Mrgendra Agama - Vidya Pada

4th Patalah: patisvartpa nirGpanam, On the Absolute Lordship of Lord Siva
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karoti sarvada krtyam yada yadupapadyate(

For Lord Siva whose form is constituted in this way with the five mantras, Sakti who is with
invincible power which could never be obstructed, serves as the instrumental force(karanatva).
Being with such instrumental force, He always performs the fivefold action. He performs the five
functions in such a way as to befit the time and place.
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First, He installs Eight Souls known as the Vidyesvaras in the isvara tattva. These Vidyesvaras
are free from the bonds of karma and maya and are fit enough to be stationed in the plane of
Lord Siva. He makes them to be associated with Vama, Jyestha and other Saktis and appoints
seventy million mantra-souls(called Mantras) as their retinue.
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The eight Vidyesvaras are — Ananta, Sukshma, Sivottama, Ekanetra, Ekarudra, Trimurti,
Srikantha and Sikhandi. These Vidyesvaras are the Lords wielding their authority over the
Rajarajesvaras such as Satarudras and others, Rajesvaras such as Indra and others and
Isvaras such as Mandali and others. These Vidyesvaras are associated with only one bondage
known as “adhikara mala'(a lingering taint of anava mala) and so they are slightly inferior to the
sate of Paramesvara. According to the gradation of the mature state of ‘adhikara mala', these
eight Vidyesvaras are installed in a graded state in the isvara tattva.
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sarvajiiatvadi yoge'pi niyojyatvam malamsatahC
parasparam visisyante mantrascaivam adhassthitah
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Even though they are endowed with the power of all-knowng(sarvjantva) and such other
significant powers, each one of them is having a different state of maturation of adhikara mala.
From Anantesvara to Sikhandi, each one is superior to the succeeding one, in the installed
order. Even the Mantras who are in the region below the plane of Vidyesvaras are with graded
maturation and perfection.

These Mantras, being commissioned and directed by Sivasakti who distinctly manifests Herself
within the Mantresvaras, bestow grace upon the souls(sadhakas performing the mantra japa)
existing in the realm of impure maya, according to their fitness and perfection.

g SeATa4 ded 3@ seafal
Foarferpr FRaa= fird fazrfa Arawqilz
faTferesoY Fr=ae geam fagpaver|
FHAlsR $AT 37T Treagatils

prayoktr dehasapeksam tadardham akhile'dhvani(]
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vinadhikarane nanyat pradhana vikrteradhah’
krtvadhikara 1$estam apaiti svadhvasamhrtau

Among the seventy millions of Mantras(Mantra Murtis), the Mantras belonging to the later half
(numbering to thirty-five millions), depending on and occupying the body of the Gurus, wield
their authority of bestowing grace upon the befitting souls existing in the entire range of impure



maya. Having fulfilled their designated function(as guided by Sivasakti), they enter into the state
of with Mantresvaras, at the time of the dissolution of the worlds of impure maya. Those
Mantras who belong to the first half(numbering to thirty-five millions), without depending on or
seeking any support or location such as the Guru's body and others, wield their authority of
bestowing grace upon the befitting souls existing in the plane of impure maya which is just
below the plane of pure maya. They bestow grace as willed and guided by Lord Siva. Having
fulfilled their function assigned to them according to the will of the Lord, they attain the supreme
state of Siva, at the dissolution of their own plane of existence.
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tato'nantadyabhivyaktah patina granthitatvatah(’
kaladyarabdha dehana karodyastadasam satamC
tanapyavisya bhagavan samjanan bhuvanadhipanC
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Then, manifesting Himself within Anantesvara and others, Lord Siva appoints 118 Rudras such
as Mandali and others whose bodies are designed with kala and other tattvas which evolve from
the seedy knot of impure maya. These Rudras are known as “Maya-garbhadikarins'. Being
actively manifesting Himself within the body of Mandali and other Rudras, Lord Siva creates
many worlds comprising the moveables and immoveables. There are refined souls such as
Brahma and others associated with the impurity of mala characterized by the attitude of wielding
authority over the worlds of impure maya. They are endowed with Sakti which observes the
nature of the karmic bond of the souls. The Supreme Lord, being present within Mandali and
others , commissions Brahma and others into their respect functions. He illumines and
strengthens their power of knowing and doing so as to enable them perform

their deeds assigned to them.
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Further, He bestows grace upon those thinkers (such as Kapila, Arhat, Kanada and such
others) who are the authors of scriptures which are ineffective in removing the obscured state of
the souls and upon those who follow the tenets set forth in those scriptures. He makes them
endowed with the means and fruits thereof, pertaining to their own pursuits and enables them
live in the worlds up to Kalgni bhuvana existing in the lowest plane. He brings all of those who
are associated with tattvas and bhuvanas to His own plane of existence through Iccha Sakti.
Being not perceived by all the existents, He unites the fruits of their austere deeds with them for
the attainment of all the desired powers.
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In order to give rest to the souls which are enmeshed in the repeated cycle of birth and death
and which have suffered greatly by such transmigration, Lord Siva, who grants the blissful state
to all the beings, absorbs back all those things which have evolved into body, instruments,
worlds and enjoyments into their own respective causal sources. He keeps the souls within the
range of maya according to their matured state. At the point of such absorption, He exists
pervading the absorbed state of both maya and the souls. At the termination of the period
scheduled for the dissolved state (characteristically known as svapa kala, time of sleep), He
proceeds to create the worlds again, as done before.
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As has been done during the wakeful state(period of maintenance), even during the state of
sleep (svapa kala), Lord Siva illumines the consciousness of the souls according to the
gradation of their matured state of anava-mala; He obscures the consciousness of those fit for
such obscuration, through His Rodha Sakti(Tirodhana Sakti); effects maturation to the karmas
pertaining to the souls bound with the karmic bond; enables the potencies of the maya to be in
readiness for the next evolutional process. He exists in His own unique and blissful state,
indiscriminately looking at the existents, both the cit(conscious beings) and acit(worlds and
worldly objects)

5 paficakrtya prakaranam

5 The Principles and the Process of Fivefold Function
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rudramantra patisana padabhajo bhavanti teJ
sthitau yananugrhnati gurumasthaya cidvatah(l

Those perfect souls upon whom the Lord bestows grace presenting Himself in the body of the
Guru reach the worlds of Rudra( who control the five groups, each group consisting of eight
worlds), Mantras, Mantresvaras, isvara tattva, sadasiva tattva and so forth according to their
state and nature of ‘saktipata’ (descent of the grace-bestowing Sakti).

Matanga Paramesvaram Vidya Padah

5th Patalah: saktivicara prakaranam, Reflections on the Nature
of Sakti
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atha karanakaryatve Saktayo ya vyavasthitah |
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The Saktis who constitute the form of Siva and who are assisting in various functions of Siva are
present in the sadasiva tattva and isvara tattva. These Saktis who are pervasive and in whose



cognition is the entire range of manifested objects are recognized to be the Authoritative Powers
controlling and directing the activities of Vidyesvaras and Rudras.
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samlabdhonmilanah satyastattve'sminni$varahvaye ||
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Their power of knowing all and doing all is very active and has been unfolded to the full extent
and having been empowered to lead and to impart knowledge, they are existing in this plane
known as isvara-tattva, exhibiting their own essential nature.
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tattvarh yadvasturdparn syatsvadharma prakatatmakam |
tattvarh vastupadar vyaktan sphutamamnayadarsanat ||
yadacyutarm svakadvrttattatah $aktavasam jagat |
tatamanyena va yatsyat tattattvam tattvasantatau ||

Tattva is of the nature of an existence and also of the nature of revealing its own attributes. The
existence of Saktis in this isvara tattva need not be considered to be a different tattva, since
these Saktis are there assisting in the cosmic functions being carried out by the Vidyesvaras
and others who are in this tattva. This has been clearly explained in the Agamas. That which
does not sustain any modification even when it is involved in various activities and which is firm
in its own innate state , is known as Sakti. All the creations are within its control. That which is
under the control and direction of a different existent is known as tattva, this definition is
applicable to the entire range of tattvas.
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tasminnevesvare tattve samsthitah paramesvarah |
sivecchanumatah sarve jagatah prabhavisnavah |||
sivaSaktigunamoda krtsnonmilita saktayah ||
ramante vividhairbhogairbhuvanesu mahatsu ca ||
vidyavidyesvaribhiste susobhabhiraninditah ||
ittham gunayutah sarve boddharah paramesvarah ||

In that isvara-tattva are the supreme Isvaras. All of them are capable of controlling the events
related to impure maya. They are functioning in accordance with the will of Lord Siva. They are
the pre-eminent Lords h mighty powers. Their powers have been fully unfolded by the
propagating luminous rays of Sivasakti, which rays reflect the essential nature of that Sakti.
Being in different and extensive worlds, they are enjoying different kinds of enjoyments. They
are associated with Vidyas and Vidyesvaris who are with exceeding brilliance and who are
praiseworthy. They are to be recognized as the Lords associated with such supreme qualities.
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tesamathagranih sdrah samarthah paramesvarah ||
jyestho'dhikart visvatma vrto rudraih sahasradha ||
yatah so'rhati kart;tve niyogo'sya tatah sivat |
paripatyagatah praptah sa ca tasmai samarpite
nirvati krtakrtyatvat ananto'nantaviryavan ||
tatastasminsamaradhe paficamantra tanuh Sivah ||

There are eight Vidyesvaras and Anantesvara is the leading and foremost Lord among them;
He is powerful and the most competent; supreme Isvara; the most pre-eminent; He is the one
who wields the power of lordship over the worlds of impure maya; holder of everything within his
pervasion. He is surrounded and worshipped by thousands of Rudras. Since he was fit enough
to be appointed as the wielder of authority over the impure maya, He was placed in that high



position by Siva. This position was atta by him in a successive order. When his desire for
wielding such power known as 'adhikara mala' ceases to exist, enabling him aspire for the final
liberation, He surrenders his position at the feet of Siva. Thereupon, Lord Siva frees him from
that position; since Anantesvara is with endless powers of ability and since he has
accomplished well the duties vested in him, Siva who is with a form constituted of five mantras,
elevates him to the highest position of final liberation and consequently He grants His order to
Sukshma who is the Great Soul and who is the immediate successor in the group of
Vidyesvaras to assume the position of Anantesvara.
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sa ca praptavarah srimanbharturajfianuvartakah ||
tattantrah padamanantamadhisthaya mahayasah ||
nivartayatyadhascakram yattanmayatmakam jagat ||
evam Sivottamasyapi siksmasyoparame Sivah ||
pradadatisasarhghasya karanatvamaninditam ||

Sukshma, who is with praiseworthy capability and who has attained great powers as granted by
Siva begins to carry out the functions related to the impure maya according to the orders issued
by the Supreme Lord. Being totally under His control, he assumes the position of Anantesvara.
Sukshma who is with an exalted state and who has attained the glorious state of Anantesvara
involves himself in the cosmic activities related to the impure maya which is below his dominion.
In the same way, the Supreme Lord grants the position of Sukshma to Sivottama who is next in
the order of Vidyesvaras and empowers him to carry out the functions entrusted to Sukshma.
Thus, it is to be known that in the host of great Gods, the ultimate Lordship which is beyond
reproach is only with Siva.
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padatpadam vicarato hyaikaikasya mahatmanah ||
yavatsa parama kastha tavaccakrasya karanam ||
avyucchedaya rudranam krtva saktibalanvitam ||
niyunakti pade tasminyaviyamsar sikhandinam ||
evarm te'nugatah sarve tadicchanunuvidhayinah |
anantesasya nathasya yatastebhyo mahattamah ||
tadayatta vicestante sukhinah sarva eva te |

In this way, the Supreme Lord elevates each Vidyesvara in the order of succession to the
immediate higher position held by the previous Vidyesvara. He performs this elevation up to the
last level and commissions the competent Vidyesvaras and Mantresvaras to look after the
activities concerned with the wheel of impure maya. In order to sustain the uninterrupted order
of Vidyesvaras, He empowers a suitable Rudra identified in the host of Rudras to assume the
position of Sikhandi who is the last in the order of eight Vidyesvaras. In this way, the seven
Vidyesvaras, from Sukshma to Sikhandi, are doing their relevant activities, each one observing
the directions issued by the next superior lord. Among the eight Vidyesvaras, Anantesvara is the
most powerful and supreme Lord. Being dependent on him, all other Vidyesvaras are
functioning. All the eight Vidyesvaras are delightfully doing their works, since these works are
not given to them based on the karmic fruits.

q Baet gem- faemafaafasaril 17
for: Seatsdeifera FranfeRfar|
faemawafaet aremamama fayaa:iis

na kevalarh mahesana vidyascamitavikramah ||
tisrah kotyo'rdhakotisca niyogenadhiropitah ||
vidyatattvavidhau vacyastasameva vibhatayah |||

Not only these Vidyesvaras, even the Vidyas who are endowed with immeasurable powers and
who are 35 millions in number are commissioned to assume particular positions relevant to
them and they are functioning in this way, each one being directed by the next superior Vidya.
These details and the worlds and enjoyments pertaining to them would be explained while
dealing with the nature of vidya tattva.
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yatsvaripamanantasya patisaktibalanvitam ||

tena sarval vijanati karoti ca mahabalah ||

patyuh saktih para suksma jagadunmilane ksama ||
taya prabhuh prabuddhatma svatantrah sa sadasivah |||

dvidha bhedah samapanna sthanabhedena sa punah |||

The innate Sakti of Anantesvara is associated with the vigor of Sivasakti. Through that innate
Sakti, Anantesvara who is with great strength knows all and does all. The Sakti of Lord Siva is
very subtle and it is capable of imparting the power of knowing and that of doing and capable of
bringing out the worlds from the causal source. By that Sakti, Sadasiva shines forth as well-
awakened and well-informed and as the Lord with absolute independence. Anantesvara who is
with exceeding brilliance gets awakened through his innate Sakti as energized by Sivasakti and
becomes associated with jnana-sakti and kriya-sakti. Sivasakti becomes twofold due to the
different locations known as sadasiva tattva and isvara tattva.
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sthanabhedena kartutvarm yattasya uditarh sada |
tatsamarthyadanantasya tattejah paramesvaram |||
bhedaih sodasabhirbhinnarh kriyajfianatmakarh Sivam ||
atiraskytasamarthyam jagatyasminsatasite ||
vyaparakrtsna samparnam namabhedena sarpitam |

