

pleasure, it appears as if vying with Savitri(the spouse of Brahma) in attaining intimacy 

with Brahma. The Devas and the sages who are endowed with great splendor and 

glory, are doing penance there, observing yamas and niyamas, meditating on Brahma, 

the Lord of yogins. They are involved in penance to attain the supreme goals as desired 

by them. 

 

तदीशिािे तस्यादे्रः शृङ्क्ि आवदत्यसवन्निम॥् 



यत्तज्ज्योततष्कवमत्याहुः सदा पशुपतेः वप्रयम।् 

तस्य सानुष ुहैमेषु रत्नतचत्रषेु संश्थताः॥ 

स्कि नवि महाकाल िणेशावद िणािराः। 

शाशसतुदेिदेिस्य ्थानं वत्रपुरविवद्वषः॥ 

रुद्रायुत िणजैुवषं्ट ब्रह्माद्यैश्च सरुोत्तमैः। 

 

tadīśabhāge tasyādreḥ śṛṅga ādityasannibham। 

yattajjyotiṣkamityāhuḥ sadā paśupateḥ priyam। 

tasya sānuṣu haimeṣu ratnacitreṣu saṃsthitāḥ। 

skanda nandi mahākāla gaṇeśādi gaṇāvarāḥ। 

śāsiturdevadevasya sthānaṃ tripuravidviṣaḥ। 

rudrāyuta gaṇairjuṣṭaṃ brahmādyaiśca surottamaiḥ। 

 

Upon this mountain, in the north-east of Manovati, there is a summit with resplendence 

of the sun. The yogis call it ‘Jyotishka'. It is always endearing to Siva, the Lord of the 

beings. Skanda, Nandi, Mahakala and others who belong to the retinue group of Siva 

are present there on the evenly stretched ground at the top of that summit, embedded 

with gold and various gems. The abode of Siva who is the controlling and directing Lord 

of Brahma and others and who conquered the three forts is frequently resorted to by 

10,000 hosts of Rudras, Brahma and other Gods who are the foremost among the 

Devas. 

 

इतत मेरुरधोऽस्यान्ये वदक्षु ये िूधरश््थताः॥ 

ततच्छष्टावन निद्वीप िषाण्यशिन ्वनबोधमे। 

वनषधो हेमकूिश्च वहमिांश्चाचलोत्तमः॥ 

मेरोदशक्षणतो नील श्िेत शृङ्क्िीतत िामतः। 

सहस्रद्वय विष्किा दशोत्सेधा निान्तराः॥ 

प्रािायतास्सुपिाणः सािरावहत कोियः। 



तदधवनात्त विष्किौ माल्यिद्गन्धमादनौ॥ 

याम्योत्तरौ प्राक् प्रतीच्यौ मेरुतस्तािदन्तरौ। 

 

iti meruradho'syānye dikṣu ye bhūdharassthitāḥ। 

tacchiṣṭāni navadvīpa varṣāṇyasmin nibodhame। 

niṣadho hemakūṭaśca himavāṃścācalottamaḥ। 

merodakṣiṇato nīla śveta śṛṅgīti vāmataḥ। 

sahasradvaya viṣkambhā daśotsedhā navāntarāḥ। 

prāgāyatāssuparvāṇaḥ sāgarāhita koṭayaḥ। 

tadardhanātta viṣkambhau mālyavadgandhamādanau। 

yāmyottarau prāk pratīcyau merutastāvadantarau। 

 

This is the description of Mt Meru. There are four other mountains below the Meru in all 

the four directions, known as the 'vishkambha’ mountains. Presently leaving out the 

description of these mountains, I now describe the nine islands and nine ‘varshas' lying 

around the Meru, for your understanding. In the south of Meru , there are three great 

mountains which are the foremost among the mountains. They are: Nishadha, 

Hemakuta and Himavan. In the north side of the meru, there are three great mountains 

– Nila, Sveta and Srunga. These mountains are with a width of 2000 yojanas and a 

height of 10,000 yojanas. The mid-space between these mountains measures 9000 

yojanas. Lengthwise, they are extending towards east and west up to the salty ocean, 

holding within them prospering lands known as 'varshas'. There are two great 

mountains, one in the east of the Meru and the other in its west. They are with a width 

of 1000 yojanas and a height of 2000 yojanas. The mountain in the east is known as 

“Malyavan' and the mountain in the west is known as “gandhamadana'. Lengthwise, 

they are extending towards north and south. Covering the stretch of land which is not 

occupied by the Nishadha and others and the varshas, these mountains in the east and 

the west are extending lengthwise up to 34,000 yojanas. 

 

पश्चान ्माल्यितः प्राच्यां िन्धमादन शैलतः॥ 

इळाितंृ नीलविरयेाम्यतो वनषधादुदक्। 

िद्राश्िं माल्यित्प्राच्यां िषव िद्र जनाकुलम॥् 



सुकेतनं केतुमालं प्रतीच्यां िम्धमादनात।् 

वनषधाद्ध् हररिषव यत ्याम्यतो हेमकूितः॥ 

नाम्ना त्कंपुरुषं ख्यातं िारतं वहमिविरेः। 

रम्यकाखं्य उदि ्नीलात ्वहरण्यं श्िेत पिवतात॥् 

यदुत्तरं शृङ्क्िितः कुरुिषं तदुच्यते। 

 

paścān mālyavataḥ prācyāṃ gandhamādana śailataḥ। 

iḻāvṛtaṃ nīlagireryāmyato niṣadhādudak। 

bhadrāśvaṃ mālyavatprācyāṃ varṣa bhadra janākulam। 

suketanaṃ ketumālaṃ pratīcyāṃ gamdhamādanāt। 

niṣadhād harivarṣa yat yāmyato hemakūṭataḥ। 

nāmnā kiṃpuruṣaṃ khyātaṃ bhārataṃ himavagireḥ। 

ramyakākhyaṃ udag nīlāt hiraṇyaṃ śveta parvatāt। 

yaduttaraṃ śṛṅgavataḥ kuruvarṣaṃ taducyate। 

 

The vast stretch of land known as Ilavruta varsha is lying in the west of Malyavan, in the 

east of Gandhamadana, in the south of Nila and in the north of Nishadha around the 

Meru. The land known as Bhadrasva varsha is lying in the east of Malyavan and in the 

west of the salty ocean and it is inhabited by virtuous people. The land known as 

Ketumala varsha is lying in the west of Gandhamadana and in the east of the salty 

ocean. It is provided with dwelling houses. The land known as Hari varsha is lying 

between Nishdha and Hemakuta. The land known as Kimpurusha varsha is lying 

between Hemakuta and Himacala. The land known as Bharata varsha is lying between 

Himacala and the southern ocean. The land known as Ramyaka varsha is lying 

between Nila and Sveta mountains. The land known as Hiranya varsha is lying between 

Sveta and Srungavan mountains. The land known as Kuru Varsha is lying between 

Srungavan and the northern ocean. 

 

विष्कि शैलाश्चत्वारोः मरेो््थैयाय िेधसा॥ 

लक्षाधोन्नतयः क्लपृ्ताः तेषां पूिेण मिरः। 



श्िेतो हाररद्र चूणािो याम्यतो िन्धमदनः॥ 

प्रतीच्यां विपलुो नीलः सुपाश्िवस्सौम्यतोऽरुणः। 

सहस्र योजनोच्छरायास्तेष ुकल्पद्रुमाश्थताः॥ 

 

viṣkambha śailāścatvāroḥ merossthairyāya vedhasā। 

lakṣārdhonnatayaḥ klṛptāḥ teṣāṃ pūrveṇa mandaraḥ। 

śveto hāridra cūrṇābho yāmyato gandhamadanaḥ। 

pratīcyāṃ vipulo nīlaḥ supārśvassaumyato'ruṇaḥ। 

sahasra yojanocchrāyāsteṣu kalpadrumāsthitāḥ। 

 

In order to effect stability to the Mt Meru and to protect it from any convulsive movement 

or shaking, four supportive mountains(vishkambhas) have been created by Brahma, in 

all the four directions. Each vishkambha-mountain is with a height of 50,000 yojanas. 

The supportive mountain in the east is called ‘Mandara’ and its color is white. The 

supportive mountain in the south is called Gandhamadana and it is in the color of 

turmeric powder. The supportive mountain in the west is known as “Vipula’ and its color 

is blue. The supportive mountain in the north is known as “Suparsva’ and its color is red. 

In all these supportive mountains there are four heavenly trees known as “kalpa 

vrukshas’, one in each mountain. The height of each kalpa-tree is 1000 yojanas. 

 

कदम्ब जम्ब्वािश्ित्थ न्यग्रोधौ चोत्तरावन्तकाः। 

जम्बूफल रसोद्ध्िूता मेरंु पयेत्य वनम्निा॥ 

वििेश मलूमेिास्य कनकीकृत्य तां महीम।् 

तां पीत्वा पशक्षसपाखु मिृशाखामिृादयः॥ 

बिूिुः काञ्चना ये च सत्वास्तस्यां कृतप्लिाः। 

द्वीपकेतुरिूजम्बूः कल्पशाखखषु सत्स्ववप॥ 

प्रिािाततशयाख्यातं जम्बोद्वीपवमदं ततः। 

kadamba jambvāvaśvattha nyagrodhau cottarāntikāḥ। 



jambūphala rasodbhūtā meruṃ paryetya nimnagā। 

viveśa mūlamevāsya kanakīkṛtya tāṃ mahīm। 

tāṃ pītvā pakṣisarpākhu mṛgaśākhāmṛgādayaḥ। 

babhūvuḥ kāñcanā ye ca satvāstasyāṃ kṛtaplavāḥ। 

dvīpaketurabhūjambūḥ kalpaśākhiṣu satsvapi। 

prabhāvātiśayākhyātaṃ jambodvīpamidaṃ tataḥ। 

 

Kadamba, Jambu, Asvattha and Nygrodha – these are kalpa-trees growing in the east, 

south, west and north respectively. A river originating from the juice of the fruits of 

Jambu-tree flows continuosly in clockwise direction around the Meru and having 

transformed the land-stretch to be of the nature of gold, enters into the ground at the 

bottom of the Meru. Having drunk the juicy water of that river, the birds, snakes, rats, 

deers, monkeys and other animals become gold colored. Likewise, all those who take a 

swim or bath in that river become golden hued. Because of such greatness of the 

Jambu-tree, the jambudvipa has attained the status of being the Flag-island(Dvipaketu) 

among the Dvipas. Even though there are other kalpa-trees such as kadamba and 

others in this island, this island has attained the significant name “Jambudvipa' because  

of the greatness and astonishing features of the jambu-tree. 

 

प्राच्यां विष्कि शैलस्य मूले चैत्ररथं िनम॥् 

सरोऽरुणोदकं नाम तत्र हमेाज मखण्डतम।् 

याम्यावद्र मूल ेिन्धिव सरुशसद्ध्धाप्सरोितंृ॥ 

निनं मानसं तत्र सरो मानस तस्करम।् 

िैभ्राजं िैपुल ेमूले शसतोदश्च ह्रदोत्तमः॥ 

देिैर्नवषेव्यते च्छन्नः कमलैरंशुमत्प्रिैः। 

सौपाश्िे धतृतमन्नाम काननं िद्रको ह्रदः॥ 

सौिवन्धकाम्बुजतच्छन्नः सवे्यत ेवपततृिस्सदा। 

 

prācyāṃ viṣkambha śailasya mūle caitrarathaṃ vanam। 

saro'ruṇodakaṃ nāma tatra hemāja maṇḍitam। 



yāmyādri mūle gandharva surasiddhāpsarovṛtaṃ। 

nandanaṃ mānasaṃ tatra saro mānasa taskaram। 

vaibhrājaṃ vaipule mūle sitodaśca hradottamaḥ। 

devairniṣevyate cchannaḥ kamalairaṃśumatprabhaiḥ। 

saupārśve dhṛtimannāma kānanaṃ bhadrako hradaḥ। 

saugandhikāmbujacchinnaḥ sevyate pitṛbhissadā। 

 

At the bottom of the supportive mountain(vishkambha) in the east, there is a pleasure-

garden called Caitra Ratha'. A pond known as 'Arunodaka' beautified with golden lotus-

flowers is there. At the bottom of the supportive mountain in the south, there is a 

pleasure-garden called 'Nandana'. A pond known as 'Manasa' is there stealing the mind 

of the visitors. It is frequently resorted to by the Gandharvas, Siddhas and Apsaras-

ladies. At the bottom of the supportive mountain called Vipula in the west, there is a 

pleasure-garden known as Vaibhraja'. A pond , 'Sitoda' by name, is there. It is the 

foremost among such ponds. Being densely covered by lotus-flowers which are with the 

brightness of the sunlight, it is resorted to by the celestial beings and gods.At the bottom 

of the supportive mountain Suparsva in the north, there is a pleasure-garden called 

'Dhritimat'. A pond known as “bhadraka' is there. It is densely covered with the flowers 

of blue-lotus and red-lotus and it is resorted to by the Pitrus(Ancestral Deities). 

 

त्रयोदश सहस्रायुः जम्बफूल रसाशनः॥ 

मेिालोकोपलब्धाथो जनस्सुतत्वविलाितृे। 

िषायुतायनुीलाब्जद्युततः पनससारिुक्॥ 

केतुमाले जनो वदव्य देहबन्धस्सुखी बली। 

चिवबम्बद्युततनीलाजाशनो िद्रिाशजनी॥ 

दशिषव सहस्रायुः दुःखशोकियोखितः। 

 

trayodaśa sahasrāyuḥ jambūphala rasāśanaḥ। 

mervālokopalabdhārtho janassutvigilāvṛte। 

varṣāyutāyurnīlābjadyutiḥ panasasārabhuk। 

ketumāle jano divya dehabandhassukhī balī। 



candrabimbadyutirnīlājāśano bhadravājinī। 

daśavarṣa sahasrāyuḥ duḥkhaśokabhayojhitaḥ। 

 

Those who are in the Ilavruta varsha are having a longevity of 13,000 years. Drinking 

the juice of jambu-fruits for their food, seeing the objects illumined by the resplendent 

rays of the Meru and having a charming lustrous complexion, they are living there. 

Those who are living in the Ketumala varsha have a longevity of 10,000 years. Having 

the complexion comparable to the color of blue-lotus and drinking the juice of jack-fruits, 

endowed with divine body and blessed with everlasting happiness and bodily strenth 

they are living there. Those who are in the Bhadrasva varsha live for 10,000 years. 

Having the complexion comparable to the moon-light and eating the flowers of blue-

lotus for their food, they are living there untouched by miseries, distress and fear. 

 

त्तं्रशदब्द सहस्रायुः कामिकृ्षफलाशनः॥ 

युग्मप्रसूततः कुरुष ुश्यामपषु्पद्युततजवनः। 

िुतिेदसहस्रौ द्वािेकवदक् सवन्धलशक्षतौ॥ 

सोमिाय्िाशयौ शसद्ध्ध मुवनचारण सेवितौ। 

चििद्राकरौ द्वीपौ चिरिाब्ज रुग्जनौ॥ 

एलाितंृ तयोरायुः फलमूलं च िोजनम।् 

अन्तिािः कुरुष्वब्धौ सावन्नध्यात ्कीर्तवतौ ततः॥ 

 

triṃśadabda sahasrāyuḥ kāmavṛkṣaphalāśanaḥ। 

yugmaprasūtiḥ kuruṣu śyāmapuṣpadyutirjanaḥ। 

bhutavedasahasrau dvāvekadik sandhilakṣitau। 

somavāyvāśayau siddha municāraṇa sevitau। 

candrabhadrākarau dvīpau candraraktābja rugjanau। 

elāvṛtaṃ tayorāyuḥ phalamūlaṃ ca bhojanam। 

antarbhāvaḥ kuruṣvabdhau sānnidhyāt kīrtitau tataḥ। 

 

Those who are in the Kuru varsha have a longevity of 30,000 years. Eating the fruits of 



trees chosen according to their desire and having the complexion comaparable to the 

color of the flower blossoming in the creeper known as “syama’(means, white color), 

they are living there. Always they give birth to twins comprising a female and a male. In 

the proximity of Kuru varsha and situated in a conjunction of directions (dik sandhi) in 

the salty ocean, there are two islands covering an extent of 45,000 yojanas. 

Candradvipa is in the north and Bhadrakara is in the north-east. They are frequently 

resorted to by the Siddhas, Munis and Caranas. The people of Candradvipa are in 

moon-light color and the people of Bhadrakara are having the complexion comparable 

to red lotus. They have the longevity of 13,000 years. They are eating various fruits and 

roots. Since these two islands are situated in the interior of the ocean and the Kuru and 

since they are in the vicinity of the Kuru, they have been described here 

 

अध्यधावन सहस्राखण द्वादशायुः वहरण्मतत। 

जनस्येितुत्वषो वनत्यमश्नतोलैकुचं फलम॥् 

नीलनीरज रम्यस्य रम्यके द्वादश श्थततः। 

जनस्याब्ध सहस्राखण न्यक्रोध फलमश्नतः॥ 

राजतदु्यततररक्ष्वादस्तािदायुहवरौ जनः। 

रौक्मः त्कंपुरुषे प्लक्ष िोजनोब्दायुतश्थततः॥ 

इतत त्कंपुरुषादीवन िषाणयुिावन यावन ते। 

न तेष्वि्थािेदोशस्त वििर्तवषु कृतावदषु॥ 

 

adhyardhāni sahasrāṇi dvādaśāyuḥ hiraṇmati। 

janasyendutviṣo nityamaśnatolaikucaṃ phalam। 

nīlanīraja ramyasya ramyake dvādaśa sthitiḥ। 

janasyābdha sahasrāṇi nyakrodha phalamaśnataḥ। 

rājatadyutirikṣvādastāvadāyurharau janaḥ। 

raukmaḥ kiṃpuruṣe plakṣa bhojanobdāyutasthitiḥ। 

iti kiṃpuruṣādīni varṣāṇayuktāni yāni te। 

na teṣvavasthābhedosti vivartiṣu kṛtādiṣu। 

 



Those who are in the Hiranya varsha have a longevity of 12,500 years. They are with 

moon-light complexion and are usually eating the lemon fruits, for their food. Those who 

are in the Ramyaka varsha are living for 12,000 years. They have the complexion 

comparable to the blue-lotus and they are eating the fruits of nyagrodha tree, for their 

food. Those who live in the Hari varsha have a longevity of 12,000 years. They have 

silvery white complexion and they are eating the sugarcane for their food. In this way, 

the life-system of the people of nine varshas - Kimpurusha and others – has been 

explained. The people living in these varshas are not affected by the changes and 

deviations occurring in the life-system during the four yugas, kruta and others. 

 

युिानुरूप प्रज्ञायुः तजेोबलधनप्रजः। 

कृष्टाकृष्टाशनो दुःखत्रया” िारत ेजनः॥ 

िुण एको यदुद्युिो नेषं्ट त्कं त्कं न साधयेत।् 

सिासां फलिूमीनां कमविूः कारणं यतः॥ 

 

yugānurūpa prajñāyuḥ tejobaladhanaprajaḥ। 

kṛṣṭākṛṣṭāśano duḥkhatrayā” bhārate janaḥ। 

guṇa eko yadudyukto neṣṭaṃ kiṃ kiṃ na sādhayet। 

sarvāsāṃ phalabhūmīnāṃ karmabhūḥ kāraṇaṃ yataḥ। 

 

Those who are living in the Bharata varsha are subjected to changes and deviations 

occurring in the matters related to knowledge, longevity, complexion, strength, wealth 

and descendants according to the nature of the cyclic yugas. For the food, they are 

eating those which are obtained by ploughing and by the works other than ploughing. 

They are affected by three kinds of miseries – adhyatmika, adhibhautika and 

adhidaivika. But, there is one specific quality for this Bharta varsha. Whatever be the 

deeds of the people, the fruits of their deeds are never experienced here; they are 

experienced in other worlds. Because, all other worlds are considered to be the regions 

related to the fruits only(phala bhumi). Bharata varsha is the land of deeds only (karma 

bhumi). 

 

निावब्धस्रोतशस द्वीपा निचात्राधवक्थले। 



इिद्वीप प्रितृयो नामतस्तावन्नबोध मे॥ 

इिद्वीपः कशेरुश्च ताम्रिणो ििशस्तमान।् 

नािद्वीपश्चािमसो िान्धिो िारुणस्तथा॥ 

कुमाररकाख्यो निमो नानापिवत वनम्निाः। 

नानाजातत जनाकीणा िारताख्ये प्रकीर्तवताः॥ 

आग्नीध्रो नाम नपृततः जम्बनूाथो मनोः कुले। 

तज्जात नपृसंज्ञातिः कर्थ्यने्त िारतादयः॥ 

 

navābdhisrotasi dvīpā navacātrārdhakasthale। 

indradvīpa prabhṛtayo nāmatastānnibodha me। 

indradvīpaḥ kaśeruśca tāmravarṇo gabhastimān। 

nāgadvīpaścāndramaso gāndharvo vāruṇastathā। 

kumārikākhyo navamo nānāparvata nimnagāḥ। 

nānājāti janākīrṇā bhāratākhye prakīrtitāḥ। 

āgnīdhro nāma nṛpatiḥ jambūnātho manoḥ kule। 

tajjāta nṛpasaṃjñābhiḥ kathyante bhāratādayaḥ। 

 

In the Bharata varsha, the great ocean is naturally separated into nine divisions and half 

portion appears as land and the remaing half appears as water. In this way, nine islands 

have been formed in the Bharata varsha. For your understanding, I am giving you the 

names of these nine islands. Indradvipa, Kaseru, Tamravarni, Gabhastiman, 

Nagadvipa, Candramasa, Gandharva, Varuna and Kumarika. In this Bahrata varsha 

there are various mountains and various rivers; it is inhabited by the people of various 

castes. Hailing from the lineage of Manu, there was a king by name Agnidhra and was 

ruling over the Jambudvipa. Nine sons were born to him. He entrusted the rulership of 

these nine varshas with his nine sons. Cosequently, these varshas were called after the 

names of his sons. The varsha given to his son Bharata came to be known as Bharata 

Varsha. 

 

क्षारक्षीर दतधिेह रसमद्यामतृोदकैः। 



लक्षावद वद्विुणा द्वीपा जम्बूद्वीपादयो ितृाः॥ 

शाके शाक द्रुमस्तुङ्क्िः शाकसंज्ञा वनबन्धनः। 

कुशोऽिूत ्काञ्चनः कौशे स्वयंिुवि वययक्षतत॥ 

क्रौञ्च ेक्रौञ्चो हतो दैत्यः क्रौञ्चाद्रौ हेमकिरे। 

स्किेन यधु्वा सुतचरं तचत्रमायी सुमावयना॥ 

स शैलस्तस्य दैत्यस्य ख्यातशश्चदे्रण कमवणा। 

केतुतामिमत्तस्य नाम्ना क्रौञं्च तदुच्यते॥ 

 

kṣārakṣīra dadhisneha rasamadyāmṛtodakaiḥ। 

lakṣādi dviguṇā dvīpā jambūdvīpādayo vṛtāḥ। 

śāke śāka drumastuṅgaḥ śākasaṃjñā nibandhanaḥ। 

kuśo'bhūt kāñcanaḥ kauśe svayaṃbhuvi yiyakṣati। 

krauñce krauñco hato daityaḥ krauñcādrau hemakandare। 

skandena yudhvā suciraṃ citramāyī sumāyinā। 

sa śailastasya daityasya khyātaścidreṇa karmaṇā। 

ketutāmagamattasya nāmnā krauñcaṃ taducyate। 

 

Ocean of salt, ocean of milk, ocean of curd, ocean of clarified butter, ocean of 

sugarcane-juice, ocean of wine and the ocean of pure water – these are the seven 

oceans encircling the nine islands starting from the Jambu. The extent of the 

Jambudvipa is one hundred thousand yojanas. The extent of Sakadvipa is twice the 

extent of the Jambu. Likewise, the extent of each succeeding dvipa is twice the extent 

of the preceding dvipa. The extent of each ocean gets doubled, in the same way. In the 

Sakadvipa, there is a tree known as Saka, towering to a great height. Because of such 

significant tree, this island is called Sakadvipa. When Brahma commenced a 

sacrifice(yajna) in the next island, there appeared a special kind of kusa-grass having 

the golden color. Because of such special kind of kusa-grass, the island came to be 

known as Kusadvipa. In the Krauncadvipa, there was a mountain known as Kraunca. 

Kraunca, who was the king of asuras and who was terrorizing and tormenting the Devas 

through his deceitful means of war was killed instantly by Skanda, the wielder of Maya, 

in the golden cave of the Kraunca mountain. The Kraunca mountain belonging to that 



asura king was pierced with the lance of Skanda and this incidence became widely 

known. Since that incidence, the Kraunca became a symbol of that island. So that 

island came to be known as Krauncadvipa. 

 

"शाल्मले शाल्मखलिकृ्षो हमैस्साहशस्रकोऽकव िाः। 

वप्रयोऽमराणां तते्कतुस्स तदाख्यावनबन्धनम॥् 

िोमेदे िोपततनाम राजािूिोसिोद्यतः। 

याज्ोऽिूद्वशह्नकल्पानां औतर्थ्यानां मनोः कुल॥े 

स तेष ुहररयज्ञाय प्रितृ्तेषु ििृून ्िुरून।् 

िके्र तं िौतमः कोपात ्अशपत्सोिमत्क्षयम॥् 

यज्ञिािोस्य ता िािो दग्धाः कोपावग्नना मुनेः। 

तने्मदसा मही च्छन्ना िोमेदस्स ततोऽिित॥् 

 

śālmale śālmalivṛkṣo haimassāhasriko'rkabhāḥ। 

priyo'marāṇāṃ tatketussa tadākhyānibandhanam। 

gomede gopatirnāma rājābhūgosavodyataḥ। 

yājyo'bhūdvahnikalpānāṃ autathyānāṃ manoḥ kule। 

sa teṣu hariyajñāya pravṛtteṣu bhṛgūn gurūn। 

vakre taṃ gautamaḥ kopāt aśapatsogamatkṣayam। 

yajñavāṭosya tā gāvo dagdhāḥ kopāgninā muneḥ। 

tanmedasā mahī cchannā gomedassa tato'bhavat। 

In the island known as Salmali, there is ‘salmali' tree, with its branches in gold color , 

with a height of 1000 yojanas and with the resplendence of the sun. This is very 

pleasing to the celestial beings and gods and has become the hallmark of the island. So 

this island is known after the name of Salmali. In the island called Gomeda, there was a 

king by name Gopati. When he arranged for the performance of a special sacrifice 

known as “gosava’, his Guru called Gautama who hailed from the lineage of Utathya 

born as the descendant of Manu went to the place of Indra to invite him to accept the 

‘havis'. Meanwhile, Gopati invited Guru Bhrugu to be present in the sacrifice and started 

the proceedings of the yajna. On his return, Gautama saw the presence of Bhrugu, got 



angered and cursed the king. All the cows assembled in the vicinity of the sacrificial 

ground got incinerated by the flames of anger hurled out by Guatama. The entire area 

of the land got covered by the fatty substances(medas) of the cows(go). Hence the 

island came to be known as ‘Gomeda'. 

 

नदी पुष्कररणी नाम हेमपषु्कर मखण्डता। 

तया स पुष्करद्वीपः ख्यावपतस्सुरसेवितः॥ 

यथा त्कंपुरुषाद्येषु कृताि्थस्सदा जनः। 

शाकद्वीपावदषु तथा क्षीरावद कृतिोजनः॥ 

वहमेि ुवहमनीलाज सस्यकस्फविकद्युततः। 

दशिषव सहस्रायुः नष्टदुःखकैकण्िकः॥ 

 

nadī puṣkariṇī nāma hemapuṣkara maṇḍitā। 

tayā sa puṣkaradvīpaḥ khyāpitassurasevitaḥ। 

yathā kiṃpuruṣādyeṣu kṛtāvasthassadā janaḥ। 

śākadvīpādiṣu tathā kṣīrādi kṛtabhojanaḥ। 

himendu himanīlāja sasyakasphaṭikadyutiḥ। 

daśavarṣa sahasrāyuḥ naṣṭaduḥkhaikakaṇṭakaḥ। 

 

In the island known as Pushakarini, a river is flowing, beautified with golden lotus-

flowers. That river is called Puskarini. Because of the importance of this river, this island 

came to be known as Pushakrini and it is resorted to by the celestial beings. Just as the 

people living in the eight varshas – Kimpurusha and others – situated in the Jambudvipa 

do not get affected by the changes and deviations which occur according to the change 

of the yugas, even so the people living in the Saka and other islands do not get affected 

by those changes and deviations tuned to the changes of the yugas. They are taking 

milk and such other drinks and vegetables available in each island, for their food. 

Starting from the Saka and ending with Puskarini, the complexion of the people living 

there is repectively: frost, moonlight, snow, blue-lotus, grain and crystal. They live for 

10,000 years, being completely free from miseries and distress. 

 



सप्तमादुदधेरिाक् दे्व कोिी सवत्रकं दलम।् 

पञ्चाशच्च सहस्राखण कणाद्ध्धेमावद्र ििवतः॥ 

ततो वहरण्मयी िूवमः नानारत्न द्रुमाचला। 

वक्रडाथं िेधसा सषृ्टा देिानां दशकोविकी॥ 

लोकालोको बवहस्तस्या लोकालोक वनयामकः। 

योजनायुत विष्किस्तङु्क्िश्रुङ्क्ि पररच्छदः॥ 

यस्य श्रुङ्क्िेष ुतीक्ष्णांशोः िासश्चिातपोपमाः। 

न तापयवन्त िैकृष्ट्ट्याद्ध् धामान्याशाितृां मनुे॥ 

 

saptamādudadherarvāk dve koṭī satrikaṃ dalam। 

pañcāśacca sahasrāṇi karṇāddhemādri garbhataḥ। 

tato hiraṇmayī bhūmiḥ nānāratna drumācalā। 

kriḍārthaṃ vedhasā sṛṣṭā devānāṃ daśakoṭikī। 

lokāloko bahistasyā lokāloka niyāmakaḥ। 

yojanāyuta viṣkambhastuṅgaśruṅga paricchadaḥ। 

yasya śruṅgeṣu tīkṣṇāṃśoḥ bhāsaścandrātapopamāḥ। 

na tāpayanti vaikṛṣṭyād dhāmānyāśābhṛtāṃ mune। 

 

From the center of the Meru up to the boundary of the seventh ocean, the distance is 

two crores, 53 lakhs and 50 thousand yojanas. Beyond the seventh ocean of pure 

water, there is a great stretch of land infused with the luster of gold. It is abounding in 

gems, trees and mountains. This golden stretch of land has been created by Brahma for 

the sports and pastime of the Devas. Its extent is 10 crores of yojanas. At the exterior of 

this land is the mountain called 'Lokaloka' whose width is 10,000 yojanas. The front side 

of this mountain facing the golden land remains illumined(loka) and its backside remains 

darkened(aloka). Hence the name 'Lokaloka’. It is densely covered with highly raised 

summits. The rays of the sun which are falling on these summits become as cool as the 

rays of the moon. O,Sage!, counteracted by the lofty height of the summits, the rays of 

the sun do not scorch the play-houses provided there for the Lokapalas. 



तमः परस्तावन्नवबडं लक्षाण्येकोनत्िंशततः। 

चत्वाररंशत्सहस्राखण पञ्चत्तं्रशच्च कोियः॥ 

सप्तत्िंशतत लक्षाखण कोविश्चैका समुद्रराट्। 

हैमं किाहकं कोवििविावदतत समन्ततः॥ 

 

tamaḥ parastānnibiḍaṃ lakṣāṇyekonaviṃśatiḥ। 

catvāriṃśatsahasrāṇi pañcatriṃśacca koṭayaḥ। 

saptaviṃśati lakṣāṇi koṭiścaikā samudrarāṭ। 

haimaṃ kaṭāhakaṃ koṭirgarbhāditi samantataḥ। 

 

Beyond the Lokaloka mountain, a vast region is with dense darkness, extending up to 

35 crores 19 lakhs and 40 thousand yojanas. Beyond this dark region, there is a great 

ocean called Garbhoda, the king of oceans, whose extent is one crore and 27 lakhs of 

yojanas. This ocean extends in all sides up to the shell of the Brahmanda which is with 

golden color and whose thickness is one crore of yojanas. 

 

तततथलक्षो िुिलोको धु्रिप्रान्तो महीतलात।् 

तदूनकोवि्स्वलोकः स्वर्िवियव समाश्रयः॥ 

महो वद्वकोवियवत्रास्ते मरीच्यावद मुवनव्रजः। 

जनोऽष्टकोट्यितच्छन्नः वपतजृिु जनाश्रयः॥ 

तपोकव कोवियवत्राऽऽस्ते महायोिी सनिनः। 

ऋिुस्सनतु्कमारश्च सनकश्च महातपाः॥ 

ततस्सत्यतधय्थानं सत्यलोक्स्वयिुिः। 

कामाततशय संपन्नः कोियो नि सप्त च॥ 

सावित्री मूर्तवमत्यास्ते यत्र िेदाश्च सानिुाः। 

ततश्चतस्रष्वटे्वतत मधुवत्रपुर विवद्वषोः॥ 



्थाने ज्ोततष्मती तचत्रे कोविरण्डकिाहकः। 

शतकोवि प्रविस्तीणव इतत ब्रह्माण्ड िोळकः॥ 

िूयसा तुल्य एिायं सिव्स्रोतस्सु मानतः। 

 

tithilakṣo bhuvarloko dhruvaprānto mahītalāt। 

tadūnakoṭissvarlokaḥ svargivarya samāśrayaḥ। 

maho dvikoṭiryatrāste marīcyādi munivrajaḥ। 

jano'ṣṭakoṭyavacchinnaḥ pitṛjagu janāśrayaḥ। 

taporkakoṭiryatrā''ste mahāyogī sanandanaḥ। 

ṛbhussanatkumāraśca sanakaśca mahātapāḥ। 

tatassatyadhiyasthānaṃ satyalokassvayambhuvaḥ। 

kāmātiśaya saṃpannaḥ koṭayo nava sapta ca। 

sāvitrī mūrtimatyāste yatra vedāśca sānugāḥ। 

tataścatasraṣvaṭveti madhutripura vidviṣoḥ। 

sthāne jyotiṣmatī citre koṭiraṇḍakaṭāhakaḥ। 

śatakoṭi pravistīrṇa iti brahmāṇḍa goḻakaḥ। 

bhūyasā tulya evāyaṃ sarvassrotassu mānataḥ। 

 

Above the Bhu-loka is the Bhuvarloka raising up to Dhruva-mandala. From the Bhuloka 

to Dhruva mandala, the height of the Bhuvarloka is 15 lakhs of yojanas. Svarloka, the 

dwelling place of the prominent denizens of the heaven is above the Bhuvarloka. Its 

height is 85 lakhs of yojanas. Maharloka, the abode of Marici and such other eminent 

sages is above the Svarloka, raising to the height of 2 crores of yojanas. Above this is 

the Janoloka where the Pitrus and the sages such as Jahnu and others are living. Its 

height is 8 crores of yojanas. Tapoloka is above the Janoloka. The great yogi 

Sanandana and Rubhu, Sanatkumara and Sanaka who are the great ascetics are living 

there. Its height is 12 crores of yojanas. Above this is the Satyaloka, the abode of 

Brahma whose cognitive mind is centered only on ‘satya’ and who has attined lordship 

over the ‘kalpa' because of such cognition. It is abounding in all kinds of wealth and 

awe-inspiring objects and enjoyments. Its height is 16 crores of yojanas. Savitri , the 

Vedas and the Upa-vedas are there, assuming their relevant forms. Above the 

Satyaloka, there is the abode of Vishnu who subdued Madhu. Its height is 4 crores of 

yojanas. The abode of Rudra, the conquerer of Tripurasuras, is above the world of 



Vishnu. Its height is 6 crores of yojanas. Both these worlds are highly resplendent and 

are replete with variegated creations. Above the world of Rudra is the shell of the 

Brahmanda, whose thickness measures one crore of yojanas. Thus, it is to be known 

that the Brahmanda is with the extent of 100 crores of yojanas. The extent measures 

almost equally in all directions - below, above, east, south, west and north. 