There exists a host of Saktis concerned with actions(kriya) and these Satis are getting
manifested always from Sivasakti in view of different location. Through the capacity of such
kriya-saktis, the brilliance of Vidyesvaras(Ananta and others) which is of the nature of jnana and
kriya becomes a fitting tool to accomplish the cosmic deeds entrusted to them. Due to the
difference in the activities concerned with the universe, the kriya-saki becomes manifold, getting
proliferated into several thousands. The number of such Saktis associated with Anantesvara is
greater than the number of such Saktis associated with Sukshma. And with other Vidyesvaras,
the number becomes less and less. Out of these innumerable Saktis, the most important and



the most powerful Saktis are sixteen in number and they are associated with Anantesvara.
These Saktis are endowed with excelling powers which could not be constricted by any force.
These Saktis are holding the entire range of activities concerned with pure-impure maya
(sudda-asuddha prapancha) and with impure maya(prakruti maya). Being called by different
names, these Saktis pervade the entire range of worlds.
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ksobhika janant caiva rodhayitrt ca kirtita ||

goptrT netri ca yoktrT ca trana vama niyamika ||

raudrT ca plavika sraddha bhavika dvadast mata ||

jvala prahladint caiva stambhint vikirapara |

dasa sat ca parah suksmah saktayo'nantatejasah |||
abhyo'nyascapyasamkhyeyastasca tattvadhvani sthitah |
vaktavya ya yathatattvarm tattvadharmena sagatah ||
sarmksepoktya na vistaratsphutarthapratipadikah ||

Kshobhika, Janani, Rodhayitri, Goptri, Netri, Yoktri, Trana, Vama(also known as Niyamika),
Raudri, Plavika, Sraddha, Bhavika, Jvala, Prahladini, Sthambhini and Vikira - these are the
sixteen Saktis of Anantesvara. They manifest as his luminous mass of rays. Apart from these
sixteen Saktis, there are innumerable Saktis and they are in various tattvas which constitute the
path of tatva-adhva. The nature and function of those Saktis would be explained while dealing
with the concerned tattvas. Here, the nature and function of sixteen Saktis of Anantesvara who
are enabling him accomplish the cosmic deeds is told briefly; not extensively.
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tatra tavadanantasya kridatah patyuricchaya ||
svabhavasya cyutih krida sa ca ksobha iti smrtah |
ksobhenatijavatkartuh sariramabhavatpura |||
yenavatirya sambhogattattvadisvarasamjfakat |
vyaparasthitaye'ninam kltavanbhuvanam mahat ||

The nature of these sixteen Saktis is now told. As willed by Siva, the five cosmic functions
related to impure maya are being performed by Anantesvara. Assuming a nature which is
different from one's own essential nature for the benefit of others is called a play(krida). This is
also called 'kshobha'(shaking and sliding down to a different place). The Sakti which comes
down to isavara tattva leaving behind its place of bhoga tattva or sadasiva tattva is known as
'Kshobhika'. Through this Kshobhika, Ananta assumes a fitting body. Being embodied and being
in isvara tattva, Anantesvara involves himself in the activities concerned with the souls of
sakala-group and those of pralayakala-group and create different worlds from maya for the sake
of such souls. The Sakti which enables Anantesvara to give a creative shake to the field of
maya is known as 'Kshobhika'.
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svasaktivyiha samarthyan mayatattvam suresvarah |
acalayatkriyayuktah saktya ksobhikaya tada |||
susthiatasyatha jagatah sitasita vibhatinu |

pasinarh sahasa ksobharh prakarotyavyayatmika ||
ksubdho virajyate sthananna canyat samupaiti hi ||
vibhranta citto viratastathapi na vimunicate ||

pararm na labhamanah sanksobhikakulitendriyah ||
eval hi ksobhiko devah ksobhyasca pasavah smrtah

Through the host of his own Sakits and being enabled by Kshobhika, Anantesvara gives a
shake to the field of maya and creates the worlds, bodies and indriyas after a rest has been
given to maya and the souls in the name of dissolution(pralaya). Through Kshobhika,
Anantesvara performs the deeds concerned with pralayakevala-souls and governs them



according to their nature and state superior to the sakala-souls. By the shaking(kshobha) given
to the field of maya, he provides fitting bodies and instruments to the sakala-souls according to
their karmic fruits, being assisted by Kshobhika-sakti. They are disabled to to leave the state of
embodiment and get enmeshed in the mire of transmigration. This is done through Kshobhika.
Through the same Sakti, the sakala-souls get affected by delusion and ignorance. Being
associated with bewildering indriyas, they are subjected to repeated birth and death. Without
attaining the exalted state of liberation , these sakala-souls get embodied again and again. All
such deeds are performed by Anatesvara through Kshobhika. Because of his association with
Kshobhika, Anantesvara becomes known as'Kshobhaka' and the souls become known as
'Kshobhyah'.
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nyagbhitasyanusamghasya mayodaragatasya hi |
karotyucchlinatar bhavam bhogabhimukhatar tu ya ||
jananya janitascayam pasurbhogesu rajyate |

janita laksyate'ainarm patirjanmani janmani |||

The Sakti by which the pralayakevala-souls who are existing in the upper realm of impure maya
and who are with the bondage of karma and anava-mala become associated with relevant body
and instruments and made to be in the corresponding worlds is known as Janani. The souls for
whom bodies are provided by Janani are enabled to experience the bhogas meted out to them
in these w birth repeatedly, Anantesvara is considered to be 'Janaka'(Father) and Janani is
considered to be the mother. The souls are generally called 'Janita'(the born , created or
embodied).
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bhavo'nyo yah svabhavattu subho va yadi vasubhah ||
janayitva tu janyasya pasoh sa paramesvarah ||
yacchaktyavikalanbhogan yaya sa janani mata |

The Sakti through which Anantesvara creates various dispositions related to buddhi-tattva, both
good and bad and different from the innate nature of the soul and enables the souls gain



enough maturity and grants plenitude of various enjoyments to them is known as Janani. She is
comparable to a mother.
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rodhayitrT tu ya patyuravrtya jagataturam ||

runaddhi sthitaye'tyarthal necchantam ca pasum balat |
kartavyesvatha karyesu prasthitasya kriyavatah ||
pravrttau dharayeccittarh yena tam prati pudgalah ||
pravartate na samarthyadutsahe ca vimadhadhih ||
rodhayitrT tu sa Saktiryato rodhayita prabhuh ||

Rodhayitri, the Sakti of Anantesvara, is keeping within her hold the world which is severely
affected by vices such as delusion, lust, anger and such others and controls it up to the
scheduled time of pralaya. All the souls are constantly doing various deeds which are in
continuance like the waves of river-water. Even when some souls are not intent on doing certain
deeds due to a sense of detachment(vairagya), Rodhayitri makes them involved in doing those
karmas, since such deeds are necessarily to be done by them to resolve their karmic
bondage(This Sakti arrests the sense of detachment and enables the souls to be involved in the
deeds). When some other souls evince deep involvement in doing certain deeds, this Sakti
arrests the mind of such souls and prevent them to do those deeds. This is because, this Sakti
has to control the souls according to the working of niyati-tattva and has to enable them to
resolve the karmic bondage. Because of such obstructed state of the mind, the ignorant souls
desist from doing the karmas even though they have the mind to do them. The Sakti which
arrests the sense of detachment and obstructs the mind is known as Rodhayitri. Because of his
association with Rodhayitri, Anantesvara is known as 'Rodhayita’.
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dharmadharmavipakesu bhokturabhyudyatasya hi ||
asamanfjasahanartham raksanaya ca sarpita |

goptrT gopayitum sakta jagadetaccaracaram ||

svarm svarm dhatte'nusamghebhyah svocitam phalamadarat ||
nanyena saktaye bhoktum goptrya sarhvartulikytam |||

Karmas are in the form of dharma and adharma. When the karmas become mature enough to
yield their fruits, the enjoyable sources would become mingled with each other. At the time
when the souls proceed to experience the bhogas, the anomaly of mingling of the karmic fruits
is sure to occur and because of such anomaly, the souls would be enjoying the fruits of the
karmas done by other souls. In order to prevent such occurrence and in order to protect the
world according to the rule of karmic law, the Sakti which has the capacity to safeguard the
karmic fruits and which proceeds in multi-faceted way to regulate the flow of karmic effects is
called 'Goptri'. This Sakti metes out to each soul its own relevant karmic fruits. Without this
Sakti, the soul cannot experience the fruit of its own karmas. All karmic heaps of the souls are
well covered , guarded to be in secret and categorized by Goptri.
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pasusca sukhaduhkhabhyam anyayena kathamcana
na $akyate vaSikartul yato'mirte hyacetane ||
goptrgoptri vasadistastattadutsrjya tatphalam |

na jahyattadvirago'pi yato goptrya tu raksyate ||

Between the auspicious and inauspicious karmic effects, the soul has no right to choose and
accept the fruit without any order as desired by it. The karmic fruit is formless and inert and so it
is expecting the intrusion of some intelligent being which has the capacity to regulate the fruits,
in the same way as the harvested grain stalks expect the involvement of the farmer to get
distributed. TI fruits is under the control of Goptri. Since the relevant karmic fruit is meted out by
Goptri to the concerned soul, it becomes impossible for the soul to throw away its karmic effect
even though it is with a deep sense of detachment. Being associated with Goptri, Anantesvara
becomes known as 'Goptru'.

UHHETRAUT fvarauHTe=aas] ae@Td|
T Tafa a1 geg: faa-Efe A1 wyarllae



AAT AT T GH: YEFTHARIY HHOT:N|
SR e gaT a1 9 Hifd<:1147
[EEGEZU RUR KK R e RG]

AT TAHETERIISHATAIH 148

ekasmatksina vibhavatsthanadanyatpasum balat ||
sthanarm nayati ya patyuh saktirnetriti sa smrta ||
netd neyasya va pulsah pradhvastasesa karmanah |
janmanyapascime sprsto yada saktya ca bhavitah ||
nirdhttakalusan santarn tada sa paramesvarah |
netrya nayatsamdehadyattatpadamanamayam ||

The Sakti of Anantesvara which leads the soul by its force towards a karmic fruit which is
mature enough to yields its effect, after the existing karmic effect has been exhausted by
experience is known as Netri. The soul which is led in this way could have exhausted all of its
karmic effects or some of the karmic effects would be remaining to be experienced by it
hereafter. When the soul becomes fit enough by the gracious touch of Netri to receive the
exalted benefits , the existing birth becomes the last one. At that time, Anantesvara impels that
soul from which all the impurities have been removed and which is in pure and tranquil state
towards the abode of final liberation as guided by Netri. There is no doubt about such activity of
Anantesvara.
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yoktrT yojayiturn Sakta nanayonyantaresvanum |
pare ca netryopodvytdham yurikte bhartrvasanuga |||

The soul which is led by Netri is enabled by another Sakti of Anantesvara to take different births
according to the nature of its karmic effects. That Sakti is known as Yoktri(the one which joins
the soul with the state of embodiment). The Sakti which has the capacity to unite the competent
soul with siva-tattva which is considered to be the supreme place is called Yoktri. That Sakti
functions according to the notion of Anantesvara.
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duhkharivasasanpraptam taptamatyantavihvalam |
pulduhkhantaramavisya trana vai paramesvarf ||
tayorviyojane $akta vimukto'nustato bhayat |

svasthastvatra bhavedyasmattasmat trata prabhuh smrtah ||

The soul which is entangled in the wheel of repeating birth and death is under the hold of enemy
known as misery. The soul is being burnt by the agony of continued transmigration. The Sakti
which appears in between the soul and misery and protects the soul from being tormented by
distress is known as Trana. It has the capacity to free the soul from the misery and thereby
relieves the soul from the fear of future births. The soul freed in this way gets itself firmly
established in its own essential nature and attains oneness with Siva. Anantesvara who is
associated with Trana becomes known as Trata.

amTer: [d 3feeT affrw wryTUTa:|
a1 sfarea arfadaT: W= sdomlis2
gL ST {eT armareariiear|

vamadhah srota uddistd yasmimste paramanavalh |
plavante'viralenaiva vasitah svena karmana ||
samruddha saktayo midha vamayatmavasikrtah |

The Sakti known as Vama is called Adhas Srota(the downward stream), since that Sakti is
holding control over the impure maya which gives rise to the evolution of tattvas from kala to
prithivi. Innumerable souls which are in the field of maya are enmeshed in transmigration being
bound by their karmic bond. Their essential powers being constricted and shrouded by anava
mala, they are in the world as the ignorant beings. The Sakti by which such souls are taken
possession of and controlled is known as Vama.(Vama is holding control over the maya as well
as the bound souls)
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niyamitasca balavat svocitasvanuvrttisu ||

apasyantah param kastharm na viraktad bubhuksavah |

prakrtyadhomukhal samyak caitanyarh niyamatmika |||
niyame sthapayedyasmattasmannamadvayam mune |



asyah $aktermayakhyatam vama ceti niyamika |||

To conceive the things which are bereft of consciousness as the conscious existents, to
conceive the things which instill pain as the pleasurable - these and such other actions are
considered as the modifications of the mind(chitta). These are very powerful and are compatible
to the bound state of the souls. Such modifications of chitta are caused by Vama. By the actions
of Vama, the souls are not able to realize the exact nature of the Supreme Lord; they are
rendered to be desirous of worldly enjoyments. They never attain the sense of
detachment(vairagya) (Such actions of Vama are, indeed, helpful to the souls, since neant to
exhaust the karmic fruits by such enjoyments). The prakritilower part of maya) is also the
downward force; it is without consciousness. But, Vama which is the regulating Sakti is of the
nature of consciousness. This Sakti installs the souls in a regulated path meant for liberation
and her actions are meant for the attainment of liberation, not for the bondage. Because of such
nature of her works, Vama is also called 'Niyamika'.
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rukpasanicayam bhokturyeyal dravayitul ksama ||
raudram bhayanakam viddhi mayavata sugahvaram ||
tasmaduddharane raudri rudrasyeyam vasanuga ||

Ruk' means disease; the disease of boundage. It occurs because of the host of bonds. The
Sakti which keeps away the host of bonds from the souls is known as Raudri. The maya is
dreadful; it is comparable to a deep and dried well shrouded in thick darkness. The Sakti which
has the capacity to lift up the souls from the deep and dried well of maya is called Raudri.
Anantesvara, being associated with Raudri becomes known as Rudra. Raudri functions
according to the will of Anantesvara.
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ya plavayati saltaptam bhogamata susikaraih ||
sammarjya duhkhasamtanarm bhoginarm bhogatatparam |
plavikeyarh samuddista tantre'sminparamesvare ||

By nature, the souls are deeply involved in enjoying the bhogas and they are always under the
spell of worldly enjoyments. They become heavily affected by miseries and distress which come



to them as uninterrupted stretch of waves. The Sakti which wipes away the stretch of miseries
from the souls and which sprinkles the drops of nectar in the form of auspicious enjoyments
over the souls and enables them to be blissful is called 'Plavika' in this Paramesvara Agama.
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kutsitesvapi bhogesu sraddhayatmavaSikytah ||
svacaramavamatyasu tadratau sampravartate ||
yeyam sraddha samakhyata saktirdhatuh kriyatmika ||

The Sakti which renders the souls to be under the spell of even the most despicable
enjoyments, which makes the souls to disregard the good and austere conducts and to desist
from doing such good actions, and which drives them to be engaged in futile and sacrificial
activities which are against the Agamic rules is known as 'Sraddha’. This Sakti belongs to the
kriya-phase of Anantesvara.
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dharmadharmadvayavastharm tayorabhyadhikaiginam ||
bhavika bhavayatyeva pudgalar svena tejasa |
yenabhave'pi bhavatvarm tadvasatpratipadyate |||