 

तस्य प्राची वदशं शक्रः पात्यवग्नः पूिवदशक्षणाम॥् 

दशक्षणां िूतसंहता राक्षसो दशक्षणापराम।् 

पशश्चमां िरुणो देिो निस्वान ्पशश्चमोत्तराम॥् 

उदीची सोमयक्षेशािीशः प्रािुत्तरां वदशम।् 

ऊध्वं ब्रह्मा हरररधः सिाथािवहतास्सदा॥ 

 

tasya prācī diśaṃ śakraḥ pātyagniḥ pūrvadakṣiṇām। 

dakṣiṇāṃ bhūtasaṃhartā rākṣaso dakṣiṇāparām। 

paścimāṃ varuṇo devo nabhasvān paścimottarām। 

udīcī somayakṣeśāvīśaḥ prāguttarāṃ diśam। 

ūrdhvaṃ brahmā hariradhaḥ sarvārthāvahitāssadā। 

 

In its east side, Indra is protecting this Brhmanda. Agni is protecting in its south-east. 

Yama, the annihilator, is protecting it in the south. Nirruti is protecting in its south-west. 

Varuna is protecting in its west sid is protecting it, in its north-west. Kubera is protecting 

it, in its north. Isana is protecting it,  in its north-east. Brahma is protecting it, at its 

bottom side. Vishnu is protecting it, in its upper side. These Lokapalas, Indra to Vishnu 

are carefully protecting this Brahmanda in all possible ways, being always with 

attention, 

cautiousness and diligence. 

 

एषामवप वनयन्तारो रुद्र दश दश श्थताः। 

िूततमन्तोप्यमी येषां नोिामवन्त ियात्पदम॥्  

नानारूपैमवहािीययः तरुणाकव समप्रिैः। 



ितृा नानायुधधरैः नामतिस्तावन्नबोधमे॥ 

 

eṣāmapi niyantāro rudra daśa daśa sthitāḥ। 

bhūtimantopyamī yeṣāṃ notkrāmanti bhayātpadam। 

nānārūpairmahāvīryaiḥ taruṇārkasamaprabhaiḥ। 

vṛtā nānāyudhadharaiḥ nāmabhistānnibodhame। 

 

As the controlling Masters of these ten Lokapalas, there are ten Rudras in all the ten 

directions. Even though the Lokapalas mentioned above are endowed with guarding 

power, affluence of enjoyments and wealth, they never move out of their respective 

places due to the fear of these ten Rudras. Each of these ten Rudras are surrounded by 

attendants who appear in various forms holding various weapons in their hands, who  

are with great prowess and valor, and who are as resplendent as the rising sun. For 

your understanding, I am giving the names of these Rudras installed in the ten 

directions. 

 

बुध्निज्रशरीराज कपालीश प्रमदवनाः। 

वििूततरव्ययश्शास्ता वपनाकी वत्रदशातधपः॥ 

ििक्षयान्तक हर ज्वलनावग्न हुताशनाः। 

वपङ्क्िलः खादको बभ्रुः दहनश्चावग्न वदग्िताः॥ 

 

budhnavajraśarīrāja kapālīśa pramardanāḥ। 

vibhūtiravyayaśśāstā pinākī tridaśādhipaḥ। 

bhasmakṣayāntaka hara jvalanāgni hutāśanāḥ। 

piṅgalaḥ khādako babhruḥ dahanaścāgni diggatāḥ। 

 

Budhna, Vajrasariri, Aja, Kapalisa, Pramardana, Vibhuti, Avyaya, Sasta, Pinaki and 

Tridasadhipa – these are the ten Rudras in the east direction. Bhasmantaka, 

Kshayantaka, Hara, Jvalana, Agni, Hutasana, Pingala, Khadaka, Babhru and Dahana – 

these are the ten Rudras in the south-east direction. 

 



विधात ृधात ृकतारो याम्यमतृ्यु वियोजकाः। 

धमाधमेश संयोि ृहराश्च यमनायकाः॥ 

वनऋवततररणो हन्ता कू्रराक्षो धूम्रलोवहतौ। 

ऊध्ववखलङ्क्ि विरूपाक्ष दंवष्ट्ििीमाः पलादपाः॥ 

 

vidhātṛ dhātṛ kartāro yāmyamṛtyu viyojakāḥ। 

dharmādharmeśa saṃyoktṛ harāśca yamanāyakāḥ। 

nirṛtiriṇo hantā krūrākṣo dhūmralohitau। 

ūrdhvaliṅga virūpākṣa daṃṣṭribhīmāḥ palādapāḥ। 

 

Vidhata, Dhata, Kartara, Yamya, Mrutyu, Viyojaka, Dharmesa, Adharmesa, Samyokta, 

Hara – these are the ten Rudras in the south. Nirruti, Marana, Hanta, Kruraksha, 

Dhumraksha, Lohitaksha, Urdhvalinga, Virupaksha, Damshtri and Bhima – these are 

the ten Rudras in the south-west. 

बलाततबल पाशाङ्क्क श्ितेिद्र जलान्तकाः। 

महाबल महाबाहु सुनादाब्दरिाः कपाः॥ 

लघुशीघ्र मरुदे्वि सूक्ष्म तीक्ष्ण क्षयान्तकाः। 

कपयवबे्दश पञ्चान्त पञ्चचूडश्च िायुपाः॥ 

 

balātibala pāśāṅka śvetabhadra jalāntakāḥ। 

mahābala mahābāhu sunādābdaravāḥ kapāḥ। 

laghuśīghra marudvega sūkṣma tīkṣṇa kṣayāntakāḥ। 

kaparyabdeśa pañcānta pañcacūḍaśca vāyupāḥ। 

 

Bala, Atibala, Pasahasta, Sveta, Bhadra, Jalantaka, Mahabala, Mahabahu, Sunada, 

Meghanada – these are the ten Rudras who are the protectors in the west. Laghu, 

Sighra, Marudvega, Sukshma, Tikshana, Kshayantaka, Kapardi, Meghavahana, 

Pancantaka, Pancasikha – these are the ten Rudras who are the protectors in the north- 

West. 



 

वनधीश रूपिद्ध्धन्य सौम्यलक्ष्मी जिाधराः। 

प्रकामश्रीरत्नधर प्रसादाश्चेि ुयक्षपाः॥ 

विद्येश सिवविज्ञावन िेदविज्ेििेदिाः। 

विद्या विधात ृिूतेश बखलवप्रय सुखातधपाः॥ 

 

nidhīśa rūpavaddhanya saumyalakṣmī jaṭādharāḥ। 

prakāmaśrīratnadhara prasādāścendu yakṣapāḥ। 

vidyeśa sarvavijñāni vedavijyeṣṭhavedagāḥ। 

vidyā vidhātṛ bhūteśa balipriya sukhādhipāḥ। 

 

Nidhisa, Rupavan, Dhanya, Saumya, Lakshmidhara, Jatadhara, Prakama, Sridhara, 

Ratnadhara, Prasada – these are the ten Rudras who are the prorectors in the north. 

Vidyesa, Sarvavit, Jnanai, Vedavit, Jyeshtha, Vedaparaga, Vidya, Vidhata, Bhutesa and 

Balipriya – these are the ten Rudras who are the protectors in the north-east. 

 

शिरु्िविुिुवणाध्यक्षः त्र्यक्षश्च वत्रदशेश्िरः। 

विचक्षण निोखलपु्स संवििाहश्च मूधववन॥ 

क्रोधनोऽवनलिुग्िोिी ग्रसनोदुम्बरेश्िरः। 

विषो विषधरोऽनन्तो िज्रो दंष्टी च विष्णुपाः॥ 

 

śambhurvibhurguṇādhyakṣaḥ tryakṣaśca tridaśeśvaraḥ। 

vicakṣaṇa nabholipsu saṃvivāhaśca mūrdhani। 

krodhano'nilabhugbhogī grasanodumbareśvaraḥ। 

viṣo viṣadharo'nanto vajro daṃṣṭī ca viṣṇupāḥ। 

 

Sambhu, Vibhu, Gunadhyaksha, Tryaksha, Tridasesvara, Vicakshana, Nabhas, Lipsu, 

Samvaha and Vivaha – these are the ten Rudras who are protecting at the bottom of 

the Brahmanda. Krodhana, Marutasana, Bhogi, Grasana, Udumbara, Isa, Vrusha, 



Vrushadhra, Ananata and Vajradamshtri – these are the ten Rudras who are the 

protectors in the upperside of the Brahmanda. (The worlds in these ten directions are 

called after the names of these Rudras.) 

 

ततोिः प्रमुखा िोि िूमयस्तासु संश्थताः। 

पञ्चाष्टकावन योिणृां क्षेत्रािाप्त फलशश्रयः॥ 

िारिूत्याषाढ वडखण्ड लाकुल्यमर पुष्कराः। 

प्रिास नवैमशौ चतेत िुह्याष्टकं इदं जले॥ 

 

tatombhaḥ pramukhā bhoga bhūmayastāsu saṃsthitāḥ। 

pañcāṣṭakāni yoktṛṇāṃ kṣetrāvāpta phalaśriyaḥ। 

bhārabhūtyāṣāḍha ḍiṇḍi lākulyamara puṣkarāḥ। 

prabhāsa naimiśau ceti guhyāṣṭakaṃ idaṃ jale। 

 

Above this plane, There are various planes of existence in the Jalatattva and the other 

tattvas, one above the other, in the due order. They are the places meant for the 

enjoyments of the souls reaching there according to their karmic fruits. There are many 

Rudras who are installed there to provide the fruits and the resources of enjoyments 

applicable to the worlds existing there. Five groups of Rudras, each group consisting of 

eight Rudras, are in the five tattvas, starting from the jala-tattva. Bharabhuti, Ashadha, 

Dindi, Lakuli, Amaresa, Pushkara, Prabhasa and Naimisa – these are the eight worlds 

belong to the group known as ‘Guhyashtaka'.(These are also the names of the Rudras 

under whose control these worlds are) This group of eight worlds is in the jala-tattva. 

 

श्रीशैलजल्पकेदार िरैिाम्रातकेश्िराः। 

हररश्चि महाकाल मध्यास्साततपदारुचौ॥ 

महेि िीम विमल कुरुक्षेत्र ियाखलाः। 

सनापदोत्तरास्साट्टहासस्सनखलः खि॥े 

्थाणु्स्वणाक्ष िोकणव िद्रकणव महालयाः। 



िस्त्रापदा विमुिाह रुद्रकोट्यः खमण्डल॥े 

 

śrīśailajalpakedāra bhairavāmrātakeśvarāḥ। 

hariścandra mahākāla madhyāssātipadārucau। 

mahendra bhīma vimala kurukṣetra gayākhalāḥ। 

sanāpadottarāssāṭṭahāsassanakhalaḥ khage। 

sthāṇussvarṇākṣa gokarṇa bhadrakarṇa mahālayāḥ। 

vastrāpadā vimuktāha rudrakoṭyaḥ khamaṇḍale। 

 

Srisaila,Jalpesa, Kedara, Bhairava, Amratakesvara, Hariscandra, Mahakala and 

Madhyamesa – these eight worlds belong to the group known as “Ati-guhyashtaka’. 

This group is in the agni-tattva. Mahendra, Bhima, Vimala, Kurukshetra, Gaya, 

Naakhala, Attahasa and Nakhala – these eight worlds of vayu-tattva belong to the 

arashtaka'. Sthanu, Svarnaksha, Gokarna, Bhadrakarna, Mahalaya, Vastrapada, 

Avimukta and Rudrakoti – these eight worlds are existing in the akasa-tattva . 

 

पवित्राष्टकवमत्याहुः ििवमात्रेवियोदरे। 

्थाण्िष्टकं वद्वजश्रेि नामतः कथयावम ते॥ 

माकोि मण्डलेशान वद्वरण्डच्छिलण्डकाः। 

्थल्थूलेश्िरौ शङ्क्खकणव कालांजनािवप॥ 

सुक्ष्मामर परुाण्यष्टौ बुद्ध्धौ पैशाचमावदतः। 

राक्षसं यक्षिान्धि ंमाहेिं च महर्धवमत॥् 

सौमं्य प्राजेश्िरं ब्राहं्म दीपं्त परमया शश्रया। 

 

pavitrāṣṭakamityāhuḥ garvamātrendriyodare। 

sthāṇvaṣṭakaṃ dvijaśreṣṭha nāmataḥ kathayāmi te। 

mākoṭa maṇḍaleśāna dviraṇḍacchagalaṇḍakāḥ। 

sthalasthūleśvarau śaṅkhakarṇa kālāṃjanāvapi। 

sukṣmāmara purāṇyaṣṭau buddhau paiśācamāditaḥ। 



rākṣasaṃ yakṣagāndharvaṃ māhendraṃ ca mahardhimat। 

saumyaṃ prājeśvaraṃ brāhmaṃ dīptaṃ paramayā śriyā। 

 

The eight worlds in the akasa-tattva belong to the group called “Pavitrashtaka’. O, the 

foremost twice-born Sage!, the group called 'Sthanvashtaka' exists in the ahankara-

tattva which includes within itself sixteen tattva-bhuvanas – five subtle elements, five 

organs of action, five organs give you the names of the eight worlds of Sthanvashtaka: 

Makota, Mandalesana, Dviranda, Chagalanda, Sthala, Sthulesvara, Sankhukarna and 

Kalanjana. The group called 'Sukshma bhuvanashtaka' exists in the buddhi-tattva. The 

eight worlds of this group are: Paisaca, Rakshasa, Yaksha, Gandharva, Mahendra, 

Saumya, Prajesvara and Braahma. This group of worlds is associated with affluence of 

wealth, resplendence and the things in these worlds are with supreme excellence. 

 

िौणे योिीश धामावन त्वकृतं कृतिैरिम॥् 

ब्राह्म िैष्णि कौमारं औमं श्रीकण्ठमवन्तमम।् 

िीरिद्रस्य रुतचमद्ध्धामयोवििरस्तुतम॥् 

स्वपदाधोऽतधकार्थ सिवरुद्रातधकशश्रयः। 

 

gauṇe yogīśa dhāmāni tvakṛtaṃ kṛtabhairavam। 

brāhma vaiṣṇava kaumāraṃ aumaṃ śrīkaṇṭhamantimam। 

vīrabhadrasya rucimaddhāmayogivarastutam। 

svapadādho'dhikārastha sarvarudrādhikaśriyaḥ। 

 

The group called “Yogashtaka’ is in the guna-tattva. The eight worlds of this group are: 

Akruta, Kruta, Bhairava, Brahma, Vaishnava, Kaumara, Auma and Srikantha. There is 

an effulgent world in between the guna-tattva and the prakruti-tattva. It is the world of 

Virabhadra who is being extolled by the supreme yogisvaras, who is holding authority 

over the hundred Rudras who are installed in the ten directions (detailed earlier) and 

who are in the planes lower than the plane of Virabhadra. The celebrated lordship has 

been bestowed upon him directly by Lord Siva. So his lordship is superior to that of 

other Rudras. 

 



िामदेि ििानन्त िीमोमापत्यजेश्िराः॥ 

सिेशानेश्िरािेकिीरैक शशिसंशज्ञताः। 

उग्रः प्रचण्डदृक् चेशः िुणानां मूर्ध्नव संश्थताः॥ 

तपसा िुरुणोपास्य क्रोधादीन ्िरुुतां िताः। 

स्वातधकारविधौ तीक्ष्णा रुद्रास्सिाथवदृवरक्रयाः॥ 

 

vāmadeva bhavānanta bhīmomāpatyajeśvarāḥ। 

sarveśāneśvarāvekavīraika śivasaṃjñitāḥ। 

ugraḥ pracaṇḍadṛk ceśaḥ guṇānāṃ mūrdhni saṃsthitāḥ। 

tapasā guruṇopāsya krodhādīn gurutāṃ gatāḥ। 

svādhikāravidhau tīkṣṇā rudrāssarvārthadṛkkriyāḥ। 

 

Vamadeva, Bhava, Ananta, Bhima, Umapati, Ajesvara, Sarvesana, Isvara,Ekavira, 

Ekasiva, Ugra, Pracandadruk, and Isa – these Rudras are existing in the plane above 

the guna-tattva. Having done penance meditating on Krodha and other superior Rudras, 

they have attained such a lordship over the worlds existing there, attained the power to 

curse or to bestow grace. They are endowed with sharpness of cognition, omniscience 

and omnipotence with regard to the cosmic function allotted to them. 