The means(sadhanas) are of two kinds- dharma and adharma. The means expounded by those
who were not endowed with authentic knowledge of the revealed Scriptures to attain liberation,
which itself is not true one in the view of the Agamas, belong to adharma category. Some souls
prefer to adopt these means being driven by the fate. The Sakti which functions on behalf of
such souls in the same way of adharma to redeem them is known as 'Bhavika'. Even though
there is no such liberation as conceived by the imperfect persons, Bhavika creates an
impression as to the truthfulness of such false liberation. This Sakti functions according to the
notion of Anantesvara.
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citerunmilya sdmarthyarn asadbhogesvabhiplutam |
tanprajvalya rusanistan sadbhogesvanumanjayet ||
athavapyatidiptatma jvalayatma vasikrtah ||
jugupsate jagatsarvarn anityarn asubhavaham ||

The Sakti which unfolds the soul's consciousness which is of the nature of knowledge and
action, which kindles the fire of knowledge in the heart of the souls which are desirous of
ephemeral worldly pleasures which instills a sense of aversion towards such pleasures in the
mind of those souls and which makes them to be desirous of auspicious and eternal benefits is
known as 'Uvala'. Even when some souls , being with fully unfolded consciousness, are
experiencing auspicious bhogas, this Sakti brings those souls under its control and makes them
abhor the ephemeral pleasures. And in due course of time, this Sakti makes them to desist from
enjoying even the auspicious pleasures and directs them to fix their aim on the exalted state of
liberation.
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tatah sa bhagavan 1$ah tam yunaktyatmasasane |
tadahladita sarvangah prahladinya gururh prati ||
Susrusanaikacittah syad bhavitdtma gatasprhah ||
snigdho'tirikto hrstatma sahignuh kstaniscayah |||
satenapyapakaranarm nityam capakrto'pi hi |
parairvi§legyamano'pi prayogairvividhairbhrsam ||
na virajyeta samarthyat sadahladatmacetanah |
Saktih prahladini patyuh sada pritivivardhini |||

The soul in which the seeds of desire for enjoyment remain fried and burnt by Jvala evolves into
a supreme being. Anantesvara casts his eyes on this supreme being and sets him in the most



fruitful path expounded in the Agamas. All parts of his body being filled up with bliss, he firmly
establishes himself in that right path. At that time, he becomes under the possession of Sakti
known as 'Hladini' which directs him towards a competent Guru. He gets interested in doing
services to the Guru with diligence and care. He is in constant meditation on Siva; he is bereft of
desire for worldly enjoyment; he becomes soft and kind; raises himself to higher state and
becomes incomparable; he is ever in blissful state; known for his forbearance and steadfast
mindedness. Even when troubled by hundreds of misdeeds and malevolent actions done by
others, he is capable of exhibiting his patience towards the wrongdoers; he is able to accept the
troubles and to endure them. Even when he is importuned and misguided by others to deviate
from the path he has chosen, he remains firm in his conviction without showing any sign of
anger or aversion towards them. The Sakti by which such perfect disciple becomes the
repository of all good qualities and becomes blissful is called 'Hladini'. This Sakti of Anantesvara
is always increasing the delighted state of the sadhaka.
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stambhinya stambhitah kartuh $aktyd samgrhya sadaram |
yatra yatra sthito'samyagudvegavasago'pi san ||
na calatyatisarmsaktah stambhinya stambhitastu sah ||

The Sakti by which the foremost sadhaka is rendered to be steadfast in his path and to be like a
fixed pillar is known as 'Stambhini'. Even when he is troubled by unexpected occurrence of
obstacles or afflicted with dispositions such as likes and dislikes, he remains unperturbed and is
capable of observing all the austere activities which are to be undertaken after diksha. If he is
unable to perform those essential and austere deeds due to unfavorable circumstances, he
would be subjected to unpleasant effects because of such violation committed by him. Even
under unfavorable circumstances, he remains firmly motivated towards the attainment of sivatva
and never falls down from the initiated state. Such firmness comparable to a pillar is established
in him by Stambbhini.
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vikira nama ya prokta taya sa paramesvarah |||
bhatabhavatma tattvakhyam jagatsthavarajangamam |
samksubdham granthivivarat ksobhitasya jagannidheh ||
purvarh ksobhikaya ksobhya pascatpravikiratyasau |
vikirinya yathopattarm svangavayavagocare ||

Through the Sakti whose name is Vikira, Anantesvara scatters profusely the means for the
enjoyments for the sake of the souls. The impure maya which gives rise to various bodies,
instruments, dharma and other bhavas, kala and other tattvas and which is the causal source of
the world consisting of moving and non-moving existents was given a creative shake earlier by
the Sakti known as Kshobhika. Even after that , the maya was given a more powerful shake by
Janani and many objects were created in multiple streams. Anantesvara scatters these objects
for the sake of souls in various ways through Vikira. Moreover, the worlds have been created
based on karmas and on the fitness of experiencing the karmic effects. In such worlds,
Anantesvara scatters all kinds of objects meant for the enjoyments and for the means of
enjoyments through Vikira for the sake of the souls in bondage.
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vyaktikaroti jagatah sarirani sahasradha |

anadi yadbalarh purhsam sariravadhi niscayat ||
vikiratyatma maryadanyayena samatar nayet |
natiriktan na ca nytinarh yugapadvedyameva tat ||

Thousands of bodies fit for various kinds of souls and compatible to different worlds are being
created by Anantesvara through Vikira. The spiritual vigor which is of the nature of eternal
knowledge and action is limited to the nature of each body and made to pervade the entire body
from the crest to the feet, uniformly without any increase or decrease, by Vikira. Such vigor is
scattered by Vikira(This Sakti scatters the bodies and the spiritual vigor of consciousness). This
scattering of caitanya takes place simultaneously for all the bodies.
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Saktayah karanasyaivarh dinmatrena pradarsitah ||
paramarthena nanto'sti jagatyasminpravistare ||



The Saktis of Anantesvara have been shown to you within a short time possible. Actually, there
is no limit for the number of Saktis belonging to Anantesvara. The functions of all of these Saktis
are related to this extensive world.
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abhyudgatah karturamoghaviryah pravistata yasca jagatprapaficaih ||
prakasitam yabhirudara vrttarh svakam svakam karanakaryabhavat || 75
unmilitdh pasaviSesasobhah krtasca sarve pasavah samaddhaya
bhogesu paktya punaragatanar vibhajitah karmaphalam yathavat || 76
prabhoh sthitah svatmavasa mahatyastah Saktayo'sesa jagatpradipah |
patiprasangena hi sucitaste vidyamidanih srnu vipramukhya || 77

The Saktis of Lord Siva have emerged from the transcendental and formless Siva. They are
with unfailing powers and their functions related to Vidyas and Vidyesvaras have been told while
dealing with the nature of Pati. About the Saktis of Anantesvara who are with wonderful working
system and whose functions get variegated according to the nature and function of Vidyesvaras
has been extensively told here. All those needed for the maturation of karmas, for the evolution
of maya and for the maturation of anava mala have been created so as to be with specific and
charming features. These Saktis provide new bodies to the souls according to the mature state
of karmas, after the present body ceases to exist and direct certain souls towards the
experience of worldly enjoyments and direct some other souls towards the attainment of
liberation. These Saktis are functioning according to the will of Anantesvara and all objects and
worlds of impure maya are under their pervasion. They are considered to be the illuminating
sources of the multitudes of worlds. All such details have been succinctly told while speaking on
the nature of Pati. O, the noteworthy sage !, now listen to the nature of Saktis categorized into
'‘para’ and ‘apara’.

Il rferTfaam gemvoT FHTEH||
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|| Saktivicara prakaranam samaptam ||
Il paficamah patalah ||
Here ends the chapter on "Reflections on the Nature of Sakti"



Guru Parampara of Prabhu Sri Ramchandra, Raurava Agama - Vidya
Padah

TRTI'YAH PAT'LAH, Tantra'vata'ra, The Transmission of Scriptures
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Sivatattva is an ever existing principle. It is never created afresh. It is in identical
existence with Is'vara. It is the causal source for the origin, sustenance and dissolution
of all other tattvas. Having heard the exact nature of such siva tattva, the sages, being
desirous of attaining oneness with the Eternal Existence(Siva), bowed down before
Ruru, the son of Bhr'gu and spoke these words:
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O, the most celebrated Sage among the knowers of the Agamas!, how was this Agama
brought down to us through continued transmission? In this Agama, many Gurus have
been mentioned. What is the total number of such Gurus? How many mantras and how

many mandalas have been enumerated? How many tattvas and worlds are there?
Kindly instruct on these details as they really are.
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parames'amukhodki'rn.am uttamam paramam matam/
guruvams 'am rururdhi'ma’n pravaktum upcakrame //5

Thereupon, Ruru, the most learned and enlightened sage, commenced his instruction
on the supreme lineage of Gurus which is considered to be the foremost among many
lineages and which has manifested right form the face of Siva.
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s'iva 'nala vini"kra'ntam adhu'majyoti ru'pin.am/
jagatah ka'ran.am devam anantes'am param gurum /6

The most supreme Guru, Anantesa, who is the creator-lord of the worlds of impure
ma'ya’, who manifested from the fire of Siva and who presents himself in the form of
resplendent fire bereft of smoke exists in Isvara tattva.
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tenoktam parames'a 'na s'ri'kan.t'ha'ya maha'tmane /
sura'sura’n.a'm gurun.a' devyai sarvam uda‘hr'tam //

devi' ca pra’ha nandi's 'askandayor guhyam uttamam/
nandi's'a'd brahmana'va'ptam s'akren.a ca maha'tmana’ll8

This Agama which is the embodiment of supreme knowledge was transmitted by
Anantesa, the supreme Guru, to Srikantha, the Guru of virtuous and non-virtuous
beings (suras and asuras). Subsequently, this Agama was transmitted by Srikantha to
Uma ( a form of Sivas akti). Then, Umadevi revealed the secret and supreme science
embodied in this Agama to Nandisa and Skanda. Afterwards, Brahma and Indra
received instructions on this Agama from Nandisa.
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tasma'dva'ptamu'rvena r' cihena tatah punah/
tasma'dava’ptam ra'men.a ra'ma’cca’ham adhi'tava'ni

iti vams'ah kramah proktah samks"epena maya' dvija'h/
s'ata'ni pan" cas'is" ya'na'm s'akrasya'pi maha'tmanah /

And from Indra, the sage U'ru received instructions on this Agama. From U'ru, R'ciha
received. From R'ciha, Rama received. I(sage Ruru) received this Agama from Rama.
O, the twice-bom Sages!, the lineage of gurus has been told by me very succinctly For
Indra, the great Deity, there were five hundred disciples.
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itare s'a'stra vakta 'ram tantre asmin pa'rames'vare /

das 'aite guravah prokta's tantre danta’ mahaujasah //

anyepi vi'rabhadra'dya' brahma'nta’h guravah smr'ta 'h/

samhita'pa'ragah proka' as't'a'das'a mahaujasah //

In this Agama related to the Supreme Lord Siva, all others are considered to be
the teachers and exponents of the Agamas. These teachers are ten in number. They
| known for the power of self-restraint and they are endowed with great vigor and
splendor. Others, from Virabhadra down to Brahma, are also considered as Gurus.
Apart from these, there are eighteen teachers (gurus) who are highly proficient in the
Agamas and who are with great effulgence and vigor.
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All of them are the knowers of mantras and tantras; knowers of the exact nature of the
Ultimate and Primal Reality. They are perfectly skilled in the performance of cosmic
functions. They are with undisturbed and firm resolute in cutting as under the bonds of
the embodied souls. These gurus have already been mentioned in the Svayambhuva
Agama. Even for these gurus, there were thousands of disciples.
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tantrasam khya' sahasra'n.a'm s'atamuktam sama'satah/
brahman.a' man.d'ales'a 'na vidhiyajn "a prasiddhaye //
bha'rgaven.a'pyathais'a’'na tantra'nujn"a'ta karman.a'/
proktam pura'dva'das'abhih sahasrair mantralaks" an.am //

This Agama, reduced to one hundred thousand verses, was briefly revealed to these
disciples. In order to bestow the complete knowledge related to the mandalas, the
presiding deities of such mandalas, yajnas and the specific rules for the performance of
such yajnas and mandala worship and the knowledge related to specific rituals
authoritatively set forth in the Saiva Tantra, this Agama was transmitted earlier by
Brahma to Bhargava. The characteristics of mantras have been revealed to him through
12,000 verses.

Mrgendra Agama - Vidya Pada

13th Patalah: adhva prakaranam, Description of the Worlds Existing in Different
Planes of ‘Bhuvana Adhva’
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sadharanabhyo yonibhyah kaladibhyo mahesvarah(

In order to provide the necessary enjoyments, bodies and instruments for the bound
souls so that they could be disentangled from the bonds of maya, karma and mala, Lord
Anantesvara creates many worlds at various levels from the kala tattva and prakruti
tattva known as the common causal sources.
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tani kalanaladini kalaprantani mandalam(l
samsaramiti tattvajiia bhogasthanam pracaksate
mayayamapi pathyante gahanesadayo'dhipah
tattvasuddhisca diksayam sarvam tatkrtimastake(’
nityatva vyapakatvadi sravanadavasiyate(

drstam puradi yadbhogyam miirta pralayadharmica’

here are many worlds, from the Kalagnirudra bhuvana up to those which are in the
uppermost level of kala tattva. The knowers of the tattvas declare that these worlds
which are the sources and proper places of various enjoyments constitute what is
known as “samsara’(transmigratory path). It is said that Mandalesas, Gahanesas and
other Lords are functioning even in the maya tattva as the Lords of the worlds existing in
that tattva. And even in the process of initiation(diksha), purification of maya tattva in
view of the bhuvans existing there has been instructed. But it does not mean that the
worlds are existing in the maya tattva. Actually, the worlds are existing in the uppermost
level of kala tattva only. In view of the close proximity of the maya tattva, it has been
figuratively mentioned that there are worlds in the maya tattva. Maya tattva is eternal



and pervasive. But the worlds which are the sources of enjoyments are with features of
forms and it is known that they get dissolved into the causal source, Maya. So the
formed and destructible worlds cannot exist in a formless and eternal Maya. Therefore,
there is nothing wrong to say that the worlds are up to the upper level of kala tattva.
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suddhadhvanyapi mayayah parasyah patayah krtau(

ye tasyamapi pathyante te'pi tatkrtimastake (]