 

तेभ्यो दशिुणश्रीकान ्प्रधानातधपतीन ्श्रुणु। 

क्रोधेश चण्द संितव ज्ोततः वपङ्क्िलशूरिाः॥ 

पञ्चान्तकैकिीरौ च शशखदे इतत ते ितृाः। 

सिेवियस्सिवतनुः सिान्तःकरणाश्रयः॥ 

पुरुषे वनयतौ यन्ता काले कलनशविमान।् 

िुिनेश महादेि िामदेि ििोद्ध्ििाः॥ 

एकवपङ्क्िेक्षणेशानाङ्क्िुिमात्राश्च िास्वराः।। 



परमेशोपमा राि विद्याििे कलापदे॥ 

महापुर चतुष्पवष्ट मण्डल ेमण्डलातधपाः। 

 

tebhyo daśaguṇaśrīkān pradhānādhipatīn śruṇu। 

krodheśa caṇda saṃvarta jyotiḥ piṅgalaśūragāḥ। 

pañcāntakaikavīrau ca śikheda iti te smṛtāḥ। 

sarvendriyassarvatanuḥ sarvāntaḥkaraṇāśrayaḥ। 

puruṣe niyatau yantā kāle kalanaśaktimān। 

bhuvaneśa mahādeva vāmadeva bhavodbhavāḥ। 

ekapiṅgekṣaṇeśānāṅguṣṭhamātrāśca bhāsvarāḥ।। 

parameśopamā rāga vidyāgarbhe kalāpade। 

mahāpura catuṣpaṣṭi maṇḍale maṇḍalādhipāḥ। 

 

There are eight lords presiding over the worlds existing in the pradhana-tattva. They are 

endowed with superior authority and abundant resources ten times greater than those 

of Virabhadra and others mentioned before. They are: Krodhesa, Candasamvarta, Jyoti, 

Pingala, Suraka, Pancantaka, Ekavira andikheda. In the world of purusha-tattva, there 

is Rudra as its controlling Lord, endowed with organs, internal instruments and a fiiting 

body as related to those of all the beings. Niyantru is the presiding Lord of the world 

existing in the niyati-tattva. Kalanasaktiman is the presiding Lord of the world existing in 

the kaala-tattva. In the kala-tattva which include within itself raga-tattva and vidya-tattva, 

there are the Lords of the worlds, who are with great effulgence and who are 

comparable to Paramesvara. They are: Bhuvanesa, Mahadeva, Vamadeva, 

Bhavodbhava, Ekapinga, Ekekshana , Isana and Angushtamatra. They are the 

presiding Lords of the 64 worlds of the eight domains(mandalas), each domain 

consisting of eight worlds. 

 

अनन्तशस्त्रकलो िोप्ता क्षमेीशो ब्रह्मणः पततः॥ 

धु्रितेजोऽतधपौ रुद्रौ िहनशेश्च विश्िराट्। 

मायातधकाररणो रुद्रा मण्डलातधपतीश्िराः॥ 

संसारचक्रकारूढ िूतग्राम विितवकाः। 



एताित्यिे घोरयंे सिविूतििाऽिवनः॥ 

सीदन्त्यज्ञावननो यस्यां पङ्क्के िाि इिाबलाः। 

 

anantastrikalo goptā kṣemīśo brahmaṇaḥ patiḥ। 

dhruvatejo'dhipau rudrau gahaneśaśca viśvarāṭ। 

māyādhikāriṇo rudrā maṇḍalādhipatīśvarāḥ। 

saṃsāracakrakārūḍha bhūtagrāma vivartakāḥ। 

etāvatyeva ghoreyaṃ sarvabhūtabhavā'vaniḥ। 

sīdantyajñānino yasyāṃ paṅke gāva ivābalāḥ। 

 

Ananta, Trikala, Gopta, Kshemisa, Brahmanaspati, Dhruva, Tejodhipa, Rudra and 

Gahanesa –these are the eight Kings of the worlds contained in the maya-tattva and 

they are the controlling authorities of the Rudras known as the Mandalesvaras(Lords of 

the eight domains, mentioned before). Having mounted on the vehicle of ‘samsara’(the 

cyclic phenomenon of transmigration), they are rolling the wheel of transmigration on 

and on and perfectly regulate all those which have come into existence in the worlds. 

Only this wheel of 'samsara' is to be known as the most dreadful. This is the range of 

multifarious worlds in which the souls are taking birth and experience distress and 

difficulties. Being ignorant, they get enmeshed in the worldly life and remain emaciated 

like the cows caught in the mire. 

 

ििृुणी ब्रह्मिेताळी ्थाणमुत्यवम्बका परा॥ 

रूवपणी नविनी ज्वालास्सप्तस्सप्ताबुवदेश्िराः। 

विद्याराज्स्तु कतथता विद्यायां रुद्रसंस्तुताः॥ 

तासामुपरर दीप्तश्रीदेिो विद्यातधपश््थतः। 

मन्त्रेशेशतचदाविष्ट रुद्रव्यूहाष्टकानुिः॥ 

उचु्छष्माश्चाबराश्चण्डा महिीयाः पदद्रुहः। 

रुद्रा िणास्सवदक्पालाः शास्त्राखण पतयश््थताः॥ 

ते चानन्तप्रितृयो िवदता एि नामतः। 



स्वरूपतश्च ते विप्र पूिव प्रश्नानुषङ्क्ितः॥ 

 

bhṛguṇī brahmavetāḻī sthāṇumatyambikā parā। 

rūpiṇī nandinī jvālāssaptassaptārbudeśvarāḥ। 

vidyārājyastu kathitā vidyāyāṃ rudrasaṃstutāḥ। 

tāsāmupari dīptaśrīrdevo vidyādhipassthitaḥ। 

mantreśeśacidāviṣṭa rudravyūhāṣṭakānugaḥ। 

ucchuṣmāścābarāścaṇḍā mahavīryāḥ padadruhaḥ। 

rudrā gaṇāssadikpālāḥ śāstrāṇi patayassthitāḥ। 

te cānantaprabhṛtayo gaditā eva nāmataḥ। 

svarūpataśca te vipra pūrva praśnānuṣaṅgataḥ। 

 

Bhruguni, Brahmavetali, Sthanumurti, Ambika, Rupini, Nandini and Jwala – these seven 

Vidyesvaris are in the suddha-vidya-tattva, being eulogized by the Mandalesvaras who 

have been installed in the plane below this tattva. These seven Vidyesvaris are the 

governing and directing Saktis of the Mantra-murtis who are 70 million in number. 

Above these seven Saktis, there are eight Vidyadhipas in the isvara-tattva who are 

commissioned to be there and controlled by Isvara(Siva) and who are with exceeding 

effulgence and powers. They are surrounded by eight groups(vyuhas) of Rudras, each 

group consisting of eight Rudras whose power of knowledge and action has been 

activated and energized directly by Siva. These Rudras are Ucchushma, Abara, Canda, 

Mahavirya and others. In the same tattva, there are Ganas be are Vinayaka, Skanda, 

Devi, Candesvara, Vrushabha, Dikpalakas and others who have been frequently 

mentioned in the Agamas(such as Nisvasakarika and others). These Vidyesvaras are 

Ananta, Sukshma and others whose form and function have already been explained 

while responding to your query. 

 

सदाशशि ेपवित्राि सकलावद पररच्छदः। 

देिस्सदाशशिो वबिौ वनितृ्यावद कलेश्िराः॥ 

नादेध्ववन पततश्शिौ सिवशविमतां िरः॥ 

योवनर्िवश्िस्य िािीशाः पतयः परतशश्शिः॥ 

 



sadāśive pavitrāga sakalādi paricchadaḥ। 

devassadāśivo bindau nivṛtyādi kaleśvarāḥ। 

nādedhvani patiśśaktau sarvaśaktimatāṃ varaḥ। 

yonirviśvasya vāgīśāḥ patayaḥ parataśśivaḥ। 

 

In the sadasiva-tattva, there is Lord Sadasiva presiding over the world called sadasiva-

bhuvana. He is surrounded by the retinue of eight Rudras such as Jvalini and others 

whose appearance is characterized as the form-and-formless(sakala nishkala), Deities 

of brahma-mantras and those of anga-mantras. In the plane of bindu-tattva, there are 

four lords presiding over the four kalas- nivrutti, pratishtha, vidya and santi. In the plane 

of nada-tattva, there is Nadesvara known as Sushumnesa. In the sakti-tattva, there is 

Paramesvara who is the foremost among the Lords who are associated with all Powers. 

In the same tattva, there is the Sakti known as Kundalini who is responsible for the 

evolution of all the worlds and other Lords known as Vagisvaras are also there. Above 

the plane of sakti-tattva, there is Parasiva transcending the range of all the 

Tattvas. 

 

सदाशशि शशिान्ताध्व कखल्पताणुिपुश््थततः॥ 

सिाततशयविश्रामस्तदूध्वं पतयः कथम॥् 

 

sadāśiva śivāntādhva kalpitāṇuvapussthitiḥ। 

sarvātiśayaviśrāmastadūrdhvaṃ patayaḥ katham। 

 

Just now it has been told that in the range of tattvas from sadasiva to siva-tattva, there 

are various Lords such as the Kaladhipas, Nadesvra and others, each one endowed 

with a characteristic divine form. But, previously it was mentioned that the range beyond 

sadasiva-tattva is of formless nature, transcending the existence of worlds and 

enjoyments. So how could it be said here that there are Lords such as Kaladhipas in the 

tattvas above the plane of sadasiva-tattva, presiding over the corresponding worlds ? 

 

ईशानतीत्य शान्तानं्त ततं्त्व सदाशशिं ितृम।् 

िुिनान्यवप नादावद कला नान्यः पततशश्शिात॥् 



वकनु्त यः पततिेदोऽशिन ्स शास्त्र ेशवििदेित।् 

कृत्यिेदोपचारेण तद्ध्िेद्थानिेदजः॥ 

 

īśānatītya śāntāntaṃ tattvaṃ sadāśivaṃ smṛtam। 

bhuvanānyapi nādādi kalā nānyaḥ patiśśivāt। 

kintu yaḥ patibhedo'smin sa śāstre śaktibhedavat। 

kṛtyabhedopacāreṇa tadbhedasthānabhedajaḥ। 

 

Reply: It is to be known that the sadasiva-tattva which transcends the isvara-tattva in 

which eight Vidyesvaras - Ananta, Sukshma and others-exist and which rises above up 

to siva-tattva is of formless nature. The worlds in this formless range are nada, bindu 

and other kalas only. Here there is no Lord apart from Lord Siva. But, the mention of the 

existence of various Lords in these formless tattvas is based on different functions and 

different locations. Such existence of various Lords has been mentioned in the figurative 

sense; secondary sense. Such functions and locations are assumed by the formless 

Lord Siva only. 

करोत्युन्मीलनं यातिश्शवितिनवरतेजसः। 

ता वनितृ्यावद संज्ञानां िुिनानां अधीश्िराः॥ 

वनितवयतत िूतावन यया साऽस्य वनितवका। 

वनितृत्तररतत तत्स्थानं ततं्रशोऽवप वनितृत्तमान॥् 

वनितृ्तस्य िततिूवयो यया प्रच्यािलक्षणा। 

वनवषध्यत ेप्रततिा सा ्थानं तद्वांश्च तत्पततः॥ 

त्यक्त्वात्मिम्यविषयं यया ज्ञानं ददात्यणोः। 

सा विद्या ्थानमप्यस्या विद्येशश्च तदीश्िरः॥ 

सिवदुःखप्रशमनं ययाऽस्य कुरुत ेहरः। 

सा शावन्तस्तत्पदं चतेत ततु्किवन ्सोऽवप शविमान॥् 

 



karotyunmīlanaṃ yābhiśśaktibhirnaratejasaḥ। 

tā nivṛtyādi saṃjñānāṃ bhuvanānāṃ adhīśvarāḥ। 

nivartayati bhūtāni yayā sā'sya nivartakā। 

nivṛttiriti tatsthānaṃ tatraṃśo'pi nivṛttimān। 

nivṛttasya gatirbhūyo yayā pracyāvalakṣaṇā। 

niṣidhyate pratiṣṭhā sā sthānaṃ tadvāṃśca tatpatiḥ। 

tyaktvātmagamyaviṣayaṃ yayā jñānaṃ dadātyaṇoḥ। 

sā vidyā sthānamapyasyā vidyeśaśca tadīśvaraḥ। 

sarvaduḥkhapraśamanaṃ yayā'sya kurute haraḥ। 

sā śāntistatpadaṃ ceti tatkurvan so'pi śaktimān। 

 

The Saktis by which Lord Siva unfolds the power of all-knowing and the power of all-

doing for Sadasiva and other Lords are known by the specific names Nivrutti and 

others. The Lords of the worlds in these tattvas are associated with these Saktis and 

hence are known by the same names. The Sakti by which Lord Siva enables the 

competent souls to be abstracted from the worlds and the worldly beings(which are of 

fourteen kinds) and make them to be oriented towards the final liberation is called 

Nivrutti. Its world is known by the same name and the Lord of this world is also called 

Nivrutiiman. The Sakti by which Lord Siva obstructs irmly the chances of getting back to 

the worldly life and transmigration for the competent souls who have turned towards 

liberation and stabilizes their conviction is called Pratishtha. It location goes by the 

same name and the Lord of this location is also called Pratishthadhipati. The Sakti by 

which Lord Siva graciously gives the direct intutional knowledge related to all the 

caregories to such competent souls, making them to transcend the knowledge based on 

perception, inference and others, is called Vidya. The world of this Vidyasakti is known 

by the same name and the Lord of this world is also called Vidyadhipa. The Sakti by 

which Lord Siva alleviates all sorts miseries and impediments for the sake of such 

competent souls is called Santi. The world of Santisakti goes by the same name and the 

Lord of this world is also called Santiman. 

 

ऊध्वाधो विषयालोको महान ्यश्च महत्तरः। 

महत्तमश्च वक्रयते तचतो यातिर्िवमुच्यतः॥ 

ता इवन्धकाद्यास्तत्स्थानं तद्वानीशशस्तसषृ्ववप। 



सिवज्ञत्वावदयोिेऽवप वनयोज्तं्व मलांशतः॥ 

प्रमार्िव तद्यया साऽस्य मोतचका तत्पदं च तत।् 

मोचकस्ततियाकृच्च ययशेानं करोतत तम॥् 

सोध्वविा तत्पदं चतेत तदीशश्चोध्वविा पततः। 

येऽवप तत्पदमापन्नः शिैसाधन योितः॥ 

ते ततत्स्थत्यन्तमानिं प्राप्य यावन्त परं पदम।् 

न च सषृ्ट्ट्यावद कुिववन्त स्वाथववनिा वह ते यतः॥ 

इतत सादाशशिं ततं्त्व व्याख्यातं लेशतस्ति। 

 

ūrdhvādho viṣayāloko mahān yaśca mahattaraḥ। 

mahattamaśca kriyate cito yābhirvimucyataḥ। 

tā indhikādyāstatsthānaṃ tadvānīśastisṛṣvapi। 

sarvajñatvādiyoge'pi niyojyatvaṃ malāṃśataḥ। 

pramārṭi tadyayā sā'sya mocikā tatpadaṃ ca tat। 

mocakastatkriyākṛcca yayeśānaṃ karoti tam। 

sordhvagā tatpadaṃ ceti tadīśaścordhvagā patiḥ। 

ye'pi tatpadamāpannaḥ śaivasādhana yogataḥ। 

te tatsthityantamānandaṃ prāpya yānti paraṃ padam। 

na ca sṛṣṭyādi kurvanti svārthaniṣṭhā hi te yataḥ। 

iti sādāśivaṃ tattvaṃ vyākhyātaṃ leśatastava। 

 

The Saktis by which Lord Siva gives great brightness, greater brightness and still more 

greater brightness to the competent souls enabling them to view the wholeness of all 

the created worlds and the worldly objects and liberates them from all traces of the 

primal bond are known as Indhika, Dipika and Rocika. Their worlds also are known by 

the same names. The Lords are called Indhikavan,Dipikavan and Rocikavan 

respectively. The Vidyesvaras and other Lords are in the state of being directed and 

controlled by the Supreme Lord because of the prevalence of the shade of “anava mala' 

in them. The Sakti by which Lord Siva grants the final liberation known as “sayujya’ to 



such Vidyesvaras and others is called Mocika. The world where Mocika exists is also 

called Mocika and its presiding Lord also is called Mocikavan. The sakti by which Lord 

Siva installs such Vidyesvaras at the state of absolute Lordship is called Urdhvaga. The 

world where this Sakti exists is also known as Urdhvaga and its presiding Lord also is 

called Urdhvagadhipati. Those who have reached the worlds of pure path(suddha 

adhva) through the fitting initiation(diksha) based on knowledge and yoga , experience 

various enjoyments which yield supreme bliss. Upon the complete removal of the 

residue of anava mala, they attain the supreme state known as “sayujya’. Since they are 

wholly engrossed in the supreme bliss which is their own essential nature, they do not 

perform the cosmic functions such as creation and others. Thus, the nature of sadasiva-

tattva has been briefly explained to you. 