Even in the pure adhva, there are Lords of the worlds which are evolved from the pure
Maya. These worlds are to be known as existing in the upper level of each tattva of the
pure adhva. They are not actually existing in the pure Maya.
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rajo vilokyate tiryak jalavistarka rocisamr’
tadastasta gunasthane trtiye syatkacagrakamt]
liksa yuka yavopyevam angulam tatrisamgunaih(][]
taireva gunitah panih dhanustadveda laksitam(]
dando dve dhanusr jiieyah krosastadvisaharakah(

dvikroSamahurgavyutim dvigavyatim ca yojanam( |



The minute particles seen floating in the rays of the sun which enter through an oblique
window are generally known as '‘paramanus’. Eight paramanus make one ‘trasarenu’.
Eight trasarenus make one 'kacagra'. Eight kacagra make one ‘liksha'. Eight liksha
make one ‘yuka’. Eight yukas make one ‘yava'. Eight yavas make one angula. Twenty-
four angulas make one hasta. Four hastas make one bow(dhanu). Two dhanus make
one danda. Two thousand dandas make one ‘krosa’. Two krosas make one ‘gavyuti'.
Two gavyutis make one yojana'. (The extent of brahmanda is calculated in terms of
yojana).
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kapalam arbudam sthaulyat brahmanondasya yojanaih(’
tasyantah kaficanam dhama kalagnestavadeva hil’
yatrantakala ttksnamsu kotitejastathavidhaih(l

rudrairaste vrta devah kalagniriti visrutah

The thickness of the shell(wall) of the brahmanda measures 1000 yojanas. Wihtin this
brahmanda, at its bottom level, there is a mansion designed with gold. The height of
that mansion is, likewise, 1000 yojanas. Kalagnirudra whose effulgence equals the
brilliance of ten million suns arising simultaneously at the time of final dissolution exists
in that mansion, being surrounded by ten Rudras, each Rudra surrounded by ten million
Rudras.
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sarvadhvavarti bhatanam yasminnadvrtta tejasil’
bhayamutpadyate saktya samha codite prabhoh(
tasya svabhavato jvalah pravrtta dasakotayah!(!

yojananam tadardhena dhimassandrassudarunah(’

The heart of all the beings living in all the worlds of bhuvana adhva get terrified when
Kalagnirudra intensifies his unbearable effulgence at the time of dissolution, being
instructed and directed by the annihilating Sakti of Lord Siva. By nature, the flames of
Kalgnirudra rise to the height of 100 million yojanas. The dense and dreadful smoke of
the flames rises to the height of 50 million yojanas.
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tatah putastrayastrimsad dasalaksona kotikah(
tadantarani dvatrimsallaksakani duratmanam(
sthanani yatanahetoh nirmitanyadhvavedhasal’

tani te namabhirvaksye dvijamukhya nibodhame([]

Above the world of Kalagnirudra, there are 33 layers , each layer covering a height of
nine millions of yojanas. There is an interspace between each layer, measuring a height
of one hundred thousand yojanas and so the total number of interspace between all the
layers is 32, covering a total height of 32 laks(one lak is equal to one hundred
thousand). The hellish worlds created by Anantesvara for the sinners to undergo the
torments inflicted by Yama, lie there distributed over these layers. O, the eminent twice-
born Sage!, | will tell you the names of these hellish worlds, to enable you acquainted
with the knowledge of bhuvana adhva.
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rauravadhvanta sttosna santapaja mahambujah(]
kalasutrastama hyete naraka iti visrutah(

sucyasya kalakhadgakhya ksuradharambarisakah(]
taptangara mahadaha santapasceti he munel’
bhavantyastau subhibhatsa mahasabda padanugaht’
laksapralepa mamsada nirucchsanasocchsah [
yugmadri $almali loha pradipta ksutpipasakah(’
krminam nicayasceti rajanah parikirtitah
lohastambho'tha vinmatrastatha vaitarint nadil’
tamisrasscandhatamisrah kumbhibhagassarauravah(!

mahapadanugo'vici rajarajesvarah smrtah (]

Raurava, Dhvanta, Sita, Ushna, Santapa, Ambuja and Mahambuja — these eight hells
are known well as belonging to the category called Naraka. Sucimukha, Kalakhadga,
Kshuradhara, Ambarishaka, Taptangara, Mahadaha, Santapa and Bhibhatsa — these



eight hells belong to the category known as Mahanaraka. O, the great Sage!,
Lakshapralepa, Mamsada, Nirucchvasanasocchvasa, Yugmadri, Salmali, Lohapradipta,
Kshutpipasa, Krumiinicaya — these eight hells are belonging to the category known as
Rajanaraka. Lohastambha, Vinmutra, Vaitaraninadi , Tamisra, Andhatamisra,
Kumbhibhaga, Maharaurava and Avici — these eight hells belong to the category known
as Rajarajesvara naraka.
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esam putanam narakaissardham yojanasamkhyayar’
bhavanti kotayastrims$at dve ca lakse dvijottama’’
tatastrimsatsahasrani tyaktva bhirnavalaksakil’
bhavatyayomayyardhena parvenardhena kancanil

yopyadhastatputastasya mrdadhaim cardhamayasam(’

O, the foremost twice-born Sage!, the total height of these 33 layers along with the hells
is 33 crores and 2 lakhs. Above this level, there is a mid-space whose height measures
30 thousand yojanas. Above this mid-space is a layer with a height of 9 lakhs of
yojanas. The lower half of this layer is of the nature of iron and its upper half is of the
nature of gold. Half of the lower half is of the nature of earth and the remaining half is of
the nature of iron.
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tatra dvatrimsato'misam nirayanam patissthitah(
kismanda iti vikhyatah pralayarkanaladyutih
karalavadanah kruddho vrttakotaralocanah
tankapanistathabhutaih bhatairbhdyobhiravrtah(’

There exists Kushmanda , the Lord of all these 32 narakas mentioned here. He is with
the resplendence of the sun and the fire which appear at the time of final dissolution. He
appears with a dreadful face expressing his fierce nature through his rounded and
protruding eyes. His hand is holding the hatchet. He is surrounded by the Bhutas who
are of the same nature as of Kushmanda.
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ayorukmaputadardhvam astamiyam vasundharal]
sahasrassat para madhya vyarkalaksatrikotiki[
vasatyo navasahasrah para dasa sahasraki’

tadasam saptakam sadbhih khyatam patalasaptakam’

Above the layer whose half is iron and another half is gold, there is this world(bhu-loka),
the eighth one. Six worlds are below the bhu-loka, each one measuring a height of 9000
yojanas. In between these six worlds and the bhu-loka, there is the seventh world. The
height of mid-space between each of the six worlds is 1000 yojanas. The height of the
seventh world is 10,000 yojanas. The layer above the seventh world is with a height of 2
crores and 88 lakhs of yojanas. These seven worlds are specifically called 'Patala
saptaka' by the learned people.
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tannamato'dhipatitahucyamanam nibodhamer(’
abhasam paratalakhyam nitalam ca gabhastimat
mahatalam rasamkanca patalam saptakam mune(’
saptasvetesu daityendra bhujakaksanadacarah(
sapta sapta samakhyata sthanapyatha nibodha me(]
daityah sankusratih parve prahladassisupalakah!’
karkanduka hiranyakso brhadgarbho balistathar’
kadraveyah kutilako vasukih kambalastathar’
karkotako'tha kalangah durdarsastaksakastatha
vikato lohitaksasca yamakhyo vikatananah(l

karalo bhimanihadah pingalasceti raksasah(’

tesamupari nissesa pataladhipatisvarah!’



O, Sage!, for your understanding, the names of these seven worlds and of their
governing Lords are now told. Abhasa, Paratala, Nitala, Gabhastimat, Mahatala,
Rasamka and Patala. In each world, there are Asurendras, Nagesvaras and
Rakshasas. Asuras are in the lower section; Nagas are in the middle section and
Rakshasas are in the upper section(of each world). The names of seven Asuras are:
Sankusruti, Prahlada, Sisupala, Karkanduka, Hiranyaksha, Bruhadgarbha and Bali. The
names of seven Nagesvaras are: Kutilaka, Vasuki, Kambala, Karkotaka, Kalanga,
Durdarsa and Takshaka. The names of seven Rakshasas are: Vikata, Lohitaksha,
Yama, Vikatanana, Karala, Bhimanihrada and Pingala. Above these Patalas , there
exists the Lord of all these seven worlds.
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sahasre kancane dhama mandale hatakassthitah(
yam stuvanti priyapraptyai yata yati vibhdsanaih [
daityayaksa surahisa lalana lalitaih padaih(]

tatah kotisatam prthvi nanajana samasraya’’

Hatakesvara, the Lord of all the seven patala-worlds exists in a splendid mansion and
region which appear with the luster of gold. He is being extolled by the ladies belonging
to various Ganas such as the Daityas, Yakshas, Suras and Nagas. They are praising
him with musical songs composed with soft sounding words being rendered in three
phases -fast, middle and slow - in order to attain all those which are endearing to hem.
Above the world of Hatakesvara is the Pruthvi-loka(the Earth) raising up to the height of
100 crores of yojanas. It is resorted to by the people of various denominations.
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dvipasailasaridvari nidhimandala mandita(’
jambusaka kusakraufica $alma gomada puskarah(]
laksadi dviguna dvipah ksaradyabdhibhiravrtah
tato hiranmayt bhimih lokalokasca parvatah(

tamah parastadgarbhodah katahasceti bhatalam(

This Pruthvi-loka is beautified and enriched by the islands, mountains, rivers and
oceans. Jambu, Saka, usa, Kraunca, Salmali, Gomeda and Pushkara —these are the
seven islands. Jambudvipa is with an extent of one lakh of yojanas. The extent of
Sakadvipa is twice that of the Jambu. In the same way, the extent of each succeeding
island is twice the extent of the previous one. These dvipas are surrounded by salty
ocean and other oceans. Beyond the seventh ocean is the land which is of the nature
and luster of gold. Beyond that land is the mountain known as ‘'lokaloka’. Beyond the
'lokaloka' mountain, only dense darkness prevails. Beyond the dark region is the ocean
called “garbhoda’ extending up to the wall of the brahmanda.
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tvayi vaktari devesa sarvapratyaksa darsinil
nisthajhapti rasakrstam srutau dhavati me manah(
vartayisye dvijasrestha prastutokti Sariravat!(]

dvipannadirvanantamsca srnusvaikagra manasah(’

Sage Bharadvaja: “O, Indra, the Lord of the devas, you are the one who could explain
well the principles set forth in the Agamas and you are the one who has seen well all
the perceptible things. Being forcibly pulled by the taste of hearing and understanding
the complete details, my mind runs fast towards you. | desire to hear the greatness of
this Pruthvi which is in the likeness of Sakti and which is embellished with various
mountains, rivers, islands, forests and oceans.

Indra: “O, the foremost twice-born sage!, a perfect description of a structure appears as
a well-formed image. | will explain the islands, rivers and the forests of this great land.
Listen to these details with one-pointed attentive mind.
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jambadvipam ksiternabhih tadvrttam laksa yojanam-

ksarabdhina parivrtam parivrttena tavatal

tasyamadhye sthitassailo rajarajo hiranmayah(!



tiraskrtamsumajyotih merussuranisevitah

sa sodasa sahasrani ksitau visto mahrttalat(’
taddnamunnato laksam mule sodasa vistrtah [
trisu padantaresvasya caturvrddhesu parvasu!’
nemayah katakakara nirgata diptimattarah(]

eka dasasahasranya manusahasraki para!l’

The Jambudvipa appears as the navel of the earth-sphere(bhu mandala). It is with an
extent of one hundred thousand yojanas. It is surrounded by the salty ocean whose
extent is the same as that of the Jambudvipa. At the center of the Jambudvipa , there is
Mount Meru which is the Supreme King of all the mountains and which is of the nature
gold. It is with an effulgence which excels the brilliance of the sun. It is honored and
frequently resorted to by the Devas. It is with a height of 100 yojanas. Up to the height
of 16,000 yojanas at its bottom level, it has gone into the earth. The remaining part
having a height of 84,000 yojanas is raising above the earth. Its extent at the bottom
measures 16, 000 yojanas and at the top it measures 32,000 yojanas. It is with three
sections one above the other, each measuring a height of 25,000 yojanas. At the top of
each section, there is a projection around the mountain looking like a girdle or bracelet,
appearing with exceeding resplendence. The height of each projection measures 9
yojanas. The extent of each projection gets increased by 4000 yojanas. The extent of
the girdle which is at the top of the bottom section is 10,000 yojanas. The extent of the
middle girdle at the top of the second section is 14,000 yojanas. The extent of the top

girdle of the upper section is 18,000 yojanas.
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nemirya mastakopante lokapala samasrayar]
cakravateti tamahuh sarvaratnaprabhavatim(]

siddhagandharva marutam tadadhah parvasu sthitih(’]



tasyamastasu srngesu puryostau samavasthitah (]

The girdle at the top of the upper secion serves as the dwelling place of the eight
Lokapalas(Directional Deities). The knowers of the Scriptures call it ‘Cakravata' and is
shimmering with the resplendent rays of all the gems. At the girdles which are below the
cakravata, there is the residence of the Siddhas, Gandharvas and Maruts. On the eight
summits of the Cakravata, there are eight cities.
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pracyadisvindramukhyanam namatastannibodhamer’
nanaratna prabhajala mandala

siddha sadhya marujjusta rukmabhtramaravati’’
raktaptitamanipraya hemaprakara gopurar’l

vahnastejovati vahni tulyabhita nisevitall

These cities belonging to Indra and other Lokapalas are in the eight directions starting
from the east. For your understanding, | tell you the names and descriptions of these
cities. The city called Amaravati belonging to Indra is in the east. It is beautified with the
clusters and shimmering arrays of the rays of various precious gems. It is frequently
resorted to by various groups such as the Siddhas, Sadhyas and Maruts and it is with a
stretch of golden land. The city called Tejovati belonging to Agni is in the south-east. It
is abounding in gems which are in red color and whitish-yellow color. It is provided with
enclosures and gopuras constructed with gold. It is frequented by the Devas who are in
the likeness of Agnideva.
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mrtyossamyamini tunga lohaprakara mandalar’
kalapasa pitrvyadhi pretamart nisevitall

krsna daityapatermrtyoh dhamavadaitya sevital
nilaratna prabhajala vitana vara bhasanar!
Suddhavatyambunathasya sphatikopala nirmitar’

pandarabhromapamairyadassevita bhati dhamabhih(

The city known as Samyamini belonging to Yama is in the south. It is provided with
highly raised ramparts and surrounding enclosures constructed with iron. It is served by
various troops of Yama such as Kalapasa, Pitru, Vyadhi, Preta, Mari and others. The
city called Krishnavati belonging to Nirruti, the Lord of the Daityas, is resorted to by the
Daityas. Its mansion appears like the mansion of Yama. It is richly decorated with
wonderful canopies associated with the cluster of resplendent rays emitted by sapphire.
The city known as Suddhavati belonging to Varuna, the Lord of water, is in the west. It
is constructed with crystal stones(sphatika). It shines forth with bright buildings whose
color is comparable to the white clouds. It is resorted to by various aquatic beings such
as tortoise, fishes, sharks and others.
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vayorgandhavati tungasvetapita dhvajakula’’
balavadbhita samjusta sarvaratna vinirmita(
mahodaya candramasassveta muktadi nirmita
dvijasanghastuta bhati grhairhimagiriprabhaih
jvalallalata drgdagdha smaramrtyu yasobhrtah(
purT yasovati sarva ratnaja rudrasevita(’

iti sarvatu sukhadascakravatardha vistrtah

The city known as Gandhavati belonging to Vayu is in the north-west. It is richly
decorated with clusters of highly raised flags designed to be in white and yellowish-
white color. It is constructed with all kinds gems. It is served by the Bhuta-troops known
for their strength and vigor. The city called Mahodaya belonging to Kubera is in the
north. It is constructed with white stones such as the moon-stone, pearls and others. It
is resplendent with mansions whose brightness is comparable to the effulgence of the
Himalayan mountains. It is extolled by the hosts of brahmins and sages. The city called
Yasovati is in the north-east. It belongs to Isana who attained prominence and glory by
incinerating Manmatha and Yama with sparks emitted by his fiery eye in his fore-head.
It is constructed with all kinds of precious gems and it is served by the Rudras. These
cities are capble of yieliding the sources of pleasures which could be gained in all the
seasons. These are with the extent measuring the half extent of the Cakravata.
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puryostavanilodbhata parijata rajorunah (]
vedhasa nirmita lokapalacakranuvartinam(] 56

bhataye svarga ityeta giyante kavibhih ksitaul’



These eight cities which appear reddened by the pollen of parijata-flowers diffused over
by the wind have been created by Brahma. “These are indeed heavens designed for the
sake of Lokapalas and for the sake of those who carry out their orders and who follow
their directions to attain rich resources.” — in this way these cities are praised by the
poets in this earth.
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caturdasa sahasrani yojananam svayambhuvah [
madhye manovati nama purT lokesa vanditar’

ya cakararunanuccaih viyanmargan mahasriyal’
savitrya spardhamaneva svarga kamativartini(
tasyamupasate deva munayasca mahaujasah(]

mahayogisvaram siddhyai yamadyairbhGtavedhasam(]

At the top of the Mt Meru and in its middle, there is a city called Manovati, having an
extent and height of 14,000 yojanas. This is the city of Brahma and it is honored by the
Lokapalas. The effulgent clusters of the brilliant rays emitted by the precious gems of
this city redden the routes of space. Increasing the desire of attaining the heavenly
pleasure, it appears as if vying with Savitri(the spouse of Brahma) in attaining intimacy
with Brahma. The Devas and the sages who are endowed with great splendor and
glory, are doing penance there, observing yamas and niyamas, meditating on Brahma,
the Lord of yogins. They are involved in penance to attain the supreme goals as desired
by them.
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tadisabhage tasyadreh srnga adityasannibham(]
yattajjyotiskamityahuh sada pasupateh priyam(
tasya sanusu haimesu ratnacitresu samsthitah(
skanda nandi mahakala ganesadi ganavarah(’
Sasiturdevadevasya sthanam tripuravidvisah(

rudrayuta ganairjustam brahmadyaisca surottamaih(]

Upon this mountain, in the north-east of Manovati, there is a summit with resplendence
of the sun. The yogis call it ‘Jyotishka'. It is always endearing to Siva, the Lord of the
beings. Skanda, Nandi, Mahakala and others who belong to the retinue group of Siva
are present there on the evenly stretched ground at the top of that summit, embedded
with gold and various gems. The abode of Siva who is the controlling and directing Lord
of Brahma and others and who conquered the three forts is frequently resorted to by
10,000 hosts of Rudras, Brahma and other Gods who are the foremost among the
Devas.
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iti meruradho'syanye diksu ye bhiudharassthitah (]
tacchistani navadvipa varsanyasmin nibodhamel(
nisadho hemakitasca himavamscacalottamah(
merodaksinato nila Sveta srngiti vamatah(
sahasradvaya viskambha dasotsedha navantarah(]
pragayatassuparvanah sagarahita kotayah
tadardhanatta viskambhau malyavadgandhamadanau [

yamyottarau prak praticyau merutastavadantarau(

This is the description of Mt Meru. There are four other mountains below the Meru in all
the four directions, known as the 'vishkambha’ mountains. Presently leaving out the
description of these mountains, | now describe the nine islands and nine ‘varshas' lying
around the Meru, for your understanding. In the south of Meru , there are three great
mountains which are the foremost among the mountains. They are: Nishadha,
Hemakuta and Himavan. In the north side of the meru, there are three great mountains
— Nila, Sveta and Srunga. These mountains are with a width of 2000 yojanas and a
height of 10,000 yojanas. The mid-space between these mountains measures 9000
yojanas. Lengthwise, they are extending towards east and west up to the salty ocean,
holding within them prospering lands known as 'varshas'. There are two great
mountains, one in the east of the Meru and the other in its west. They are with a width
of 1000 yojanas and a height of 2000 yojanas. The mountain in the east is known as
“Malyavan' and the mountain in the west is known as “gandhamadana’. Lengthwise,
they are extending towards north and south. Covering the stretch of land which is not
occupied by the Nishadha and others and the varshas, these mountains in the east and
the west are extending lengthwise up to 34,000 yojanas.
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pascan malyavatah pracyam gandhamadana sailatah
ilavrtam nilagireryamyato nisadhadudak(

bhadrasvam malyavatpracyam varsa bhadra janakulam(
suketanam ketumalam praticyam gamdhamadanat(’
nisadhad harivarsa yat yamyato hemakdatatah!’

namna kimpurusam khyatam bharatam himavagireh(
ramyakakhyam udag nilat hiranyam Sveta parvatat(

yaduttaram $rngavatah kuruvarsam taducyate [’

The vast stretch of land known as llavruta varsha is lying in the west of Malyavan, in the
east of Gandhamadana, in the south of Nila and in the north of Nishadha around the
Meru. The land known as Bhadrasva varsha is lying in the east of Malyavan and in the
west of the salty ocean and it is inhabited by virtuous people. The land known as
Ketumala varsha is lying in the west of Gandhamadana and in the east of the salty
ocean. It is provided with dwelling houses. The land known as Hari varsha is lying
between Nishdha and Hemakuta. The land known as Kimpurusha varsha is lying
between Hemakuta and Himacala. The land known as Bharata varsha is lying between
Himacala and the southern ocean. The land known as Ramyaka varsha is lying
between Nila and Sveta mountains. The land known as Hiranya varsha is lying between
Sveta and Srungavan mountains. The land known as Kuru Varsha is lying between
Srungavan and the northern ocean.
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viskambha sailascatvaroh merossthairyaya vedhasal
laksardhonnatayah klrptah tesam parvena mandarah (]
Sveto haridra cirnabho yamyato gandhamadanah [
praticyam vipulo nilah suparsvassaumyato'runah!(’

sahasra yojanocchrayastesu kalpadrumasthitah(

In order to effect stability to the Mt Meru and to protect it from any convulsive movement
or shaking, four supportive mountains(vishkambhas) have been created by Brahma, in
all the four directions. Each vishkambha-mountain is with a height of 50,000 yojanas.
The supportive mountain in the east is called ‘Mandara’ and its color is white. The
supportive mountain in the south is called Gandhamadana and it is in the color of
turmeric powder. The supportive mountain in the west is known as “Vipula’ and its color
is blue. The supportive mountain in the north is known as “Suparsva’ and its color is red.
In all these supportive mountains there are four heavenly trees known as “kalpa
vrukshas’, one in each mountain. The height of each kalpa-tree is 1000 yojanas.
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kadamba jambvavasvattha nyagrodhau cottarantikah



jambuUphala rasodbhata merum paryetya nimnaga(]
vivesa mulamevasya kanakikrtya tam mahim(J

tam pitva paksisarpakhu mrgasakhamrgadayah!’
babhlvuh kafcana ye ca satvastasyam krtaplavah!(
dvipaketurabhGjambuah kalpasakhisu satsvapil’

prabhavatisayakhyatam jambodvipamidam tatah(

Kadamba, Jambu, Asvattha and Nygrodha — these are kalpa-trees growing in the east,
south, west and north respectively. A river originating from the juice of the fruits of
Jambu-tree flows continuosly in clockwise direction around the Meru and having
transformed the land-stretch to be of the nature of gold, enters into the ground at the
bottom of the Meru. Having drunk the juicy water of that river, the birds, snakes, rats,
deers, monkeys and other animals become gold colored. Likewise, all those who take a
swim or bath in that river become golden hued. Because of such greatness of the
Jambu-tree, the jambudvipa has attained the status of being the Flag-island(Dvipaketu)
among the Dvipas. Even though there are other kalpa-trees such as kadamba and
others in this island, this island has attained the significant name “Jambudvipa' because
of the greatness and astonishing features of the jambu-tree.
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pracyam viskambha S$ailasya mule caitraratham vanam(]

saro'runodakam nama tatra hemaja manditam!’



yamyadri mule gandharva surasiddhapsarovrtam!’
nandanam manasam tatra saro manasa taskaram(]
vaibhrajam vaipule miule sitodasca hradottamah(’
devairnisevyate cchannah kamalairam$umatprabhaih(’
sauparsve dhrtimannama kananam bhadrako hradah(l

saugandhikambujacchinnah sevyate pitrbhissadal’

At the bottom of the supportive mountain(vishkambha) in the east, there is a pleasure-
garden called Caitra Ratha'. A pond known as 'Arunodaka’ beautified with golden lotus-
flowers is there. At the bottom of the supportive mountain in the south, there is a
pleasure-garden called ‘Nandana'. A pond known as 'Manasa'’ is there stealing the mind
of the visitors. It is frequently resorted to by the Gandharvas, Siddhas and Apsaras-
ladies. At the bottom of the supportive mountain called Vipula in the west, there is a
pleasure-garden known as Vaibhraja'. A pond , 'Sitoda’ by name, is there. It is the
foremost among such ponds. Being densely covered by lotus-flowers which are with the
brightness of the sunlight, it is resorted to by the celestial beings and gods.At the bottom
of the supportive mountain Suparsva in the north, there is a pleasure-garden called
'Dhritimat’. A pond known as “bhadraka’ is there. It is densely covered with the flowers
of blue-lotus and red-lotus and it is resorted to by the Pitrus(Ancestral Deities).
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trayodasa sahasrayuh jambdphala rasasanah(]
mervalokopalabdhartho janassutvigilavrte [
varsayutayurnilabjadyutih panasasarabhuk!’

ketumale jano divya dehabandhassukht bali’’



candrabimbadyutirnilajasano bhadravajini’

dasavarsa sahasrayuh duhkhasokabhayojhitah(

Those who are in the llavruta varsha are having a longevity of 13,000 years. Drinking
the juice of jambu-fruits for their food, seeing the objects illumined by the resplendent
rays of the Meru and having a charming lustrous complexion, they are living there.
Those who are living in the Ketumala varsha have a longevity of 10,000 years. Having
the complexion comparable to the color of blue-lotus and drinking the juice of jack-fruits,
endowed with divine body and blessed with everlasting happiness and bodily strenth
they are living there. Those who are in the Bhadrasva varsha live for 10,000 years.
Having the complexion comparable to the moon-light and eating the flowers of blue-
lotus for their food, they are living there untouched by miseries, distress and fear.
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trimsadabda sahasrayuh kamavrksaphalasanah
yugmaprasutih kurusu syamapuspadyutirjanah
bhutavedasahasrau dvavekadik sandhilaksitau!’
somavayvasayau siddha municarana sevitaul
candrabhadrakarau dvipau candraraktabja rugjanau(’
elavrtam tayorayuh phalamtlam ca bhojanam(’

antarbhavah kurusvabdhau sannidhyat kirtitau tatah

Those who are in the Kuru varsha have a longevity of 30,000 years. Eating the fruits of



trees chosen according to their desire and having the complexion comaparable to the
color of the flower blossoming in the creeper known as “syama’(means, white color),
they are living there. Always they give birth to twins comprising a female and a male. In
the proximity of Kuru varsha and situated in a conjunction of directions (dik sandhi) in
the salty ocean, there are two islands covering an extent of 45,000 yojanas.
Candradvipa is in the north and Bhadrakara is in the north-east. They are frequently
resorted to by the Siddhas, Munis and Caranas. The people of Candradvipa are in
moon-light color and the people of Bhadrakara are having the complexion comparable
to red lotus. They have the longevity of 13,000 years. They are eating various fruits and
roots. Since these two islands are situated in the interior of the ocean and the Kuru and
since they are in the vicinity of the Kuru, they have been described here
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adhyardhani sahasrani dvadasayuh hiranmatir’
janasyendutviso nityamasnatolaikucam phalam(’
nilaniraja ramyasya ramyake dvadasa sthitih(
janasyabdha sahasrani nyakrodha phalamasnatah(
rajatadyutiriksvadastavadayurharau janah(’
raukmah kimpuruse plaksa bhojanobdayutasthitih(’
iti kimpurusadini varsanayuktani yani te

na tesvavasthabhedosti vivartisu krtadisu(’



Those who are in the Hiranya varsha have a longevity of 12,500 years. They are with
moon-light complexion and are usually eating the lemon fruits, for their food. Those who
are in the Ramyaka varsha are living for 12,000 years. They have the complexion
comparable to the blue-lotus and they are eating the fruits of nyagrodha tree, for their
food. Those who live in the Hari varsha have a longevity of 12,000 years. They have
silvery white complexion and they are eating the sugarcane for their food. In this way,
the life-system of the people of nine varshas - Kimpurusha and others — has been
explained. The people living in these varshas are not affected by the changes and
deviations occurring in the life-system during the four yugas, kruta and others.
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yuganuripa prajiiayuh tejobaladhanaprajah(’
krstakrstasano duhkhatraya” bharate janah(]
guna eko yadudyukto nestam kim kim na sadhayet(’

sarvasam phalabhiminam karmabhth karanam yatah(]

Those who are living in the Bharata varsha are subjected to changes and deviations
occurring in the matters related to knowledge, longevity, complexion, strength, wealth
and descendants according to the nature of the cyclic yugas. For the food, they are
eating those which are obtained by ploughing and by the works other than ploughing.
They are affected by three kinds of miseries — adhyatmika, adhibhautika and
adhidaivika. But, there is one specific quality for this Bharta varsha. Whatever be the
deeds of the people, the fruits of their deeds are never experienced here; they are
experienced in other worlds. Because, all other worlds are considered to be the regions
related to the fruits only(phala bhumi). Bharata varsha is the land of deeds only (karma
bhumi).

e UG EIGIGEARIECEIEICEZ Ml



$SEIT WyaaY Arazaraare A
$SaI0: HAFT AHaUTf THfEHE]|
ATTEIRATHA M=UaT vl
UGS Tau) ATTadd 3|
AATSATIA SATHIOT WRATS Ui ar||

ATIEN AT e ST 1A Al
TSATd JUHATN: FUQ YRATET:||

navabdhisrotasi dvipa navacatrardhakasthale
indradvipa prabhrtayo namatastannibodha me!
indradvipah kaserusca tamravarno gabhastiman(
nagadvipascandramaso gandharvo varunastathall
kumarikakhyo navamo nanaparvata nimnagah(’
nanajati janakirna bharatakhye prakirtitah(
agnidhro nama nrpatih jambinatho manoh kule(’

tajjata nrpasamjiabhih kathyante bharatadayah(!