 

शिािपे्यिवमत्येष सकलः कृत्य योितः॥ 

कृतं्य तदावदविषयं वनष्कलोऽन्यत्र सिवदा। 

िूवमप्राधावनक ग्रवि विद्यावबि ुकलावदषु॥ 

िुणकारा दशाद्या्स्युः नादकोिेरधो मुने। 

ऊध्वं कलाया विद्याधरश्रयूने्त िहनातधपाः॥ 

तदन्तराळमेतािद्ध् इतत धीजाऽत्र लक्षणा। 

द्वयोरप्यध्वनोरेिं क्रमप्रसि योविनोः॥ 

विलयः प्राततलोम्येन शवि तत्त्वद्वयाितधः। 

śaktāvapyevamityeṣa sakalaḥ kṛtya yogataḥ। 

kṛtyaṃ tadādiviṣayaṃ niṣkalo'nyatra sarvadā। 

bhūmiprādhānika granthi vidyābindu kalādiṣu। 

guṇakārā daśādyāssyuḥ nādakoṭeradho mune। 

ūrdhvaṃ kalāyā vidyādharaśrūyante gahanādhipāḥ। 

tadantarāḻametāvad iti dhījā'tra lakṣaṇā। 

dvayorapyadhvanorevaṃ kramaprasava yoginoḥ। 

vilayaḥ prātilomyena śakti tattvadvayāvadhiḥ। 

Even Sivasakti assumes various states corresponding to the states assumed by Siva. 

Lord Sadasiva, being associated with 38 kalas such as Tara, Sutara and others, exists 



in His own plane, performing the fivefold cosmic function - creation and others. Even 

this fivefold cosmic function is performed by Him simply by His will. Otherwise, He is 

always in formless state(nishkala) when He is not involved in the performance of fivefold 

cosmic function. Pruthvi, Prakruti, Maya, Suddhavidya, nine Kalas of bindu and nada – 

all these are declared to be the locations characterized by the sate of bondage. Some 

say that Indhika and Dipika which are below the plane of Rocika, the four kalas of the 

bindu, suddhavidya, maya, prakruti and pruthvi – all these ten locations are 

characterized by the state of bondage. Some others declare that the ten locations - nine 

kalas of the bindu and the nada and suddhavidya – denote the state of bondage. It 

should be known well that all the locations which are below the plane of the nada-kalas 

are the places fitting the bound state, since they are the impediments which obstruct the 

souls which are advancing to reach the ultimate transcendental plane of Lord Siva. The 

locations of Gahanesa and other Rudras are in the plane which is above the plane of  

kala-tattva and below the plane of maya-tattva. The extent of the space between the 

kala-tattva and the maya-tattva should be known in an implied way, excercizing one's 

own power of knowledge, since it has been declared that the maya is infinitely 

extensive. For both the impure path and the pure path, the worlds of which have been 

created in the order explained before, dissolution occurs in an order contrary to the 

order of creation. For the impure path, such dissolution occurs up to the maya-tattva 

and for the pure path, the dissolution occurs up to the sakti-tattva.  

 

व्यस्तस्याथ समस्तस्य विलयस्य कथं वकयान॥् 

तत्त्वमािवस्य िििन ्ब्रूवह सिाथव दयशस। 

 

vyastasyātha samastasya vilayasya kathaṃ kiyān। 

tattvamārgasya bhagavan brūhi sarvārtha dayasi। 

 

Bharadvaja: O, Bhagavan!, you are the one who has known well all the principles set 

forth in the Scriptures. How and at what time the dissolution of the worlds of the impure 

path which were created in the order of ‘vyasta' (creation performed by various Lords 

such as Anantesvara and others, in successive order involving time) and the dissolution 

of the worlds of the pure path which were cretated in the orde performed by a single 

Lord simultaneously without involving the time) take place? Kindly explain this. 

 

महास्वापे समस्तस्य व्यस्तस्याऽिान्तरो लयः॥ 



सिोऽपे्यिं श्थतेः कालः कर्थ्यमानोऽिधायवताम।् 

चतुयुवि सहस्रानं्त अहहेमाण्डजन्मनः॥ 

वनशा ताित्यहोरात्र मानेनाब्द पराधवके। 

विलयो व्युिमेणैष प्रकृत्यावद वनिायवते॥ 

तदा रुद्रशतं िीर श्रीकण्ठौ च प्रधानपाः। 

शक्त्याक्रम्य जित्सूकं्ष्म सकू्ष्मदेहाश्च तचद्वतः॥ 

प्रकृतत्थाशयान ्कालं तत्स्वापान्तमुपासते। 

शशिेष्टमन्त्रिनृ्नुन्न मण्डलातधपतीररताः॥ 

काले जित्समुत्पाद्य स्वातधकारं प्रकुिवते। 

 

mahāsvāpe samastasya vyastasyā'vāntaro layaḥ। 

sargo'pyevaṃ sthiteḥ kālaḥ kathyamāno'vadhāryatām। 

caturyuga sahasrāntaṃ ahahemāṇḍajanmanaḥ। 

niśā tāvatyahorātra mānenābda parārdhake। 

vilayo vyutkrameṇaiṣa prakṛtyādi nivāryate। 

tadā rudraśataṃ vīra śrīkaṇṭhau ca pradhānapāḥ। 

śaktyākramya jagatsūkṣmaṃ sūkṣmadehāśca cidvataḥ। 

prakṛtisthāśayān kālaṃ tatsvāpāntamupāsate। 

śiveṣṭamantrabhṛnnunna maṇḍalādhipatīritāḥ। 

kāle jagatsamutpādya svādhikāraṃ prakurvate। 

 

The dissolution of the worlds created in the order of ‘samasta' takes place at the time of 

final and complete dissolution(maha pralaya) and the dissolution of the worlds created 

in the order of ‘vyasta' takes place at the time of intermediate dissolution(avantata 

pralaya). Even the creation takes place at two levels. Since the time of existence 

precedes the time of dissolution, the duration of existence is explained first. Listen to 

this exposition. The duration of four yugas(caturyuga) – kruta, treta, dvapara and kali – 

makes one unit of time. A cycle of one thousand “caturyugas’ is considered as the 

daytime of Brahma and the same duration is the night of Brahma. In this way, 2000 



caturyugas make one day of Brahma. Three hundred and sixty 'brahma-days' make one 

'brahma-year'. At the lapse of one parardha of such ‘brahma-years', the secondary 

dissolution(avantara pralaya) takes place for the worlds of the impure path(asuddha 

adhva), in the reverse order of creation. At that time, the one hundred Rudras, 

Virabhadra, Srikantha, Krodhesa, Canda, Samvarta and other Lords who are 

maintaining the worlds of the impure path would continue to exist, keeping under their 

possession the worlds which are now in the subtle form being absorbed into their 

respective causes and the souls which are associated with their own karmic impulses 

and with subtle body constituted of the tattvas from pruthvi to kala and which are in the 

prakruti. They would be existing till the completion of the primary dissolution. 

Subsquently, at the beginning of the next intermediate creation, Anantesvara, being 

commissioned and directed by Lord Siva, would prompt and direct Srikantha and other 

Rudras to create the worlds of the impure path in the same order as adopted before. 

These Rudras, having created the worlds from their respective sources, would be 

wielding their authority over these worlds. 

 

कमव धमावदकं तच्च िुणत्वेन मतौ श्थतम॥् 

िुखणनो न िुणोऽपैतत प्रकृतािुच्यत ेकथम।् 

 

karma dharmādikaṃ tacca guṇatvena matau sthitam। 

guṇino na guṇo'paiti prakṛtāvucyate katham। 

 

Bharadvaja: Just now it was said that the karmic impulses are absorbed into prakruti-

tattva at the time of intermediate dissolution. The karmic impulses are considered to be 

the qualities belonging to the buddhi-tattva. It is evident that a quality will never be 

separated from an object which is associated with that quality(The quality and the 

container of that quality will never be separated). If so, how could the karmic impulses 

which are the qualities of buddhi-tattva be in the prakruti-tattva? 

 

सतं्य बदु्ध्तधिुणः कमव नापतैत िुखणनो िुणः॥ 

देहाक्षफल िूमीनां तात्स्र्थ्यात्तत्रोपचयवते। 

आधारे कारणे काये समीपे चोपकारके॥ 

धमाद्यनुकृतौ चेतत लक्षणां सूरयो जिुः। 



 

satyaṃ buddhiguṇaḥ karma nāpaiti guṇino guṇaḥ। 

dehākṣaphala bhūmīnāṃ tātsthyāttatropacaryate। 

ādhāre kāraṇe kārye samīpe copakārake। 

dharmādyanukṛtau ceti lakṣaṇāṃ sūrayo jaguḥ। 

 

Reply: What you have said is true. A quality(guna) never leaves out of the object(guni) 

by which that quality is possessed. Since all other creations such as the bodies, organs, 

instruments, objects of enjoyments and the worlds are said to be in the prakruti-tattva 

during the absorbed state, the karmic impulses are also said to be there, in a secondary 

sense. Well enlightened saints maintain the view that the secondary sense is applied in 

the cases of the bearing object(adhara), source, effect, close vicinity, helping, qualities 

and such others, according to the circumstances. Here, in this case, ‘adhara’ should be 

considered. Buddhi-tattva is the “adhara’ of the karmic impulses. So, when it is said that 

the karmic impulses are in the prakruti-tattva, it means that they are actually in the 

buddhi-tattva which itself is absorbed into the prakruti-tattva 

 

एिं िुणावद सिाणां पराधे िुणकारणम॥् 

कला लेवढ कलां माया स्वातधकार पराङ्क्मुखी। 

तवन्नितृ्तौ वनितवने्त देिास्तदतधकाररणः॥ 

स्विवश्थत्यावदको यिात ्अतधकारस्तदाश्रयः। 

 

evaṃ guṇādi sargāṇāṃ parārdhe guṇakāraṇam। 

kalā leḍhi kalāṃ māyā svādhikāra parāṅmukhī। 

tannivṛttau nivartante devāstadadhikāriṇaḥ। 

svargasthityādiko yasmāt adhikārastadāśrayaḥ। 

 

In this way, the dissolution occurs to all the creations such as the guna-tattva and 

others, at the end of the duration of one parardha. These creations are absorbed into 

prakruti-tattva. Prakruti is absorbed into the kala-tattva and kala is absorbed into the 

maya-tattva which exists in its own plane, being turned away from its own power of 

getting evolved into the worlds. Since Maya exists at that time without involving itself 



into the evolutionary process, all the cosmic Lords whose authority and controlling 

power is concerned with Maya exist in their locations being free from all the concerned 

cosmic deeds, up to the time of final dissolution. 

 

एिं मन्त्रेशमुख्येष ुविशत्स्वतिमतं पदम॥् 

विद्यामतत्त सदाततं्त्व तवद्विबुैििं ध्ववनः। 

नादमतत्त पराशविः शविमीष्टे स्वयं हरः॥ 

िविनां विश्रमायिंै मायायाश्च परशश्शिः। 

आकलय्य स्वदृरच्छक्त्या स्वापं सषृ्ट्ट्य ैप्रितवते॥ 

एिं तत्त्वावन िािाश्च िुिनावन िपूं वष च। 

शुद्ध्धाशुद्ध्धाध्वनोर्िवप्र व्याख्यातावन समासतः॥ 

 

evaṃ mantreśamukhyeṣu viśatsvabhimataṃ padam। 

vidyāmatti sadātattvaṃ tadvindubaindavaṃ dhvaniḥ। 

nādamatti parāśaktiḥ śaktimīṣṭe svayaṃ haraḥ। 

bhavināṃ viśramāyaivaṃ māyāyāśca paraśśivaḥ। 

ākalayya svadṛkcchaktyā svāpaṃ sṛṣṭyai pravartate। 

evaṃ tattvāni bhāvāśca bhuvanāni vapūṃṣi ca। 

śuddhāśuddhādhvanorvipra vyākhyātāni samāsataḥ। 

 

In the same way, when Anantesvara and other Vidyesvaras, Mantra Mahesvaras and 

Mantresas remain in their locations, being relieved of their authority over the cosmic 

functions assigned to them, suddhavidya is absorbed into sadasiva-tattva. Sadasiva-

tattva is absorbed into the bindu-tattva which, in its turn, is absorbed into the nada-

tattva. Sivasakti absorbes the nada-tattva into Her own self and Hara, the Supreme 

Lord, absorbes this Sakthi into His own self. In order to give rest to the bound souls 

which are fatigued by the repeated cycles of birth and death and in order to enable the 

Maya regain its energy which has been lost by the previous evolutionay process, Lord 

Siva performs the primal and final dissolution through His Jnana-sakti and again 

involves Himself in the fivefold cosmic function, as done before. O, the twice-born sage!, 

it has been briefly told to you how all the tattvas, bhavas(dispositions), worlds, bodies 



and other things which are in the pure path and the impure path would be absorbed into 

their relevant causal sources at the time of final dissolution. 

 

विद्या पञ्चाणुदेहश्च वबि ुदोऽथ कारणम।् 

पञ्चस्कन्धः परोमािवः क्व िािाः प्रत्ययाश्थताः॥ 

 

vidyā pañcāṇudehaśca bindu do'tha kāraṇam। 

pañcaskandhaḥ paromārgaḥ kva bhāvāḥ pratyayāsthitāḥ। 

 

Bharadvaja: It was now told that the bhavas(dispositions related to the buddhi-tattva) 

are in the pure path, being absorbed into their cause. How could the 'bhavas' and 

'pratyayas’(modifications of the mind) which are related to the buddhi-tatva could be in 

the pure path which is in the form of fivefold aggregation(panca skandha) formed of 

suddhavidya, sadasiva, bindu, nada and Sakti? 

 

नादस्सूक्ष्मः कला काल राियुग्मे सपरूुषे। 

्थूलः पञ्चकलो नादः पञ्च तत्त्वाश्रयो मुने॥ 

प्रधानावद चतुग्रववि वनतधवबिशु्चतुष्कलः। 

ििे मनोमखुा देिाः बदु्ध्धौ िािादयश््थताः॥ 

पञ्चमन्त्रतनुदेिः श्थतस्तन्मात्र पञ्चके। 

सूक्ष्म िूतेष ुमन्त्रेशाः मन्त्रा््थूलेषु संश्थताः॥ 

 

nādassūkṣmaḥ kalā kāla rāgayugme sapūruṣe। 

sthūlaḥ pañcakalo nādaḥ pañca tattvāśrayo mune। 

pradhānādi caturgranthi nidhibinduścatuṣkalaḥ। 

garve manomukhā devāḥ buddhau bhāvādayassthitāḥ। 

pañcamantratanurdevaḥ sthitastanmātra pañcake। 

sūkṣma bhūteṣu mantreśāḥ mantrāssthūleṣu saṃsthitāḥ। 

 



Reply: Even though it has been told that the pure path is in the form of fivefold 

aggregation, there is no inconsistency in holding the view that the 'bhavas' and the 

'pratyayas' are in it, since the bindu-tattva is contained there. It is the para-nada which is 

very subtle and unmanifest that turns into five categories – kala, kaala, raga, vidya and 

purusha – and assumes the name 'panca kala’ and attains the state of manifest-

nada(sthula nada). Bindu, becoming the base for the four knots of bonds – avyakta, 

guna, buddhi and ahankara – assumes the specific name 'catushkala'. So it is to be 

noted that the mind and organs are in the ahankara-tattva(now absorbed into bindu) 

and the 'bhavas' and 'pratyayas' are in the buddhi-tattva absorbed into the bindu. Lord 

Sadasiva whose body is composed of five mantras is existing in his own plane, 

pervading the five subtle elements (tanmatras). Mantresas are there, pervading all 

those tattvas which constitute the subtle body. Mantras are there, pervading the five 

gross elements. In this way, it should be known that during the absorbed state the pure 

path is consisting of all those related to the impure path. 

 

इतत यदण ुवनरोतधध्वान्त बीजाद्यदृषं्ट 

पशुमतसतृदृवग्िः पाशजालं सुिूरर। 

तदुपशम वनवमतं्त िक्ष्यमाण वक्रयातो 

रुचदविहतशविश्शांििी मन्त्रसंपत॥् 

 

iti yadaṇu nirodhidhvānta bījādyadṛṣṭaṃ 

paśumatasṛtadṛgbhiḥ pāśajālaṃ subhūri। 

tadupaśama nimittaṃ vakṣyamāṇa kriyāto 

rucadavihataśaktiśśāṃbhavī mantrasaṃpat। 

 

What is the fruitful and effective means to remove the web of the bondage constituted of 

anava, karma and maya whose exact nature has not been realized by those whose 

knowledge is limited to the common treatises dealing with the insignificant worldly 

matters concerned with the bondage? Such effective means is the application of 'siva-

mantras' which are highly radiant and which are associated with unassailable powers 

and which enable the souls transcend all the obstructions. The full competency to recite 

and to employ these siva-mantras is gained through ‘siva-diksha’ which is going to be 

explained in the sequel. The wealth of mantras related to Lord Sambhu(Siva) is 

conducive to the attainment of the much exalted abode of liberation, being capable of 



removing the triple bonds. 

 

॥ श्रीमन्मिृेिे विद्यापादस्समाप्तः ॥ 

। śrīmanmṛgendre vidyāpādassamāptaḥ ।  

Here ends the eleventh chapter The Knowledge-section of the Mrugendra gets 

completed. 

Matsya Purana, Chapter 113 and 114 

 

CHAPTER 113 स्व्थो िि महाराज िुक्ष्व राज्मकण्िकम।् 

The description of Jambūdvipa and its mountains and varsas  

 

ऋषय ऊचुः  

कतत द्वीपाः समुद्रा िा पिवता िा कतत प्रिो। 

वकयवन्त चैि िषाखण तेष नद्यक्ष काः ितृाः॥1 

 

 

महािूवमप्रमाणं च लोकालोकस्तथैि च 

पयावप्त पररमाणं च िततश्चिाकव योस्तथा॥२॥ 

 

एतिि्ीवह नः सिं विस्तरणे यथाथववित।् 

त्वदुिमेतत्सकलं श्रोतुवमच्छामहे ियम॥्३॥ 

 

The Rsis asked- “O Lord, what is the number of islands in this world? What is the 

number of mountains and oceans? What is the number of varsas (regions on earth?) 