In the Bharata varsha, the great ocean is naturally separated into nine divisions and half
portion appears as land and the remaing half appears as water. In this way, nine islands
have been formed in the Bharata varsha. For your understanding, | am giving you the
names of these nine islands. Indradvipa, Kaseru, Tamravarni, Gabhastiman,
Nagadvipa, Candramasa, Gandharva, Varuna and Kumarika. In this Bahrata varsha
there are various mountains and various rivers; it is inhabited by the people of various
castes. Hailing from the lineage of Manu, there was a king by name Agnidhra and was
ruling over the Jambudvipa. Nine sons were born to him. He entrusted the rulership of
these nine varshas with his nine sons. Cosequently, these varshas were called after the
names of his sons. The varsha given to his son Bharata came to be known as Bharata

Varsha.
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ksaraksira dadhisneha rasamadyamrtodakaih(’

laksadi dviguna dvipa jambudvipadayo vrtah[

Ssake saka drumastungah sakasamjia nibandhanah
kuso'bhit kancanah kause svayambhuvi yiyaksatil
kraufice kraufico hato daityah krauficadrau hemakandare(’
skandena yudhva suciram citramayt sumayinal’

sa Sailastasya daityasya khyatascidrena karmanall

ketutamagamattasya namna krauncam taducyate(’

Ocean of salt, ocean of milk, ocean of curd, ocean of clarified butter, ocean of
sugarcane-juice, ocean of wine and the ocean of pure water — these are the seven
oceans encircling the nine islands starting from the Jambu. The extent of the
Jambudvipa is one hundred thousand yojanas. The extent of Sakadvipa is twice the
extent of the Jambu. Likewise, the extent of each succeeding dvipa is twice the extent
of the preceding dvipa. The extent of each ocean gets doubled, in the same way. In the
Sakadvipa, there is a tree known as Saka, towering to a great height. Because of such
significant tree, this island is called Sakadvipa. When Brahma commenced a
sacrifice(yajna) in the next island, there appeared a special kind of kusa-grass having
the golden color. Because of such special kind of kusa-grass, the island came to be
known as Kusadvipa. In the Krauncadvipa, there was a mountain known as Kraunca.
Kraunca, who was the king of asuras and who was terrorizing and tormenting the Devas
through his deceitful means of war was killed instantly by Skanda, the wielder of Maya,
in the golden cave of the Kraunca mountain. The Kraunca mountain belonging to that



asura king was pierced with the lance of Skanda and this incidence became widely
known. Since that incidence, the Kraunca became a symbol of that island. So that
island came to be known as Krauncadvipa.
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salmale salmalivrkso haimassahasriko'rkabhah(
priyo'maranam tatketussa tadakhyanibandhanam(]
gomede gopatirnama rajabhtigosavodyatah(
yajyo'bhddvahnikalpanam autathyanam manoh kule[’
sa tesu hariyajfiaya pravrttesu bhrgan gurin(]

vakre tam gautamah kopat asapatsogamatksayam/(’
yajiiavatosya ta gavo dagdhah kopagnina muneh(]
tanmedasa maht cchanna gomedassa tato'bhavat

In the island known as Salmali, there is ‘salmali' tree, with its branches in gold color ,
with a height of 1000 yojanas and with the resplendence of the sun. This is very
pleasing to the celestial beings and gods and has become the hallmark of the island. So
this island is known after the name of Salmali. In the island called Gomeda, there was a
king by name Gopati. When he arranged for the performance of a special sacrifice
known as “gosava’, his Guru called Gautama who hailed from the lineage of Utathya
born as the descendant of Manu went to the place of Indra to invite him to accept the
‘havis'. Meanwhile, Gopati invited Guru Bhrugu to be present in the sacrifice and started
the proceedings of the yajna. On his return, Gautama saw the presence of Bhrugu, got



angered and cursed the king. All the cows assembled in the vicinity of the sacrificial
ground got incinerated by the flames of anger hurled out by Guatama. The entire area
of the land got covered by the fatty substances(medas) of the cows(go). Hence the
island came to be known as ‘Gomeda’.
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nadt puskarinT nama hemapuskara mandita’
taya sa puskaradvipah khyapitassurasevitah
yatha kimpurusadyesu krtavasthassada janah(’
Sakadvipadisu tatha ksiradi krtabhojanah!’
himendu himanilaja sasyakasphatikadyutih(]

dasavarsa sahasrayuh nastaduhkhaikakantakah(

In the island known as Pushakarini, a river is flowing, beautified with golden lotus-
flowers. That river is called Puskarini. Because of the importance of this river, this island
came to be known as Pushakrini and it is resorted to by the celestial beings. Just as the
people living in the eight varshas — Kimpurusha and others — situated in the Jambudvipa
do not get affected by the changes and deviations which occur according to the change
of the yugas, even so the people living in the Saka and other islands do not get affected
by those changes and deviations tuned to the changes of the yugas. They are taking
milk and such other drinks and vegetables available in each island, for their food.
Starting from the Saka and ending with Puskarini, the complexion of the people living
there is repectively: frost, moonlight, snow, blue-lotus, grain and crystal. They live for
10,000 years, being completely free from miseries and distress.
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saptamadudadherarvak dve kotT satrikam dalam [
paficasacca sahasrani karnaddhemadri garbhatah(J
tato hiranmayT bhiimih nanaratna drumacala(’
kridartham vedhasa srsta devanam dasakotiki[
lokaloko bahistasya lokaloka niyamakah!(’

yojanayuta viskambhastungasrunga paricchadah!’
yasya srungesu ttksnamsoh bhasascandratapopamah(’

na tapayanti vaikrstyad dhamanyasabhrtam mune

From the center of the Meru up to the boundary of the seventh ocean, the distance is
two crores, 53 lakhs and 50 thousand yojanas. Beyond the seventh ocean of pure
water, there is a great stretch of land infused with the luster of gold. It is abounding in
gems, trees and mountains. This golden stretch of land has been created by Brahma for
the sports and pastime of the Devas. Its extent is 10 crores of yojanas. At the exterior of
this land is the mountain called 'Lokaloka’ whose width is 10,000 yojanas. The front side
of this mountain facing the golden land remains illumined(loka) and its backside remains
darkened(aloka). Hence the name 'Lokaloka’. It is densely covered with highly raised
summits. The rays of the sun which are falling on these summits become as cool as the
rays of the moon. O,Sage!, counteracted by the lofty height of the summits, the rays of
the sun do not scorch the play-houses provided there for the Lokapalas.
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tamah parastannibidam laksanyekonavimsatih [
catvarimsatsahasrani paficatrimsacca kotayah(
saptavimsati laksani kotiscaika samudrarat[’

haimam katadhakam kotirgarbhaditi samantatah(’

Beyond the Lokaloka mountain, a vast region is with dense darkness, extending up to

35 crores 19 lakhs and 40 thousand yojanas. Beyond this dark region, there is a great

ocean called Garbhoda, the king of oceans, whose extent is one crore and 27 lakhs of
yojanas. This ocean extends in all sides up to the shell of the Brahmanda which is with
golden color and whose thickness is one crore of yojanas.
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tithilakso bhuvarloko dhruvapranto mahitalat(’
tadlnakotissvarlokah svargivarya samasrayah(
maho dvikotiryatraste maricyadi munivrajah(
jano'stakotyavacchinnah pitrjagu janasrayah(’
taporkakotiryatra"ste mahayogr sanandanah!]
rbhussanatkumarasca sanakasca mahatapah(’
tatassatyadhiyasthanam satyalokassvayambhuvah[
kamatisaya sampannah kotayo nava sapta cal]
savitri martimatyaste yatra vedasca sanugah(
tatascatasrasvatveti madhutripura vidvisoh(]
sthane jyotismatr citre kotirandakatahakah
Satakoti pravistirna iti brahmanda golakah!’

bhiyasa tulya evayam sarvassrotassu manatah(l

Above the Bhu-loka is the Bhuvarloka raising up to Dhruva-mandala. From the Bhuloka
to Dhruva mandala, the height of the Bhuvarloka is 15 lakhs of yojanas. Svarloka, the
dwelling place of the prominent denizens of the heaven is above the Bhuvarloka. Its
height is 85 lakhs of yojanas. Maharloka, the abode of Marici and such other eminent
sages is above the Svarloka, raising to the height of 2 crores of yojanas. Above this is
the Janoloka where the Pitrus and the sages such as Jahnu and others are living. Its
height is 8 crores of yojanas. Tapoloka is above the Janoloka. The great yogi
Sanandana and Rubhu, Sanatkumara and Sanaka who are the great ascetics are living
there. Its height is 12 crores of yojanas. Above this is the Satyaloka, the abode of
Brahma whose cognitive mind is centered only on ‘satya’ and who has attined lordship
over the ‘kalpa' because of such cognition. It is abounding in all kinds of wealth and
awe-inspiring objects and enjoyments. Its height is 16 crores of yojanas. Savitri , the
Vedas and the Upa-vedas are there, assuming their relevant forms. Above the
Satyaloka, there is the abode of Vishnu who subdued Madhu. Its height is 4 crores of
yojanas. The abode of Rudra, the conquerer of Tripurasuras, is above the world of



Vishnu. Its height is 6 crores of yojanas. Both these worlds are highly resplendent and
are replete with variegated creations. Above the world of Rudra is the shell of the
Brahmanda, whose thickness measures one crore of yojanas. Thus, it is to be known
that the Brahmanda is with the extent of 100 crores of yojanas. The extent measures
almost equally in all directions - below, above, east, south, west and north.
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tasya praci disam $akrah patyagnih plrvadaksinam(
daksinam bhitasamharta raksaso daksinaparam(
pascimam varuno devo nabhasvan pascimottaram[’
udici somayaksesavisah praguttaram disam?(’

urdhvam brahma hariradhah sarvarthavahitassadal’

In its east side, Indra is protecting this Brhmanda. Agni is protecting in its south-east.
Yama, the annihilator, is protecting it in the south. Nirruti is protecting in its south-west.
Varuna is protecting in its west sid is protecting it, in its north-west. Kubera is protecting
it, in its north. Isana is protecting it, in its north-east. Brahma is protecting it, at its
bottom side. Vishnu is protecting it, in its upper side. These Lokapalas, Indra to Vishnu
are carefully protecting this Brahmanda in all possible ways, being always with
attention,

cautiousness and diligence.
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esamapi niyantaro rudra dasa dasa sthitah(
bhatimantopyamt yesam notkramanti bhayatpadam(]
nanarapairmahaviryaih tarunarkasamaprabhaih(’

vrtd nanayudhadharaih namabhistannibodhame

As the controlling Masters of these ten Lokapalas, there are ten Rudras in all the ten
directions. Even though the Lokapalas mentioned above are endowed with guarding
power, affluence of enjoyments and wealth, they never move out of their respective
places due to the fear of these ten Rudras. Each of these ten Rudras are surrounded by
attendants who appear in various forms holding various weapons in their hands, who
are with great prowess and valor, and who are as resplendent as the rising sun. For
your understanding, | am giving the names of these Rudras installed in the ten
directions.
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budhnavajrasariraja kapalisa pramardanah(
vibhatiravyayassasta pinaki tridasadhipah(]
bhasmaksayantaka hara jvalanagni hutasanah

pingalah khadako babhruh dahanascagni diggatah(’

Budhna, Vajrasariri, Aja, Kapalisa, Pramardana, Vibhuti, Avyaya, Sasta, Pinaki and
Tridasadhipa — these are the ten Rudras in the east direction. Bhasmantaka,
Kshayantaka, Hara, Jvalana, Agni, Hutasana, Pingala, Khadaka, Babhru and Dahana —
these are the ten Rudras in the south-east direction.



faerrq arq Safl arag fagisier|
emfertiRT FYTaR] &1 IHATIST:N|

Frfafion s=ar gl gpranfeat|
FHedfers fawurar g aerearl

vidhatr dhatr kartaro yamyamrtyu viyojakah(
dharmadharmesa samyoktr harasca yamanayakah(
nirrtirino hanta krirakso dhdimralohitaul

ardhvalinga virtipaksa damstribhimah paladapah(’

Vidhata, Dhata, Kartara, Yamya, Mrutyu, Viyojaka, Dharmesa, Adharmesa, Samyokta,
Hara — these are the ten Rudras in the south. Nirruti, Marana, Hanta, Kruraksha,
Dhumraksha, Lohitaksha, Urdhvalinga, Virupaksha, Damshtri and Bhima — these are
the ten Rudras in the south-west.
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balatibala pasanka svetabhadra jalantakah(’
mahabala mahabahu sunadabdaravah kapah(
laghusighra marudvega stksma tiksna ksayantakah (]

kaparyabdes$a paficanta paficactudasca vayupah(l

Bala, Atibala, Pasahasta, Sveta, Bhadra, Jalantaka, Mahabala, Mahabahu, Sunada,
Meghanada — these are the ten Rudras who are the protectors in the west. Laghu,
Sighra, Marudvega, Sukshma, Tikshana, Kshayantaka, Kapardi, Meghavahana,
Pancantaka, Pancasikha — these are the ten Rudras who are the protectors in the north-

West.
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nidhi$a ripavaddhanya saumyalaksmit jatadharah (]
prakamasriratnadhara prasadascendu yaksapah!
vidyesa sarvavijiani vedavijyesthavedagah(

vidya vidhatr bhatesa balipriya sukhadhipah(

Nidhisa, Rupavan, Dhanya, Saumya, Lakshmidhara, Jatadhara, Prakama, Sridhara,
Ratnadhara, Prasada — these are the ten Rudras who are the prorectors in the north.
Vidyesa, Sarvavit, Jnanai, Vedavit, Jyeshtha, Vedaparaga, Vidya, Vidhata, Bhutesa and
Balipriya — these are the ten Rudras who are the protectors in the north-east.
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Sambhurvibhurgunadhyaksah tryaksasca tridasesvarah(’
vicaksana nabholipsu samvivahasca muirdhani(]
krodhano'nilabhugbhogt grasanodumbares$varah

viso visadharo'nanto vajro damsti ca visnupah!

Sambhu, Vibhu, Gunadhyaksha, Tryaksha, Tridasesvara, Vicakshana, Nabhas, Lipsu,
Samvaha and Vivaha — these are the ten Rudras who are protecting at the bottom of
the Brahmanda. Krodhana, Marutasana, Bhogi, Grasana, Udumbara, Isa, Vrusha,



Vrushadhra, Ananata and Vajradamshtri — these are the ten Rudras who are the
protectors in the upperside of the Brahmanda. (The worlds in these ten directions are
called after the names of these Rudras.)
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tatombhah pramukha bhoga bhimayastasu samsthitah(
pafncastakani yoktrnam ksetravapta phalasriyah(
bharabhdtyasadha dindi lakulyamara puskarah(’

prabhasa naimisau ceti guhyastakam idam jale(’

Above this plane, There are various planes of existence in the Jalatattva and the other
tattvas, one above the other, in the due order. They are the places meant for the
enjoyments of the souls reaching there according to their karmic fruits. There are many
Rudras who are installed there to provide the fruits and the resources of enjoyments
applicable to the worlds existing there. Five groups of Rudras, each group consisting of
eight Rudras, are in the five tattvas, starting from the jala-tattva. Bharabhuti, Ashadha,
Dindi, Lakuli, Amaresa, Pushkara, Prabhasa and Naimisa — these are the eight worlds
belong to the group known as ‘Guhyashtaka'.(These are also the names of the Rudras
under whose control these worlds are) This group of eight worlds is in the jala-tattva.

sitesTeader TRamTadsat|
sRRa= HeTdhTa HeaATfauaratll
Te—< i fame 87 TR
AT RRRATE TS Tl
TTUTRAUTA MH0f Wehof AeTedT:|



gETUeT faqadTe Fedhied: WHUsA||

Srisailajalpakedara bhairavamratakesvarah
hariscandra mahakala madhyassatipadarucau [
mahendra bhima vimala kuruksetra gayakhalah (]
sanapadottarassattahasassanakhalah khage(
sthanussvarnaksa gokarna bhadrakarna mahalayah!’

vastrapada vimuktaha rudrakotyah khamandale

Srisaila,Jalpesa, Kedara, Bhairava, Amratakesvara, Hariscandra, Mahakala and
Madhyamesa — these eight worlds belong to the group known as “Ati-guhyashtaka’.
This group is in the agni-tattva. Mahendra, Bhima, Vimala, Kurukshetra, Gaya,
Naakhala, Attahasa and Nakhala — these eight worlds of vayu-tattva belong to the
arashtaka'. Sthanu, Svarnaksha, Gokarna, Bhadrakarna, Mahalaya, Vastrapada,
Avimukta and Rudrakoti — these eight worlds are existing in the akasa-tattva .
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pavitrastakamityahuh garvamatrendriyodare(
sthanvastakam dvijasrestha namatah kathayami tel’
makota mandalesana dvirandacchagalandakah(

sthalasthalesvarau sankhakarna kalamjanavapil(

suksmamara puranyastau buddhau paisacamaditah(



raksasam yaksagandharvam mahendram ca mahardhimat(

saumyam prajesvaram brahmam diptam paramaya Sriyall

The eight worlds in the akasa-tattva belong to the group called “Pavitrashtaka’. O, the
foremost twice-born Sage!, the group called 'Sthanvashtaka' exists in the ahankara-
tattva which includes within itself sixteen tattva-bhuvanas — five subtle elements, five
organs of action, five organs give you the names of the eight worlds of Sthanvashtaka:
Makota, Mandalesana, Dviranda, Chagalanda, Sthala, Sthulesvara, Sankhukarna and
Kalanjana. The group called 'Sukshma bhuvanashtaka' exists in the buddhi-tattva. The
eight worlds of this group are: Paisaca, Rakshasa, Yaksha, Gandharva, Mahendra,
Saumya, Prajesvara and Braahma. This group of worlds is associated with affluence of
wealth, resplendence and the things in these worlds are with supreme excellence.
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gaune yogisa dhamani tvakrtam krtabhairavam(
brahma vaisnava kaumaram aumam s$rikanthamantimam[
virabhadrasya rucimaddhamayogivarastutam(’

svapadadho'dhikarastha sarvarudradhikasriyah(]

The group called “Yogashtaka’ is in the guna-tattva. The eight worlds of this group are:
Akruta, Kruta, Bhairava, Brahma, Vaishnava, Kaumara, Auma and Srikantha. There is
an effulgent world in between the guna-tattva and the prakruti-tattva. It is the world of
Virabhadra who is being extolled by the supreme yogisvaras, who is holding authority
over the hundred Rudras who are installed in the ten directions (detailed earlier) and
who are in the planes lower than the plane of Virabhadra. The celebrated lordship has
been bestowed upon him directly by Lord Siva. So his lordship is superior to that of
other Rudras.
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vamadeva bhavananta bhimomapatyajesvarah(
sarvesanesvaravekaviraika sivasamjiitah (]

ugrah pracandadrk cesah gunanam muardhni samsthitah(
tapasa gurunopasya krodhadin gurutam gatah(’

svadhikaravidhau tiksna rudrassarvarthadrkkriyah(

Vamadeva, Bhava, Ananta, Bhima, Umapati, Ajesvara, Sarvesana, Isvara,Ekavira,
Ekasiva, Ugra, Pracandadruk, and Isa — these Rudras are existing in the plane above
the guna-tattva. Having done penance meditating on Krodha and other superior Rudras,
they have attained such a lordship over the worlds existing there, attained the power to
curse or to bestow grace. They are endowed with sharpness of cognition, omniscience
and omnipotence with regard to the cosmic function allotted to them.
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tebhyo dasagunasrikan pradhanadhipatin srunull
krodhesa canda samvarta jyotih pingalastragah(
pafcantakaikavirau ca sikheda iti te smrtah(
sarvendriyassarvatanuh sarvantahkaranasrayah
puruse niyatau yanta kale kalanasaktiman’
bhuvanesa mahadeva vamadeva bhavodbhavah!’
ekapingeksanesanangusthamatrasca bhasvarah(1[]
paramesopama raga vidyagarbhe kalapade

mahapura catuspasti mandale mandaladhipah(’

There are eight lords presiding over the worlds existing in the pradhana-tattva. They are
endowed with superior authority and abundant resources ten times greater than those
of Virabhadra and others mentioned before. They are: Krodhesa, Candasamvarta, Jyoti,
Pingala, Suraka, Pancantaka, Ekavira andikheda. In the world of purusha-tattva, there
is Rudra as its controlling Lord, endowed with organs, internal instruments and a fiiting
body as related to those of all the beings. Niyantru is the presiding Lord of the world
existing in the niyati-tattva. Kalanasaktiman is the presiding Lord of the world existing in
the kaala-tattva. In the kala-tattva which include within itself raga-tattva and vidya-tattva,
there are the Lords of the worlds, who are with great effulgence and who are
comparable to Paramesvara. They are: Bhuvanesa, Mahadeva, Vamadeva,
Bhavodbhava, Ekapinga, Ekekshana , Isana and Angushtamatra. They are the
presiding Lords of the 64 worlds of the eight domains(mandalas), each domain
consisting of eight worlds.
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anantastrikalo gopta ksemiso brahmanah patih
dhruvatejo'dhipau rudrau gahanesasca visvarat![
mayadhikarino rudra mandaladhipatisvarah(]
samsaracakrakarudha bhatagrama vivartakah(
etavatyeva ghoreyam sarvabhitabhava'vanih(]

sidantyajianino yasyam panke gava ivabalah(’

Ananta, Trikala, Gopta, Kshemisa, Brahmanaspati, Dhruva, Tejodhipa, Rudra and
Gahanesa —these are the eight Kings of the worlds contained in the maya-tattva and
they are the controlling authorities of the Rudras known as the Mandalesvaras(Lords of
the eight domains, mentioned before). Having mounted on the vehicle of ‘'samsara’(the
cyclic phenomenon of transmigration), they are rolling the wheel of transmigration on
and on and perfectly regulate all those which have come into existence in the worlds.
Only this wheel of 'samsara’ is to be known as the most dreadful. This is the range of
multifarious worlds in which the souls are taking birth and experience distress and
difficulties. Being ignorant, they get enmeshed in the worldly life and remain emaciated
like the cows caught in the mire.
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bhrgunt brahmavetalr sthanumatyambika para(’
rapint nandint jvalassaptassaptarbudesvarah(]
vidyarajyastu kathita vidyayam rudrasamstutah
tasamupari diptasrirdevo vidyadhipassthitah(
mantresesacidavista rudravyuhastakanugah(’
ucchusmascabarascanda mahaviryah padadruhah
rudra ganassadikpalah sastrani patayassthitah

te canantaprabhrtayo gadita eva namatah

svartpatasca te vipra parva prasnanusangatah(’

Bhruguni, Brahmavetali, Sthanumurti, Ambika, Rupini, Nandini and Jwala — these seven
Vidyesvaris are in the suddha-vidya-tattva, being eulogized by the Mandalesvaras who
have been installed in the plane below this tattva. These seven Vidyesvaris are the
governing and directing Saktis of the Mantra-murtis who are 70 million in number.
Above these seven Saktis, there are eight Vidyadhipas in the isvara-tattva who are
commissioned to be there and controlled by Isvara(Siva) and who are with exceeding
effulgence and powers. They are surrounded by eight groups(vyuhas) of Rudras, each
group consisting of eight Rudras whose power of knowledge and action has been
activated and energized directly by Siva. These Rudras are Ucchushma, Abara, Canda,
Mahavirya and others. In the same tattva, there are Ganas be are Vinayaka, Skanda,
Devi, Candesvara, Vrushabha, Dikpalakas and others who have been frequently
mentioned in the Agamas(such as Nisvasakarika and others). These Vidyesvaras are
Ananta, Sukshma and others whose form and function have already been explained
while responding to your query.
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sadasive pavitraga sakaladi paricchadah(
devassadasivo bindau nivrtyadi kalesvarah!
nadedhvani patis$aktau sarvasaktimatam varah(l

yonirvisvasya vagisah patayah paratassivah(

In the sadasiva-tattva, there is Lord Sadasiva presiding over the world called sadasiva-
bhuvana. He is surrounded by the retinue of eight Rudras such as Jvalini and others
whose appearance is characterized as the form-and-formless(sakala nishkala), Deities
of brahma-mantras and those of anga-mantras. In the plane of bindu-tattva, there are
four lords presiding over the four kalas- nivrutti, pratishtha, vidya and santi. In the plane
of nada-tattva, there is Nadesvara known as Sushumnesa. In the sakti-tattva, there is
Paramesvara who is the foremost among the Lords who are associated with all Powers.
In the same tattva, there is the Sakti known as Kundalini who is responsible for the
evolution of all the worlds and other Lords known as Vagisvaras are also there. Above
the plane of sakti-tattva, there is Parasiva transcending the range of all the

Tattvas.
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sadasiva sivantadhva kalpitanuvapussthitih(’

sarvatisayavisramastadirdhvam patayah katham(’

Just now it has been told that in the range of tattvas from sadasiva to siva-tattva, there
are various Lords such as the Kaladhipas, Nadesvra and others, each one endowed
with a characteristic divine form. But, previously it was mentioned that the range beyond
sadasiva-tattva is of formless nature, transcending the existence of worlds and
enjoyments. So how could it be said here that there are Lords such as Kaladhipas in the
tattvas above the plane of sadasiva-tattva, presiding over the corresponding worlds ?
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ISanatitya santantam tattvam sadasivam smrtam(]
bhuvananyapi nadadi kala nanyah patissivat’
kintu yah patibhedo'smin sa sastre $aktibhedavat(’

krtyabhedopacarena tadbhedasthanabhedajah(’

Reply: Itis to be known that the sadasiva-tattva which transcends the isvara-tattva in
which eight Vidyesvaras - Ananta, Sukshma and others-exist and which rises above up
to siva-tattva is of formless nature. The worlds in this formless range are nada, bindu
and other kalas only. Here there is no Lord apart from Lord Siva. But, the mention of the
existence of various Lords in these formless tattvas is based on different functions and
different locations. Such existence of various Lords has been mentioned in the figurative
sense; secondary sense. Such functions and locations are assumed by the formless
Lord Siva only.
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karotyunmilanam yabhissaktibhirnaratejasah(

ta nivrtyadi samjianam bhuvananam adhiévarah(
nivartayati bhatani yaya sa'sya nivartakal

nivrttiriti tatsthanam tatrams$o'pi nivrttiman

nivrttasya gatirbhQiyo yaya pracyavalaksanal’
nisidhyate pratistha sa sthanam tadvamsca tatpatih(
tyaktvatmagamyavisayam yaya jianam dadatyanoh(]
sa vidya sthanamapyasya vidyesasca tadisvarah!]
sarvaduhkhaprasamanam yaya'sya kurute harah(

sa Santistatpadam ceti tatkurvan so'pi $aktiman(

The Saktis by which Lord Siva unfolds the power of all-knowing and the power of all-
doing for Sadasiva and other Lords are known by the specific names Nivrutti and
others. The Lords of the worlds in these tattvas are associated with these Saktis and
hence are known by the same names. The Sakti by which Lord Siva enables the
competent souls to be abstracted from the worlds and the worldly beings(which are of
fourteen kinds) and make them to be oriented towards the final liberation is called
Nivrutti. Its world is known by the same name and the Lord of this world is also called
Nivrutiiman. The Sakti by which Lord Siva obstructs irmly the chances of getting back to
the worldly life and transmigration for the competent souls who have turned towards
liberation and stabilizes their conviction is called Pratishtha. It location goes by the
same name and the Lord of this location is also called Pratishthadhipati. The Sakti by
which Lord Siva graciously gives the direct intutional knowledge related to all the
caregories to such competent souls, making them to transcend the knowledge based on
perception, inference and others, is called Vidya. The world of this Vidyasakti is known
by the same name and the Lord of this world is also called Vidyadhipa. The Sakti by
which Lord Siva alleviates all sorts miseries and impediments for the sake of such
competent souls is called Santi. The world of Santisakti goes by the same name and the
Lord of this world is also called Santiman.
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ardhvadho visayaloko mahan yasca mahattarah(]
mahattamasca kriyate cito yabhirvimucyatah(

ta indhikadyastatsthanam tadvanisastisrsvapil
sarvajiatvadiyoge'pi niyojyatvam malamsatah
pramarti tadyaya sa'sya mocika tatpadam ca tat(’
mocakastatkriyakrcca yayesanam karoti tam!’
sordhvaga tatpadam ceti tadisascordhvaga patih (]
ye'pi tatpadamapannah saivasadhana yogatah!

te tatsthityantamanandam prapya yanti param padam(]
na ca srstyadi kurvanti svarthanistha hi te yatah

iti sadasivam tattvam vyakhyatam lesatastaval’