What is the number of prominent rivers? What is the vastness of this earth? What is the 

type of Lokaloka mountain? What is the nature of the sun and the moon besides their 

size? You kindly speak out the same to us exhaustively because you are quite 



knowledgeable. We intend to be enlightened on the subject from your mout 

 

सूत उिाच 

द्वीपिदेसहस्राखण सप्त चान्तिवतावन च। 

न शक्यने्त क्रमेणेह ििुं  िै सकलं जित॥्४॥  

 

सप्तैि तु प्रिक्ष्यावम चिावदत्यग्रहैः सह। 

तेषां मनुष्यतकेण प्रमाणावन प्रचक्षते॥५॥ 

 

Suta said- “O Rsis, there are thousands of types of the islands but they come under the 

purview of the main seven islands. It is not possible to describe the entire universe in 

detail. Therefore, I am going to speak out the seven islands with the relative planets. At 

the same time, I am going to speak out about their size as per the human imaginatio 

 

अतचन्त्याः खलु ये िािास्तांस्त ुतकेण साधयेत।् 

प्रकृततभ्यः परं यच्च तदतचन्त्यस्य लक्षणम॥्६॥ 

 

Because that what is unthinkable, one should not try to estimate the same by 

intelligence, jhana and estimation. The on which is beyond the Prakrti it denotes the 

symptom of unthinkable. 

 

सप्त िषाखण िक्ष्यावम जम्बूद्वीपं यथाविधम।् 

विस्तरं मण्डलं यच्च योजनैस्तवन्नबोधत॥७॥  

 

Now I am starting the description of the seven varsas. First of all Jambudvlpa is the 

biggest of all in size. I am going to speak about it, which should be listened by you 

 

योजनानां सहस्राखण शतं द्वीपस्य विस्तरः।  



नानाजनपदाकीणं परुेच विविधैः शुिैः॥ ८॥ 

Jambudvlpa is spread in a lakh of yojanas and has a large number of beautiful countries 

and cities. 

शसद्ध्धचारणसङ्क्कीणव पिवतैरुपशोतितम।्  

सिवधातुवपनद्ध्धस्तैः शशलाजालसमुद्गतः।।९॥ 

The siddhas and caranas reside here. It has many metals enshrined in its land and a 

large number of mountains with (different types of) rocks are lodged therein 

पिवतप्रििातिश्च नदीतिस्तु समन्ततः।  

प्रािायता महापााः घवडमे िषवपिवताः॥१०॥ 

The rivers issuing from these mountains are spread on all the sides. There are six vast 

and gigantic munitions known as varsas. The Himavan mountain which spreads from 

east to west extends up to the seashore. Its peaks always remain covered with snow 

अििाह िुियतः समुद्री पूिवपशश्चमी। 

वहमप्रायश्च वहमिान ्हेमकूिच हेमिान॥्११॥  

चातुिवण्यवस्तु सौिणो मे्चोल्िमयः ितृः।  

चतुर्िवशत्सहस्राखण विस्तीणव च चतुर्दवशम॥्१२॥ 

 

Thereafter there is the Hemakuta mountain which is covered with gold. Thereafter there 

is a vast Nisadha mountain, which looks beautiful from all the sides. There is a 

mountain peak on one side. On the side of it is lodged the Meru mountain, the back of 

which is of four colours and is considered to be like a womb. It is spreaupto twenty four 

thousand yojanas on all the four sides. 

 

ितृ्ताकृततप्रमाणश्च चतुरस्रः समावहतः। 

नानािणैः समः पाश्िे प्रजापततिुणावितः॥१३॥  

The top of it is circular in shape and the lower part is quadrangular. The rear part of it 

has plains of different colours. As a result of which it looks like possessing the qualities 

of Prajapat 



 

नािीिधनसिूतो ब्रह्मणोऽव्यिजन्मनः। 

पिवत:श्िेतिणवस्तु ब्राह्मण्यं तस्य तेन िै॥१४॥ 

It has emerged out of the navel of Brahma. Its eastern part is of white colour, which 

reflects its association with Brahm 

 

पीतच दशक्षणनेासौ तेन िशै्यत्ववमष्यते। 

िङृ्क्विपत्रवनिचिै पशश्चमने समवितः। 

तेनास्य शूद्रता शसद्ध्धा मेरो माथवकमवतः॥१५॥  

 

Its southern part is of yellow colour which reflects the quality of Vais'yatva possessed by 

it. Its western region is black like the wing of the black wasp, which represents the 

quality of its being Sudra. From the point of view of artha and kama, it is comparable 

with the Meru mountain 

 

पाश्िवमुत्तरतस्तस्य रििणव स्विाितः। 

तेनास्य क्षत्रिाि: स्यावदतत िणाः प्रकीर्तवताः॥१६॥ 

 

Its northern quadrant is naturally of red colour, therefore it has the properties of 

Ksatriyas. Thus the four colours and castes have been enumerate 

 

नीलच िैदूय्यवमय:श्िेतः पीतो वहरण्मयः। 

मयूरबहविणवश्च शातकौिः स शृङ्क्ििान।्। १७॥ 

The mountain Nila is studded with lapis- lazuli. The mountain Sveta is yellow and full of 

gold. The mountain Srhgavan is made of gold (Satakaumbha) and has the colour of the 

tail of a peacoc 

एत ेपिवतराजानः शसद्ध्धचारणसेविताः। 

तेषामन्तरविष्किो निसाहस्रमुच्यते॥१८॥  



These mountains are the kings among their kind, and are the abode of Siddhas and 

Caranas. Their inner diameter is 9,000 yojanas 

मध्ये विलाितंृ नाम महामरेोः समन्ततः। 

चतुर्िवशत्सहस्राखण विस्तीणो योजनैः समः॥१९॥ 

The varsa Ilavrata stands in the middle and encircles the Maha Meru on all sides. Its 

expanse is 24,000 yojanas. 

मध्ये तस्य महामरेुर्िवधूम इि पािकः। 

िेद्यद्ध्वध दशक्षण मरेोरुत्तराद्ध्वध तथोत्तरम॥्२०॥  

In the centre of this (Ilavrata) stands the Great Meru, shining in its majestic glory, like 

the fire blaze, devoid of smoke. Its southern portion is called the Daksina Meru and the 

northern the Uttara Meru. 

िषाखण यावन सप्तात्र तेषां िै िषवपिवताः। 

देहे सहन ेविस्तीणा योजनदैवशक्षणोत्तरम॥्२१॥  

Each of these seven varsas (zones) has s boundary mountain of its own, which from 

north to south extends to 2,000 yojanas, and the southern ones are 2,000 yojanas in 

circumference. 

जम्बूद्वीपस्य विस्तारस्तेषामायाम उच्यते। 

नीलच वनषधाचिै तेषां हीनाश्च ये पर॥े२२॥  

The sum of breadths of these varsas and mountain ranges is breadth of the 

Jambudvlpa, as mentioned above. O f these Nila, Nisadha are the longest and those 

that come after them diminish in length. 

श्िेतश्च हेमकूिश्च वहमिाचं्छििांश्च यः। 

जम्बूद्वीपप्रमाणेन ऋषिः पररकीत्यवते॥२३॥  

So are Sveta, Hema Kuta, Himavan and Srhgavan. Rsabha (Meru) is said to have the 

same extent as Jambudvlp 

तिाद्ध् द्वादशिािेन हेमकूिोऽवप हीयते। 

वहमिात्िंशिािेन तिादेि प्रहीयते। 



अष्टाशीततसहस्राखण हेमकूिो महाविररः॥२४॥  

Hema-kuta is shorter (than Meru) by 12,000 yojanas, and Himavan is shorter (than 

Meru) by 20,000 yojanas. The great Hema-kuta is 88,000 yoja 

अशीततर्हवमिाञै्छल आयतः पूिवपशश्चमे। 

द्वीपस्य मण्डलीिािाद्मासिदृ्ध्धी प्रकीर्तवते॥२५॥ 

The mount Himavan is 80,000 yojanas, from east to west. The dvlpa (Jambudvlpa) 

being spherical, this difference in extent of the mountains has sprung 

िषाणां पिवतानां च यथािदंे तथोत्तरम।् 

तेषां मध्ये जनपदास्तावन िषाखण सप्त िै॥२६॥  

As there is a distribution of the mountains, so there is a distribution of the Varsas (along 

with them) one after another. Many peopled districts are in them. These varsas are 

seven in num 

 

प्रपातविषमस्तसै्तु पिवतरैाितृावन तु।  

सप्त तावन नदीिदैेरिम्यावन परस्परम॥्२७॥ 

They (the varsas) are surrounded by precipitous and insurmountable mountains. All the 

seven are mutually inaccessible by different rivers 

 

िसवन्त तेष ुसत्त्वावन नानाजातीवन सिवशः। 

इमं हैमित िषव िारतं नाम विश्रुतम॥्२८॥ 

In those regions, various species of animals are found everywhere. This var§a of the 

Himavat is known as Bharat 

 

हेमकूिं परं तिात्रामा वकमु्परुिं ितृम।् 

हेमकूिाच्च वनषधं हररिधं तदुच्यते॥२९॥ 

Beyond that, up to Hema-kuta, is the land (varsa) of the Kimpurusas1 and from the 

borders of Hema-kuta up to Ni§sadha is the Harivarsha.  

 



हररिषात्परं चावप मेरोऽस्तु तवदलाितृम।् 

इलाितृात्परं नीलं रम्यकं नाम विश्रुतम॥्३०॥  

The other limit of Harivarsa is Meru, and further on is Ilavrata, beyond which extends 

Ramyaka to the Nila mountain 

रम्यकादपरं श्िेतं विश्रुतं तद्ध्तधरण्यकम।् 

वहरण्यकात्परं चिै शृङ्क्िशाकंकुरं ितृम॥्३१॥  

Next to Ramyaka stands the Sveta mountain in whose region is Hiranyaka (varsa) and 

next to it, is Srngasaka, which is also known as Kuru. 

धनुः सं्थे तु विज्ञयेे देिषे दशक्षणोत्तरे। 

दीघाखण तस्य चत्वारर मध्यमं तवदलाितृम॥्३२॥ 

On the north and south there are two bow­ shaped continents, extending over 400 

yojanas and Ilavrata stands in the middle of them 

पूिवतो वनषधस्येदं िेद्यद्ध्वध दशक्षणं ितृम।्  

परवन्क्त्वलाितंृ पश्चादे्वद्यद्ध्वध तु तदुत्तरम॥्३३॥ 

In the east of Nisadha mountain, half of it is Daksina VedI and the western side of 

Ilavrta is called Uttaraved 

 

तयोमवध्ये तु विज्ञयेो मरेुयवत्र तत्वलाितृम।् 

दशक्षणेन तु नीलस्य वनषधस्योत्तरेण तु॥३४॥ 

Between them is Meru in Ilavrta, to the south of Nila mountain and to the north of 

Nisadh 

उदिायतो महाशैलो माल्यिान्नाम पिवतः। 

द्वात्तं्रशता सहस्रेण प्रतीच्या सािरानुिः।। ३५।। 

he Mount Malyavan, stretching north to south, which is 32,000 yojanas in length enters 

the sea on the west 

माल्यिािै सहस्रैक आनीलवनषधायतः। 



द्वात्तं्रशत्त्वेिमपु्यिः पिवतो िथमादनः॥३६॥ 

Malyavan is a thousand yojanas from Nila to Nisadha and Gandhamadana is 32 

yojanas. 

पररमण्डलयोमवध्ये मरेुः कनकपिवतः। 

चातुिवण्यसमो िणवश्चतुरस्रः समुतच्छरतः॥३७॥  

Within their circumferences is the square and lofty golden Sumeru mountain, which is of 

fourfold colour, like the four castes. 

नानािणवः स पाथेष ुपूिाने्त श्िेत उच्यते। 

पीतं तु दशक्षणं तस्य िंविपत्रवनिं परम।् 

उत्तरं तस्य रिं िै इतत िणवसमवितः।।३८॥ 

There are different colours on its sides; on the east it is white, on the south, it is yellow, 

on the west, it is like the wing of the black-bees, on the north, it is red. These are the 

different colours. 

मेरुस्तु शशुि ेवदव्यो राजित्स तु िवेष्टतः। 

आवदत्यतरुणािासो विघूम इि पािकः।।३९॥  

The Mount Meru shines out like the rising sun or the blaze of fire without smoke, in the 

heart of those Mountains, like a divine king 

योजनानां सहस्राखण चतुराशीततसूतच्छरतः। 

प्रविष्टः षोडशाधस्तादष्टात्िंशततविस्ततृः॥४०॥  

That Sumeru is 84,000 yojanas high, 16,000 yojanas deep underground and 28,000 

yojanas broad. 

 

विस्तरावद्विुणचास्य परीणाहः समन्ततः।। 

स पिवतो महावदव्यो वदव्यौधवषसमवितः॥४1 

Its circumference is double its breadth. It is a great divine mountain, abounding in 

celestial medicines 

िुिनराितृः सियजातरूपपररषृ्कतैः। 



तत्र देििणाश्चिै िथिासरुराक्षसाः। 

शैलराज ेप्रमोदन्त ेसिवतोऽप्सरसां िणैः॥४२॥  

It is surrounded on all sides by lands of golden effulgence. On this king of mountains, 

the Devas, the Gandharvas and the Raksasas enjoy and carry on their pastimes in the 

company of Apsaras 

स तु मेरुः पररितृो िुिनैिूवतिािनैः।  

यस्येम ेचतुरो देशा नानापाश्िेषु संश्थताः॥४३॥ 

िद्राश्िं िारतं चिै केतुमालं च पशश्चमे। 

उत्तराचैि कुरिः कृतपुण्यप्रततश्रयाः॥४४॥  

That Sumeru is adorned by the Bhuta and Bhavana worlds, and has four realms on its 

sides, viz.- Bhadrasva (in the east), Bharata (in the south) and Ketumala in the west and 

the sacred Kuru on the north. 

विष्किपिवतास्तद्वन्मिरो िन्धमादनः। 

विपुलश्च सुपाश्िवच सिवरत्नवििूवषताः।।४५॥ 

The subjacent hill are- Mandara, Gandhamadana, Vipula and Suparsva, all full of 

precious stones. 

अरुणोदं मानसं च शसतोदं िद्रसंशज्ञतम।्  

तेषामुपरर चत्वारर सरांशस च िनावन च॥४६॥ 

And on these mountains there are four lakes and forests known as Arunoda, Manasa, 

Sitoda and Bhadra. 

तथा िद्रकदम्बस्तु पिवते िधमादने।  

जम्बूिकृ्षस्तथाश्ित्थो विपलुोऽथ ििः परम॥्४७॥ 

And there are big trees of turmeric, rose- apple, Asvattha on the Gandhamadana and 

banyan on the Vipula. 

िन्धमादनपाश्िे तु पशश्चमेऽमरिखण्डकः। 

 शा द्वात्तं्रशततसहस्राखण योजनैः सिवतः समः॥४८॥ 



Amaragandaka is west of Gandhamadana which is 32,000 yojanas, equally on all sides 

तत्र ते शुिकमाण: केतुमाला: पररश्रुताः। 

तत्र कालानलाः सिे महासत्त्वा महाबलाः॥४९॥  

There reside the well-known Ketumalas, the doers of blessed deeds- there everybody is 

like the destructive Fire of high spirit and great strength 

शस्त्रयश्चोत्पलिणािाः सिुयवः वप्रयदशवनाः।  

तत्र वदव्यो महािकृ्षः पनस पत्रिासुरः॥५०॥  

The ladies of that place are beautiful like the lotus and lovely. On that mountain there is 

a divine jackfruit tree, looking effulgent through its leaves 

तस्य पीत्वा फलरसं सञ्जीिवन्त समायुतम।् 

तस्य माल्यितः पाश्िे पिेू पूिा तु िखण्डका। 

द्वात्तं्रशच्च सहस्राखण तत्रावप शतमुच्यते॥५१॥ 

The people of that region live up to 10,000 years by drinking the juice of those fruits. To 

the east of Malyavan flows the river Gandaki which is 32,000 yojanas in length 

ऋषय ऊचुः िद्राश्िस्तत्र विज्ञेयो वनतं्य मुवदतमानसः। 

िद्रमालिनं तत्र कालाम्रश्च महादुमः॥५२॥ 

The inhabitants of Bhadrasva (khanda) always remain happy and the Bhadramala forest 

lies in the same clime, where there is a huge and black mango tree 

तत्र ते पुरुषाः श्िेता महासत्त्वा महाबलाः। 

शस्त्रयः कुमुदिणािा: सुियवः वप्रयदशवनाः॥५३॥ 

The people of that place are white in complexions and very sturdy and strong. The 

womenfolk are the most beautiful, like white lily and very agreeable to look at 

चिप्रिाश्चििणाः पूणवचिवनिाननाः। 

चिशीतलिात्राच शस्त्रयो हु्यत्पलिवन्धकाः॥५४॥ 

They possess the radiance and colour of the moon, their faces are like the full moon, 

and their body cool, as the moon, smells like lotus 



दशिषवसहस्राखण आयुस्तषेामनामयम।् 

कालाम्रस्य रसं पीत्वा ते सिे श्थरयौिनाः॥५५॥ 

They live upto 10,000 years in good health. By drinking the kala mango juice, they 

always remain in full bloom of youth 

सत उिाच 

इत्युििानषृीन ्ब्रह्मा िषाखण च वनसिवतः। 

पूिं ममानुग्रहकद्ध्िूयः त्कं िणवयावम िः॥५६॥ 

Suta said- O Rsis! Brahma has thus described the nature of the continents to the 

Rsis, and the same Brahma who had previously favoured me (with describing the 

same). Now, what am I to narrate to you next. 

 

एतच्छुत्वा िचस्त ेतु ऋषयः संशशतव्रताः।  

जातकौतूहलाः सिे प्रत्यूचसु्ते मुदाविताः।।५७॥ 

All the self-restrained seers, hearing these words of Suta, became curious, and said 

with great joy. 

 

पूिापरौ समाख्यातौ यौ देशौ तौ त्वया मनुे।  

उत्तराणां च िषाणां पिवतानां च सिवशः॥५८॥  

आख्यावह नो यथातरं्थ्य ये च पिवतिाशसनः।  

एिमुिस्तु ऋवषतिस्तेभ्यस्त्वाख्यातिान्यनुः॥ ५९॥ 

 

“O Sage! Be pleased to say all about the two countries, eastern and western, which 

have been already mentioned by you and of the northern varsas and mountains, 

besides which, we are also desirous of hearing the account of the men living on those 

mountains.” On being thus urged by the seers, Suta again resumed the string of his 

narration 

 



सूत उिाच 

शृणुधं्व यावन िषाखण पिूोिावन च िै मया।  

दशक्षणेन तु नीलस्य वनषधस्योत्तरेण तु॥६०॥  

Suta said- Listen to (the account of) the varsas which have been already referred to by 

me to the south of the Nila and to the north of Nisadha. 

िषव रमणकं नाम जायने्त यत्र ि ैप्रजाः।  

रततप्रधाना विमला जायने्त यत्र मानिाः। 

शुक्लातिजनसम्पन्नाः सिे ते वप्रयदशवनाः॥६1॥  

That is Ramanaka (varsa) and the inhabitants of that place are very handsome and 

given to amicable delights, and of pure birth  

तत्रावप च महािकृ्षो न्यग्रोधो रोवहणो महान।् 

तस्यावप ते फलरसं वपबन्तो ितवयवन्त वह॥६२॥ 

There, too, is a huge banyan tree and the people of that place, live by drinking the juice 

of the fruits of it. 

दशिषवसहस्राखण दशिषवशतावन च। 

जीिवन्त ते महािािाः सदा हृष्टा नरोत्तमाः॥६३॥ 

 

These best of men of great parts live happy for ten thousands of years and ten 

thousands of centuries. 

 

उत्तरेण तु श्िेतस्य पाश्िे शृङ्क्िस्य दशक्षणे। 

िषव वहरण्ितं नाम यत्र हैरण्िती नदी॥६४॥ 

To the north of Sveta mountain and to the south of Srriga (Snigin) is the Hiranyavat 

continent (varsa) where flows the river Hiranvatl. 

महाबला महासत्त्वा वनतं्य मुवदतमानसाः। 

शुकातिजनसम्पन्नाः सिे च वप्रयदशवनाः॥६५॥ 



 the people of Hiranyavat are very strong and of high spirit. They are of pure and noble 

birth and are a good-looking and happy lot. 

एकादश सहस्राखण िषाणां ते नरोत्तमाः। 

आयुष्यमाणं जीिवन्त शतावन दश पंच च॥६६॥  

These first class men live up to the age of 11 thousand and 1,500 years. 

तशििषे महािकृ्षो लकुथः पत्रसंश्रयः। 

तस्य पीत्वा फलरसं तत्र जीिवन्त मानिाः॥६७॥  

In that continent, there is a great bread-fruit tree of nice foliage, by drinking the juice of 

the fruits of which men live on. 

शृङ्क्िसाह्वस्य शंृिाखण त्रीखण तावन महावन्त िै। 

एक मखणयुतं तत्र एकं तु कनकावितम।् 

सिवरलमयं चैकं िुिनैरुपशोतितम॥्६८॥  

The Mount Smga (Srrigin) has three lofty peaks. One of them is full of precious stones, 

the other one is studded with gold and the third one, full of all gems, is adorned with the 

worlds. 

उत्तरे चास्य श्रृं िस्य समुद्राने्त च दशक्षणे। 

कुरिस्तत्र तद्वषव पुण्यं शसद्ध्धवनषेवितम।्।६९॥  

the country situated to the north of this Smga, to the south of the sea, is the renowned 

Kura varsa where the saints (siddhas) have fixed their abode. 

तत्र िकृ्षा मधुफला वदव्यामतृमयाऽऽपिाः। 

िस्त्राखण ते प्रसूयने्त फलचैािरणावन च।।७०॥  

It also has trees producing sweet fruits, and the water of the rivers is like divine nectar. 

Those beautiful trees produce raiments and ornaments by their fruits. 

 

सिवकामप्रदातारः केतचद्वक्षा मनोरमाः।  

अपरे क्षीररणो नाम िकृ्षास्तत्र मनोरमाः।  



ये रक्षवन्त सदा क्षीरं षट्पञ्चामतृोपमम॥्७१॥  

Some of those beautiful trees are the givers of all the fruits of one’s desires, and the 

others are called Kslrina, always beautiful to look at, produce milk (juice) with the six 

tastes and sweet as pancamrta (the five best products of cow’s milk), productive of 

nectar like milk. 

 

सिा मखणमयी िूवमः सूक्ष्मा कांचनिालुका।  

सिवत्र सुखसंस्पशा वनःशब्दाः पिना: शुिाः॥७२॥ 

The whole land of that place is full of gems and is inlaid with fine gold dust. There, the 

wind is most pleasant and salubrious and noiseless. 

देिलोकच्युतास्तत्र जायने्त मानिाः शुिाः।  

शुक्लातिजनसम्पन्नाः सिे ते श्थरयौिनाः॥७३॥  

The people falling down from Devaloka are bom there. They are of pure and noble 

descent, having permanent youth. 

वमथुनावन प्रजायने्त शस्त्रयश्चाप्सरसोपमाः। 

तेषां ते क्षीररणां क्षीर वपबवन्त हामतृोपमम।्।७४॥  

There, the daughter and the son are bom as twins, and husband and wife like the 

manifestations of Gandharva and Apsara. There, they drink nectar like milk of trees 

overflowing with them. 

एकाहाज्जायत ेयुग्मं समं चैि वििद्ध्धत। 

समं रूपं च शीलं च समं चिै वम्रयवन्त िै॥७५॥  

The twins are bom in a day. They grow together and are possessed of like beauty and 

character. They die togethe 

एकैकमनुरिश्च चक्रिाकवमि धु्रिम।् 

अनामया ह्यशोकाश्च वनतं्य मुवदतमानसाः॥७६॥ 

They are attached to each other with the fondness of the ruddy geese. They are 

healthy, without bereavement and happy 

दशिषवसहस्राखण दशिषवशतावन च। 



जीिवन्त च महासत्त्वा न चान्या स्त्री प्रितवते॥७७॥ 

These great souls live for 11,000 years, and are ever devoted to their own wives 

सूत उिाच 

एिमेि वनसिो िै िषाणां िारत ेयुिे। 

दृष्टः परमधमवज्ञाः त्कं िूयः कथयावम िः॥७८॥ 

Suta said- O Rsis! The nature of these continents of the Bharata-varsa has been 

brought to your notice. O greatly pious ones! What more to you wish to hear now? 

आख्यातास्त्वेिमषृयः सूतपुत्रेण धीमता। 

उत्तरश्रिणे िूयः पप्रचु्छः सतूनिनम॥्७९॥ 

The Rsis, being thus asked by the enlightened son of Suta again questioned him, being 

desirous of hearing something more in answer 

इतत श्रीमात्स्ये महापरुाणे द्वीपावदिणवनं नाम त्रयोदशातधकशततमोऽध्यायः।। ११३॥  
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ऋषय ऊचुः 

यवददं िारतं िषव यशिन्स्िायिुिादयः। 

चतुदवशैि मनिः प्रजासिव ससशज्जरे॥१॥ 

एतदे्ववदतुवमच्छामः सकाशात्ति सवु्रता। 

उत्तरश्रिणं िूयः प्रब्रूवह िदतांिर॥२॥ 

The Rsis asked- “O Suvrata, Bharatavarsa, where Svayambhuva and other Manus have 

appeared, who created the people, we would like to know about them from your mouth. 

At the same time, O Suta- the best of orators, after this, you also speak out about 

Bharatavarsa and other varsas. 

एतच्छुत्वा ऋषीणां तु प्राब्रिील्लोमहषवखणः।  

पौराखणकस्तदा सूत ऋषीणां िावितात्मनाम॥्३॥ 



बुद्ध्ध्या विचायव बहुधा विमशृ्य च पनुः पुनः। 

 तेभ्यस्तु कथयामास उत्तरश्रिणं तदा।॥४॥ 

Listening to the auspicious words of the Rsis, Suta- the son of Lomaharsana, repeatedly 

thinking with his wisdom, he started speaking about the varsas of the north 

सूत उिाच  

अथाहं िषववयष्यावम िषेऽशिन ्िारत ेप्रजाः।  

िरणात्प्रजनाच्चैि मनुिवरत उच्यते॥५॥  

Suta said- “O Rsis, presently I am going to speak about the people who are bom in 

Bharatavarsa. Because of the feeding of these people, Manu has been designated as 

Bharata 

 

निरुक्तवचिैश्चैव वर्ष तद्धारतं सृ्मतम।्  

यतः स्वर्षच मोक्षक्ष मध्यमचानि नि सृ्मतः॥६॥ 

On the basis of the unspoken words, this Bharatavarsa has been given the name 

accordingly. A person living in Bharatavarsa, achieves the heaven, moksa and 

the position between the two 

न खल्िन्यत्र मानां िूमौ कमववितधः ितृः।  

िारतस्यास्य िषवस्य नि िदेावन्नबोधत॥७॥  

Except in the land of Bharatavarsa, the prescription of the performing of karmas has not 

been commanded anywhere. There are nine parts of Bharatavarsa. 

इिद्वीपः कशे्च ताम्रपणी ििशस्तमान।् 

नािद्वीपस्तथा सौम्यो िन्धिवस्त्वथ िारुणः।।८॥ 

They are known by the names of Indradvlpa, Kaseruman, Tamraparna, Gabhastiman, 

Nagadvlpa, Saumyadvlpa, Gandharvadvlpa and Varunadvlpa. These are the eight 

dvlpas and ninth is the Bharatavarsa, which is surrounded by the ocean. This continent 

is spread from south to north by a thousand yojanas. 

अयं तु निमस्तेषां द्वीप: सािरसंितृः। 



योजनानां सहसं्र तु द्वीपोऽयं दशक्षणोत्तरः॥९॥ 

Its expansion starts from the place of origin of the Ganga to the Cape Kumari. It has 

been spread above upto ten thousand yojanas in a slanting way. 

आयतस्तु कुमारीतो िङ्क्िायाः प्रिहाितधः। 

ततयविधृ्वं तु विस्तीणवः सहस्राखण दशिै तु॥१०॥  

Its expansion starts from the place of origin of the Ganga to the Cape Kumari. It has 

been spread above upto ten thousand yojanas in a slanting way. 

द्वीपो हु्यपवनविष्टोऽयं म्लचे्छरने्तषु सिवशः। 

यिनाच वकराताश्च तस्याने्त पूिवपशश्चमे॥११॥ 

 

ब्राह्मणः क्षवत्रया िैश्या मध्ये शूद्राच िािशः।  

इज्ायुतिखणज्ावद ितवयन्तो व्यिश्थताः॥१२॥  

In the central region of this varsa, there live the Brahmanas, Ksatriyas, Vaisyas and the 

Sudras, and they live in their respective occupations. 

तेषां स व्यिहारोऽयं ित्तवनं तु परस्परम।् 

धमाथवकामसंयुिो िणानां तु स्वकमवस॥ु१३॥ 

The mutual dealings of these castes are based on the dharma, artha and kama. They 

remain engaged in their respective professions. 

सङ्क्कल्पपंचमानां तु आश्रमाणां यथावितध।  

इह स्विापििाथं प्रितृत्तररह मानुष॥े१४॥ 

together with the kalpas, all the five varnas, (Brahmacarya, house-hold, vanaprastha, 

yogis Sanyasls are followed appropriately. The activities of the people are meant for 

achieving the heaven or moksa. 

यस्त्वयं मानिो द्वीपशस्तयवग्यामः प्रकीर्तवतः। 

य एनं जयत ेकृतं्स्न स सम्रावडतत कीर्तवतः॥१५॥  

This dvlpa which has been spread in a triangular manner, when conquered by 

someone, he is called the emperor. 



अयं लोकस्त ुि ैसम्राडन्तररक्षशजतां ितृः।  

स्वराडसौ ितृो लोकः पनुिवक्ष्यावम विस्तरात॥्१६॥ 

This loka is known as the conqueror of Antariksa, which in its turn is known as Svarada. 

I shall explain this at full length. 

सप्त चाशिन्महािषे विश्रतुाः कुलपिवताः।  

महेिो मलय: सह्यः शविमानकृ्षिानवप।। १७॥  

विर्थ्यश्च पाररयात्रश्च इत्यतेे कुलपिवताः। 

तेषां सहस्रशश्चान्य ेपिवतास्तु समीपतः॥१८॥  

There are seven principal mountains in this continent, viz., Mahendra, Malaya, Sahya, 

Saktiman, Rksavan, Vindhya and Pariyatra; and there are thousands of smaller ones 

adjacent to each of these. 

अतिज्ञातास्ततश्चान्ये विपुलातचत्रसानिः। 

अन्ये तेभ्यः पररज्ञाता ह्रस्वा ह्रस्वोपजीविनः।। १९॥ 

Some of these are known to have fine peaks and tablelands, covered with many kinds 

of trees, etc. The smaller ones are less productive and are distinguished from the bigger 

ones by contrast. 

तैर्िववमश्रा जानपदा आया म्लेच्छाच सिवतः।  

वपबवन्त बहुला नद्यो िडा शसन्युः सरस्वती॥२०॥  

शतदुश्चििािा च यमनुा सरयूस्तथा। 

ऐरािती वितस्ता च विशाला देविका कुहः।।२१॥  

िोमती धौतपापा च बाहुदा च दृषद्वती।  

कौशशकी तु ततृीया च वनश्चला िण्डकी तथा।  

इक्षुलॊवहतवमत्येता वहमित्याथववनःसताः॥२२॥  

The Mlecchas and the Aryan reside there mingling with each other without distinction 

and they drink the waters of many rivers, such as the Ganga, the Sindhu, the Sarasvatl, 

the Sutlej, the Candrabhaga, the Yamuna, the Sarayu, the Airavatl, the Vitatsa, the 



Devika, the Kuhu, the Gomatl, the Dhautapapa, the Vahuda, the Drisadvatl, the KausikI, 

the Trtlya, the Nis'cala, the GandakI, the Iksu, the Lauhita (all these having their source 

in the snow-clad mountains of the Himalayas). 

िेदितृतिेत्रिती ितृ्रघ्नी शसथुरेि च। 

पणाशा नमवदा चिै कािरेी महती तथा॥२३॥  

पारा च धितीरूपा विदुषा िेणुमत्यवप। 

शशप्रा हिन्ती कुन्ती च पाररयात्राशश्रताः ितृाः॥२४॥ 

The Vedasmrti, the Vetravati, the VrtraghnI, the Sindhu, the Parnasa, the Narmada, the 

Kaverl, the Mahl, the Para, the Dhanvatl, the Rupa, the Vidusa, the Venumatl, the Sipra, 

the AvantI, the KuntI (all these rivers having their source in the Pariyatra mountain). 

मिावकनी दशाणा च तचत्रकूिा तथैि च।  

तमसा वपप्पली श्यनेी तथा तचत्रोत्पलावप च॥२५॥ 

विमला चंचला चैि तथा च धूतिावहनी।  

शुवियन्ती शुनी लज्जा मुकुिा ह्रवदकावप च। 

ऋष्यिन्त प्रसूतास्ता नद्योऽमलजला: शुिाः॥२६॥ 

The MandakinI, the Dasarna, the Citrakuta, the Tamasa, the Pippall, the SyenI, the 

Citrotpala, the Vimala, the Cancala, the DhutavahinI, the SaktimantI, the SunI, the Lajja, 

the Mukuta, the Hradika (these having their source in the Rsyavan mountain) 

तापी पयोष्णी वनर्िवर्थ्या शक्षप्रा च ऋषिा नदी। 

िेणा िैतरणी चैि विश्िमाला कुमुद्वती॥२७॥ 

तोया चिै महािौरी दुिवमा तु शशला तथा। 

विर्थ्यपादप्रसूतास्ताः सिाः शीतजला: शुिाः॥२८॥  

 

The Tapi, the Payosnl, the Nirvindhya, the Ksipra, the Rsabha, the Vena, the VaitaranI, 

the Visvamala, the Kumudvatl, the Toy a, the Mahagaurl, the Durgama, the Sila (these 

rivers of cool water having their source in the Vindhya muontains) 

 



िोदािरी िीमरथी कृष्णिणेी च िंजलुा।  

तुं ििद्रा सुप्रयोिा िाह्या कािेरी चैि तु। 

दशक्षणापथनद्यस्ता: सापादावद्ववनःसतृाः॥२९॥ 

The Godavari, the Bhlmarathl, the KrsnavenI, the Vanjula, the Tuhgabhadra, the 

Suprayoga, the Vahya, the Kaverl (these rivers in the south having their source in the 

Sahya mountains) 

कृतमाला ताम्रपणी पुष्पजा हु्यत्पलािती। 

मलयप्रसूता नद्यस्ताः सिाः शीतजलाः शुिाः॥३०॥  

The Krtamala, the TamraparnI, the Puspaja, the Utpalavatl (these rivers of the cool 

water having their source in the Malayacala mountain). 

वत्रिािा ऋवषकुल्या च इक्षुदा वत्रवदिाचला। . 