The Saktis by which Lord Siva gives great brightness, greater brightness and still more
greater brightness to the competent souls enabling them to view the wholeness of all
the created worlds and the worldly objects and liberates them from all traces of the
primal bond are known as Indhika, Dipika and Rocika. Their worlds also are known by
the same names. The Lords are called Indhikavan,Dipikavan and Rocikavan
respectively. The Vidyesvaras and other Lords are in the state of being directed and
controlled by the Supreme Lord because of the prevalence of the shade of “anava mala’
in them. The Sakti by which Lord Siva grants the final liberation known as “sayujya’ to



such Vidyesvaras and others is called Mocika. The world where Mocika exists is also
called Mocika and its presiding Lord also is called Mocikavan. The sakti by which Lord
Siva installs such Vidyesvaras at the state of absolute Lordship is called Urdhvaga. The
world where this Sakti exists is also known as Urdhvaga and its presiding Lord also is
called Urdhvagadhipati. Those who have reached the worlds of pure path(suddha
adhva) through the fitting initiation(diksha) based on knowledge and yoga , experience
various enjoyments which yield supreme bliss. Upon the complete removal of the
residue of anava mala, they attain the supreme state known as “sayujya’. Since they are
wholly engrossed in the supreme bliss which is their own essential nature, they do not
perform the cosmic functions such as creation and others. Thus, the nature of sadasiva-
tattva has been briefly explained to you.
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Saktavapyevamityesa sakalah krtya yogatah(
krtyam tadadivisayam niskalo'nyatra sarvadall
bhimipradhanika granthi vidyabindu kaladisul
gunakara dasadyassyuh nadakoteradho muner]
ardhvam kalaya vidyadharasriyante gahanadhipah(’
tadantaralametavad iti dhija'tra laksanar’
dvayorapyadhvanorevam kramaprasava yoginoh(!
vilayah pratilomyena sakti tattvadvayavadhih [

Even Sivasakti assumes various states corresponding to the states assumed by Siva.
Lord Sadasiva, being associated with 38 kalas such as Tara, Sutara and others, exists



in His own plane, performing the fivefold cosmic function - creation and others. Even
this fivefold cosmic function is performed by Him simply by His will. Otherwise, He is
always in formless state(nishkala) when He is not involved in the performance of fivefold
cosmic function. Pruthvi, Prakruti, Maya, Suddhavidya, nine Kalas of bindu and nada —
all these are declared to be the locations characterized by the sate of bondage. Some
say that Indhika and Dipika which are below the plane of Rocika, the four kalas of the
bindu, suddhavidya, maya, prakruti and pruthvi — all these ten locations are
characterized by the state of bondage. Some others declare that the ten locations - nine
kalas of the bindu and the nada and suddhavidya — denote the state of bondage. It
should be known well that all the locations which are below the plane of the nada-kalas
are the places fitting the bound state, since they are the impediments which obstruct the
souls which are advancing to reach the ultimate transcendental plane of Lord Siva. The
locations of Gahanesa and other Rudras are in the plane which is above the plane of
kala-tattva and below the plane of maya-tattva. The extent of the space between the
kala-tattva and the maya-tattva should be known in an implied way, excercizing one's
own power of knowledge, since it has been declared that the maya is infinitely
extensive. For both the impure path and the pure path, the worlds of which have been
created in the order explained before, dissolution occurs in an order contrary to the
order of creation. For the impure path, such dissolution occurs up to the maya-tattva
and for the pure path, the dissolution occurs up to the sakti-tattva.
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vyastasyatha samastasya vilayasya katham kiyan(!

tattvamargasya bhagavan brihi sarvartha dayasi(!

Bharadvaja: O, Bhagavan!, you are the one who has known well all the principles set
forth in the Scriptures. How and at what time the dissolution of the worlds of the impure
path which were created in the order of ‘vyasta' (creation performed by various Lords
such as Anantesvara and others, in successive order involving time) and the dissolution
of the worlds of the pure path which were cretated in the orde performed by a single
Lord simultaneously without involving the time) take place? Kindly explain this.
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mahasvape samastasya vyastasya'vantaro layah!]
sargo'pyevam sthiteh kalah kathyamano'vadharyatam(
caturyuga sahasrantam ahahemandajanmanah(]

nisa tavatyahoratra manenabda parardhake (]

vilayo vyutkramenaisa prakrtyadi nivaryate

tada rudrasatam vira $rikanthau ca pradhanapah(’
Saktyakramya jagatsuksmam stksmadehasca cidvatah(’
prakrtisthasayan kalam tatsvapantamupasate [
sivestamantrabhrnnunna mandaladhipatiritah

kale jagatsamutpadya svadhikaram prakurvate(

The dissolution of the worlds created in the order of ‘samasta’ takes place at the time of
final and complete dissolution(maha pralaya) and the dissolution of the worlds created
in the order of ‘vyasta' takes place at the time of intermediate dissolution(avantata
pralaya). Even the creation takes place at two levels. Since the time of existence
precedes the time of dissolution, the duration of existence is explained first. Listen to
this exposition. The duration of four yugas(caturyuga) — kruta, treta, dvapara and kali —
makes one unit of time. A cycle of one thousand “caturyugas’ is considered as the
daytime of Brahma and the same duration is the night of Brahma. In this way, 2000



caturyugas make one day of Brahma. Three hundred and sixty ‘brahma-days' make one
‘brahma-year'. At the lapse of one parardha of such ‘brahma-years', the secondary
dissolution(avantara pralaya) takes place for the worlds of the impure path(asuddha
adhva), in the reverse order of creation. At that time, the one hundred Rudras,
Virabhadra, Srikantha, Krodhesa, Canda, Samvarta and other Lords who are
maintaining the worlds of the impure path would continue to exist, keeping under their
possession the worlds which are now in the subtle form being absorbed into their
respective causes and the souls which are associated with their own karmic impulses
and with subtle body constituted of the tattvas from pruthvi to kala and which are in the
prakruti. They would be existing till the completion of the primary dissolution.
Subsquently, at the beginning of the next intermediate creation, Anantesvara, being
commissioned and directed by Lord Siva, would prompt and direct Srikantha and other
Rudras to create the worlds of the impure path in the same order as adopted before.
These Rudras, having created the worlds from their respective sources, would be
wielding their authority over these worlds.
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karma dharmadikam tacca gunatvena matau sthitam[’

gunino na guno'paiti prakrtavucyate katham’

Bharadvaja: Just now it was said that the karmic impulses are absorbed into prakruti-
tattva at the time of intermediate dissolution. The karmic impulses are considered to be
the qualities belonging to the buddhi-tattva. It is evident that a quality will never be
separated from an object which is associated with that quality(The quality and the
container of that quality will never be separated). If so, how could the karmic impulses
which are the qualities of buddhi-tattva be in the prakruti-tattva?

Wﬁm:ﬂ#ﬁﬁmqw:ll
SETABA YHIAT dreATaAgadd|
FTEMR HRUT B Y NIBRSB| |

gmferggat Afc @aroT Jay s



satyam buddhigunah karma napaiti gunino gunah®
dehaksaphala bhuminam tatsthyattatropacaryate
adhare karane karye samipe copakarake!(’

dharmadyanukrtau ceti laksanam surayo jaguh!]

Reply: What you have said is true. A quality(guna) never leaves out of the object(guni)
by which that quality is possessed. Since all other creations such as the bodies, organs,
instruments, objects of enjoyments and the worlds are said to be in the prakruti-tattva
during the absorbed state, the karmic impulses are also said to be there, in a secondary
sense. Well enlightened saints maintain the view that the secondary sense is applied in
the cases of the bearing object(adhara), source, effect, close vicinity, helping, qualities
and such others, according to the circumstances. Here, in this case, ‘adhara’ should be
considered. Buddhi-tattva is the “adhara’ of the karmic impulses. So, when it is said that
the karmic impulses are in the prakruti-tattva, it means that they are actually in the
buddhi-tattva which itself is absorbed into the prakruti-tattva
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evam gunadi sarganam parardhe gunakaranam(’
kala ledhi kalam maya svadhikara paranmukhi’’
tannivrttau nivartante devastadadhikarinah(’

svargasthityadiko yasmat adhikarastadasrayah(

In this way, the dissolution occurs to all the creations such as the guna-tattva and
others, at the end of the duration of one parardha. These creations are absorbed into
prakruti-tattva. Prakruti is absorbed into the kala-tattva and kala is absorbed into the
maya-tattva which exists in its own plane, being turned away from its own power of
getting evolved into the worlds. Since Maya exists at that time without involving itself



into the evolutionary process, all the cosmic Lords whose authority and controlling
power is concerned with Maya exist in their locations being free from all the concerned
cosmic deeds, up to the time of final dissolution.

U4 gAY faraafiad genli
faemfs v afgga=<a afl
qrenfa aRiRifaRT: afaa? g sl
sfa=i fasmrda amamama wfRmE:

TS Weaoad WY Jed yaddll

Ud axdT= a1 Ya=r agfo =
[GeTRGETeaTdy AaTEaTdaT= HHA: 1|

evam mantresamukhyesu visatsvabhimatam padam(]
vidyamatti sadatattvam tadvindubaindavam dhvanih
nadamatti parasaktih saktimiste svayam harah(
bhavinam visramayaivam mayayasca parassivah’
akalayya svadrkcchaktya svapam srstyai pravartate !
evam tattvani bhavasca bhuvanani vapimsi call

suddhasuddhadhvanorvipra vyakhyatani samasatah(

In the same way, when Anantesvara and other Vidyesvaras, Mantra Mahesvaras and
Mantresas remain in their locations, being relieved of their authority over the cosmic
functions assigned to them, suddhavidya is absorbed into sadasiva-tattva. Sadasiva-
tattva is absorbed into the bindu-tattva which, in its turn, is absorbed into the nada-
tattva. Sivasakti absorbes the nada-tattva into Her own self and Hara, the Supreme
Lord, absorbes this Sakthi into His own self. In order to give rest to the bound souls
which are fatigued by the repeated cycles of birth and death and in order to enable the
Maya regain its energy which has been lost by the previous evolutionay process, Lord
Siva performs the primal and final dissolution through His Jnana-sakti and again
involves Himself in the fivefold cosmic function, as done before. O, the twice-born sage!,
it has been briefly told to you how all the tattvas, bhavas(dispositions), worlds, bodies



and other things which are in the pure path and the impure path would be absorbed into
their relevant causal sources at the time of final dissolution.
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vidya paicanudehasca bindu do'tha karanam(

paficaskandhah paromargah kva bhavah pratyayasthitah(

Bharadvaja: It was now told that the bhavas(dispositions related to the buddhi-tattva)
are in the pure path, being absorbed into their cause. How could the 'bhavas' and
'pratyayas’(modifications of the mind) which are related to the buddhi-tatva could be in
the pure path which is in the form of fivefold aggregation(panca skandha) formed of
suddhavidya, sadasiva, bindu, nada and Sakti?
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stiksma bhatesu mantresah mantrassthilesu samsthitah(



Reply: Even though it has been told that the pure path is in the form of fivefold
aggregation, there is no inconsistency in holding the view that the 'bhavas' and the
‘pratyayas’ are in it, since the bindu-tattva is contained there. It is the para-nada which is
very subtle and unmanifest that turns into five categories — kala, kaala, raga, vidya and
purusha — and assumes the name 'panca kala’ and attains the state of manifest-
nada(sthula nada). Bindu, becoming the base for the four knots of bonds — avyakta,
guna, buddhi and ahankara — assumes the specific name 'catushkala'. So it is to be
noted that the mind and organs are in the ahankara-tattva(now absorbed into bindu)
and the 'bhavas' and 'pratyayas' are in the buddhi-tattva absorbed into the bindu. Lord
Sadasiva whose body is composed of five mantras is existing in his own plane,
pervading the five subtle elements (tanmatras). Mantresas are there, pervading all
those tattvas which constitute the subtle body. Mantras are there, pervading the five
gross elements. In this way, it should be known that during the absorbed state the pure
path is consisting of all those related to the impure path.
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What is the fruitful and effective means to remove the web of the bondage constituted of
anava, karma and maya whose exact nature has not been realized by those whose
knowledge is limited to the common treatises dealing with the insignificant worldly
matters concerned with the bondage? Such effective means is the application of 'siva-
mantras' which are highly radiant and which are associated with unassailable powers
and which enable the souls transcend all the obstructions. The full competency to recite
and to employ these siva-mantras is gained through ‘siva-diksha’ which is going to be
explained in the sequel. The wealth of mantras related to Lord Sambhu(Siva) is
conducive to the attainment of the much exalted abode of liberation, being capable of



removing the triple bonds.

Il = faemaresaaTe: ||
_J sSrimanmrgendre vidyapadassamaptah [

Here ends the eleventh chapter The Knowledge-section of the Mrugendra gets
completed.

Matsya Purana, Chapter 113 and 114
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The description of Jambudvipa and its mountains and varsas
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The Rsis asked- “O Lord, what is the number of islands in this world? What is the
number of mountains and oceans? What is the number of varsas (regions on earth?)
What is the number of prominent rivers? What is the vastness of this earth? What is the
type of Lokaloka mountain? What is the nature of the sun and the moon besides their
size? You kindly speak out the same to us exhaustively because you are quite



knowledgeable. We intend to be enlightened on the subject from your mout
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Suta said- “O Rsis, there are thousands of types of the islands but they come under the
purview of the main seven islands. It is not possible to describe the entire universe in
detail. Therefore, | am going to speak out the seven islands with the relative planets. At
the same time, | am going to speak out about their size as per the human imaginatio
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Because that what is unthinkable, one should not try to estimate the same by
intelligence, jhana and estimation. The on which is beyond the Prakrti it denotes the
symptom of unthinkable.
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Now | am starting the description of the seven varsas. First of all Jambudvlpa is the
biggest of all in size. | am going to speak about it, which should be listened by you
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Jambudvlpa is spread in a lakh of yojanas and has a large number of beautiful countries
and cities.

fAgearurasHIof addwanfian|
AdaTqfiagea: fremsTaaggi 1]

The siddhas and caranas reside here. It has many metals enshrined in its land and a
large number of mountains with (different types of) rocks are lodged therein
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The rivers issuing from these mountains are spread on all the sides. There are six vast
and gigantic munitions known as varsas. The Himavan mountain which spreads from
east to west extends up to the seashore. Its peaks always remain covered with snow
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Thereafter there is the Hemakuta mountain which is covered with gold. Thereafter there
is a vast Nisadha mountain, which looks beautiful from all the sides. There is a
mountain peak on one side. On the side of it is lodged the Meru mountain, the back of
which is of four colours and is considered to be like a womb. It is spreaupto twenty four
thousand yojanas on all the four sides.

gUTHIATHTOTR TqRH: HHATIE |
AUt |9: 91d gstrafaronfa:1i23i|

The top of it is circular in shape and the lower part is quadrangular. The rear part of it
has plains of different colours. As a result of which it looks like possessing the qualities
of Prajapat
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It has emerged out of the navel of Brahma. Its eastern part is of white colour, which
reflects its association with Brahm
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Its southern part is of yellow colour which reflects the quality of Vais'yatva possessed by
it. Its western region is black like the wing of the black wasp, which represents the
quality of its being Sudra. From the point of view of artha and kama, it is comparable
with the Meru mountain
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Its northern quadrant is naturally of red colour, therefore it has the properties of
Ksatriyas. Thus the four colours and castes have been enumerate
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The mountain Nila is studded with lapis- lazuli. The mountain Sveta is yellow and full of
gold. The mountain Srhgavan is made of gold (Satakaumbha) and has the colour of the
tail of a peacoc
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These mountains are the kings among their kind, and are the abode of Siddhas and
Caranas. Their inner diameter is 9,000 yojanas
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The varsa llavrata stands in the middle and encircles the Maha Meru on all sides. Its
expanse is 24,000 yojanas.
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In the centre of this (llavrata) stands the Great