ताम्रपणी तथा मूली शरिा विमला तथा।  

महेितनयाः सिाः प्रख्याताः शुििावमनीः॥३1॥  

काशशका सुकुमारी च मििा मििावहनी। 

कृपा च पाशशनी चैि शविमन्तात्मजास्तु ता:॥३२॥  

The Tribhaga, the Rsikulya, the Iksuda, the Tridiva, the CalatamraparnI, the Mull, the 

Sarava, the Vimala (these having come from the Mahendra mountain), the Kasika, the 

Sukumari, the Mandaga, the MandavahinI, the Krpa, the PasinI (these having come 

from Saktimanta). 

सिाः पुण्यजला: पुण्याः सिविश्च समुद्रिाः।  

विश्िस्य मातरः सिाः सिवपापहराः शुिाः॥३३॥ 

All the rivers named above are sacred, and fall into the sea and their waters are pure 

and sacred; and every one drinks from them. They are the mothers of the universe and 

purge the sin of the world. 

तासां नापनद्यश्च शततोऽथ सहस्रशः।  

ताशस्वम ेकुरुपांचाला: शाल्िाक्षिे सजाङ्क्िलाः॥ ३४॥ 



शूरसेना िद्रकारा िाह्याः सहपिच्चराः। 

मत्स्याः वकराताः कुल्याच कुन्तलाः काशशकोशलाः॥  

आिन्ताच कखलङ्क्िाच मकूश्चैिाथैकः सह।  

मध्यदेशा जनपदाः प्रायशः पररकीर्तवताः॥३६॥ 

From these rivers thousands of rivers are branched off, and into them thousands of 

tributaries fall. On their banks are situated the following (janapadas) places : Pancala, 

Kuru, Salva, Jahgala, Surasena1, Bhadrakara, Vahya, Pattacara, Matsya2, Kirata, 

Kulya, Kuntala3, KasT, Kosala, Avanti, Kalinga4, Muka and Andhaka5. Thus I have 

described almost all the countries of Madhyadesa. 

 सास्यानन्तरे चैत ेतत्र िोदािरी नदी। 

पतृथव्यामवप कृत्स्नायां स प्रदेशो मनोरमः॥३७॥ 

यत्र िोिद्ध्वधनो नाम मिरो िन्धमादनः। 

रामवप्रयाथव स्विीया िकृ्षा वदव्यास्तधौषधीः॥३८॥ 

Now the following are between the Sahya mountain and the Godavari, most charming 

lands in the whole world, where there are (the mountains) Govardhana, Mandara and 

Gandhamadana as well as the celestial trees and herbs, for Rama’s benefit. 

िरद्वाजेन मुवनना वप्रयाथवमिताररताः। 

ततः पुष्पिरो देशस्तने जज्ञे मनोरमः॥३९॥ 

These were brought down by Bharadvaja Muni, for Rama’s good, and by him was 

created a pleasant country decorated with flowers. 

बाहीका िाट्यानाच आिीराः कालतोयकाः।  

पुराचैि शूद्रच पल्लिाश्चात्तखखण्डकाः॥४०॥ 

िांधारा यिनाश्चैि शसन्धसुौिीरमद्रकाः।  

शका दुह्याः पुखलिाश्च पारदाहारमूर्तवकाः॥४१॥  

रामठा: कण्िकाराश्च कैकेया दश नामकाः। 

क्षवत्रयोपवनिेश्याश्च िैश्याः शूद्रकुलावन च।।४२॥ 



अत्रयोऽथ िरद्वाजाः प्र्थला: सदसरेकाः।  

लम्पकास्तलिानाश्च सैवनकाः सह जाङ्क्िलैः।  

एत ेदेशा उदीच्यास्तु प्राच्यािेशावनबोधतः॥४३॥  

Bahllka7, Vatadhana, Abhlra8, Kalatoyaka, Purandhara Sudra, Pallava, Atta Khandika, 

Gandhara, Yavanas, Sindhu9, Sauvlra, Madraka, Saka10, Druhya, Pulinda, Parada, 

Harmurtika, Ramatha, Kandakara, Kaikeya, Dasanamaka, Prasthala, Daseraka, 

Lampaka, Talagana, Sainika, Jahgala, and other places peopled by Bharadvaja 

Brahmanas, Ksatriyas, Vaisyas and Sudras- These places (janapadas) are on the north. 

Now hear of those on the east. 

अङ्क्िा िङ्क्िा मद्गरुका अन्तर्िवररबवहविरी।  

सह्योत्तराः प्रविजया मािविािेयमालिाः॥४४॥  

प्राग्ज्ोततषाश्च पणु्रश्च विदेहास्ताम्रखलप्तकाः।  

शाल्िमािधिोन ःः प्राच्या जनपदाः ितृाः॥४५॥  

Anga12, Variga13, Madguraka, Antaragiri, Bahirgiri, Suhya, Uttara Pravijaya, Marga, 

Vageya, Malava, Pragjyotisa, Pundra, Videha14, Tamraliptaka, Salva, Magadha15 and 

Gonardda are the ancient janapadas on the east. 

तेषां परे जनपदा दशक्षणापथिाशसनः।  

पाण्ड्याच केरलाश्चैि चोला: कुल्यास्तथैि च॥४६॥  

सेतुकाः सूततकाचैि कुपथा िाशजिाशसकाः।  

निराष्ट्िा मावहवषकाः कखलङ्क्िथैि सिवशः॥४७॥ 

कारूषाच सहषीका आिव्याः शबरास्तथा। 

पुखलिा विध्यपुवषका िैदिा दण्डकैः सह॥४८॥ 

 कुलीयाच शसरालाच रूपसास्तापसैः सह। 

तथा तैतत्तररकाश्चिै सिे कारस्करास्तथा॥४९॥ 

Those lying to the south (or in the Dak$inapatha) are- Pandya1, Kerala2, Cola3, Kulya, 

Setuka, Sutika, Kupatha, Vajivasika, Navarastra, Mahisika, Kalinga, Karusa, Aislka, 



Atavya, Savara, Pulinda, Vindhya, Pusika, Vidarbha4, Dandaka, Kullya, Sirala, Rupasa, 

Tapasa, Taitirika, Karaskara, Vasika and the countries on the banks of the Narmada. 

िाशसक्याश्चैि ये चान्य ेये चैिान्तरनमवदाः।  

िारुकच्छा: समाहेयाः सह सारस्वतसै्तथा॥५०॥ 

काच्छीकाश्चैि सौराष्ट्िा आन" अबुवदैः सह। 

इत्येते अपरान्तास्त ुशृणु ये विध्यिाशसनः॥५१॥  

The following countries lie on fee west- Bharukaccha, Samaheya, Sarasvata, Kacchlka, 

Saura§tra5, Anartta and Arbuda6. 

मालिाश्च करूषाश्च मेकलाश्चोत्कलैः सह। 

औण्रा माषा दशाणाश्च िोजाः वकवष्कन्चकैः सह॥५२॥ 

स्तोशलाः कोसलाश्चिै त्रपैुरा िवैदशास्तथा। 

तुमुरास्तुम्बराि पद्गमा नैषधैः सह।।५३॥ 

अरूपाः शौखण्डकेराश्च िीततहोत्रा अिन्तयः।  

एत ेजनपदाः ख्याता विध्यपिृवनिाशसनः॥५४॥ 

The following countries are on the western extremity o f the Vindhyacala- Malava7, 

Karusa, Mekala, Utkala8, Aundra, Masa, Dasarna9, Bhoja, Kiskindhaka10, Tosala, 

Kosala11, Traipura12, Vaidisa, Tumura, Tumvara Padgama, Naisadha, Arupa, 

Saundikera, VTtihotra and Avanti13. 

अतो देशान्प्रिक्ष्यावम पिवताप्रवयणच ये।  

वनराहाराः सिविाच कुपथा अपथास्तथा।॥५५॥  

कुथप्रािरणाश्चिै ऊणादिाः समुद्गकाः। 

वत्रिता मंडलाश्चिै वकराताश्चामरैः सह॥५६॥  

The following countries are situated on the mountains- Nirahara, Sarvaga, Kupatha, 

Apatha, Kuthapravarana, Urna, Darva, Samudgaka, Trigarta, Mandala, Kirata and 

Amara. 

चत्वारर िारत ेिषे युिावन मुनयोऽब्रुिन।्  



कृतं त्रेता द्वापरं च कल्श्चेवःतत चतुयुविम।्  

तेषां वनसिव िक्ष्यावम उपररष्टाच्च कृत्स्नशः॥५७॥ 

There are four ages of the world viz.- Satya, Treta, Dvapara and Kaliyuga. I am now 

going to give you an account of each14. 

 

मत्स्य उिाच  

एतच्छुत्वा तु ऋषय उत्तरं पुनरेि ते। 

शुश्रूषिस्तमचूुस्ते प्रकामं लोमहषवखणम॥्५८॥  

The Lord said- O King! Hearing this, the sages, desirous of hearing the narration, began 

to enquire from Suta, the son of Lomaharsana. 

ऋषय ऊचुः 

यच्च वकप्पुरुष िषव हररिष ंतथैि च। 

आचश्ि नो यथातत्त्व कीर्तवतं िारत त्वया॥५१॥  

जम्बूखंडस्य विस्तार तथान्येषां विदांिर। 

द्वीपानां िाशसनां तेषां िकृ्षाणां प्रब्रिीवह नः॥६०॥ 

The seers said- 0 Suta! You have told us about Bharatavar§a, now be pleased to tell us 

something about Kimpurusa var§a and Hari varsa; besides this, be good enough to tell 

us about the Jambudvlpa, etc., as well as about their people and the trees that grow 

there. 

पषृ्टस्त्वेिं तदा विप्रयैवथाप्रश्न विशेषतः। 

उिाच ऋवषतिदवषं्ट परुाणातिमतं तथा।।६1।। 

Thus exhorted by the Brahmanas, Suta began to relate to them what was in accordance 

with the Puranas and approved by the Rsis. 

सूत उिाच 

शुश्रूषिस्त ुयवद्वप्राः शशु्रूषध्वमतविताः। 

जम्बूिषवः वकमु्परुषः सुमहानिनोपमः।।६२॥ 



Suta said- O Rsis! As you desire to hear these things, listen to me attentively. The 

Kimpuru§a of Jambudvlpa is as great in magnitude as the Nandana-vana. 

दश िषवसहस्राखण श्थततः वकमु्परुष ितृा। 

जायने्त मानिास्तत्र सुतप्तकनकप्रिाः।।६३॥ 

The people of Kimpurusa-khanda have a complexion like that of heated gold, and they 

live up to 10,000 years. 

िषे त्कंपुरुष ेपुण्ये प्लक्षो मधुिहः ितृः। 

तस्य त्कंपुरुषाः सिे वपबन्तो रसमुत्तमम।्।६४॥ 

 

A stream of honey flows from a Plaksa tree, in that sacred Khanda, which the Kinnaras 

residing there drink. 

अनामया ह्याशोकाच वनतं्य मुवदतमानसाः। 

सुिणविणाक्ष नराः शस्त्रयश्चाप्सरसः ितृाः॥६५॥ 

On account of which they remain so healthy, without any grief and happy, and cheerful 

in their minds. The people have a yellow complexion like shining gold, and the 

womenfolk are known as Apsaras. 

ततः परं त्कंपुरुषाद्ध्धररिषव प्रचक्षते।  

महारजतसङ्क्काशा जायने्त यत्र मानिाः॥६६॥  

देिलोकच्युताः सिे बहुरूपाश्च सिवशः। 

हररिषे नरः सिे वपबन्तीक्षरुसं शुिम।्।६७॥  

Beyond Kimpurusa is Harivarsa, inhabitants of which are silvery white complexion. They 

are the fallen people Devaloka. They all drink the juice of sugarcane. 

 

न जरा बाधते तत्र तेन जीितत ते तचरम।् 

एकादश सहस्राखण तेषामायुः प्रकीर्तवतम॥्६८॥ 

  

They do not get old and consequently they live for a very long time. Their average age 



is 11,000 years. 

मध्यमं तन्मया प्रोिं नाम्ना िषववमलाितृम।्  

न तत्र सयूवस्तपतत न च जानवन्त मानिाः॥६९॥  

Ilavrta Khanda is the middle, where there is no strong sunshine and of which men have 

little knowledge. 

चिसूयो सनक्षत्रािप्रकाशाविला ितृे।  

पद्मप्रिाः पद्मिणाः पद्मपत्रवनिेक्षणाः॥७0॥  

पद्मिधाश्च जायत ेतत्र सिे च मानिाः।  

जम्बूफलरसाहारा अवनष्पिाः सुितच्च नः॥७1॥  

देिलोकच्युताः सिे महारजतिाससः।  

त्रयोदश सहस्राखण िषाणां ते नरोत्तमाः॥७२॥ 

The sun, the moon, as well as the stars are seldom seen in Ilavrta. The people of that 

place are handsome like the lotus and their eyes are like the same, and their body, too, 

emits a scent like that of the lotus. They seldom get excited and drink the juice of the 

rose-apple, (jambuphala). They, too, are the fallen people of Svarga and wear silvery 

white garments, and live upto 13,000 years. 

आयुष्प्रमाणं जीिवन्त य ेतु िषव इलाितृे।  

मेरोस्तु दशक्षणे पायें वनषधस्योत्तरेण िा॥७३॥ 

सुदशवनो नाम महाञ्जमू्बिकृ्षः सनातनः। 

वनत्यपुष्पफलोपेतः शसद्ध्ध चारणसेवितः॥७४॥  

To the south of Meru and north of Nisadha stands the roseapple tree (jambuvrksa), 

which is called Sudarsana. It is a huge tree, and always abounds in flowers and fruits, 

and is frequented by the Siddhas and Caranas. 

तस्य नाम्ना समाख्यातो जम्बूद्वीपो िनस्पतेः। 

योजनानां सहसं्र च शतधा च महान्पुनः॥७५॥  

Jambudvlpa is so called after this huge tree. It rises to a height of thousands of yojanas. 



उत्सेधो िकृ्षराजस्य वदिमाितृ्य ततितत। 

तस्य जम्बूफलरसो नदी िूत्वा प्रसपवतत॥७६॥ 

The tree is so high and big that it seems to cover all the heavens, and the juice of its 

fruits flows in the form of a river. 

मेरंु प्रदशक्षणं कृत्वा जम्बूमलूिता पुनः। 

तं वपबवन्त सदा हृष्टा जम्बूरसवमलाितृे॥७७॥ 

It flows round Sumeru, and then waters the root of the tree, and people of Ilavrta drink it 

with great pleasure. 

जम्बूफलरसं पीत्वा न जरा बाघतेऽवप तान।् 

न क्षुधा न कुमो िावप न दुःखं च तथाविधम।्।७८॥ 

By drinking it, they neither get infirm, nor do they ever feel hungry, tired or miserable. 

तत्र जाम्बूनदं नाम कनकं देििूषणम।् 

इंद्रिोपकसंकाशं जायते िासुरं च यत॥्७९॥ 

सिेषां िषविकृ्षाणां शुिः फलरसस्तु सः। 

स्कनं्न तु काचनं शुभं्र जायते देििूषणम।्।८०॥ 

There is to be found a kind of gold, called the Jambunada, which is the ornament of the 

Devas. It is red like the Indragopa (insect). The fruits of this tree produce the best juice 

of all the fruits of trees of other var§as. This tree exudes a gummy sap, like gold, which 

is also the ornament of the Devas. 

तेषां मूतं्र पुरीषं िा वदक्ष्वष्टासु च सिवशः। 

ईश्िरानुग्रहाद्ध्िूवमम॒तश्च ग्रसत ेतु तान।्। ८१॥ 

By the grace of God, the soil of that place swallows the excreta of the people and the 

dead. 

 

रक्ष:वपशाचा यक्षश्च सिे हमैितास्तु ते।  

हेमकूिे तु विज्ञयेा िचिा: साप्सरोिणाः।।८२॥  



The Raksasas, and the Pis'acas live (in the dales) of Himavata. The Gandharvas and 

the Apsaras are the inhabitants of Hemakuta. 

 

सिे नािा वनषिेने्त शेषिासुवकतक्षकाः।  

महामेरौ त्रयस्सं्त्रशत ्क्रीडने्त यशज्ञयाः शुिाः॥८३॥  

नीलिैदूयवयिुेऽशिन ्शसद्ध्धा ब्रह्मषवयोऽिसन।्  

दैत्यानां दानिानां च श्िेत: पिवत उच्यते।।८४॥ 

Sesa, Vasuki, Taksakas and the Nagas, all haunt the Nisadha mountain, and the 33 

blessed Yajiiyias (Devas) sport on Mahameru. On the Nila mountain, where sapphires 

abound, live the Siddhas, Maharsis and Danavas. The Sveta range is said to be the 

resort of Daityas. 

 

शृङ्क्ििान ्पिवतश्रेिः वपतणॄां प्रततसंचरः।  

इत्येतावन मयोिावन नििषाखण िारते॥८५॥  

िूतैरवप वनविष्टावन िततमवन्त धु्रिाखण च। 

तेषां िदृ्ध्तधबवहुविधा दृश्यते देिमानुधैः।  

अशक्या पररसंख्यातुं  श्रद्ध्धेया च बुिूषता।।८६॥  

Srhgavan, the best of the mountains, is the haunt of the Pitrs. These are the nine 

continents in the world. The changeable (plains) and the fixed (mountains) are inhabited 

by various creatures. Men and Devas see numerous increase in them. They cannot be 

counted, but should be taken on trust, by one who wishes his own good. 

 

इतत श्रीमात्स्ये महापरुाणे िुिनकोधे चतुदवशातधकशततमोऽध्यायः॥ ११४॥  


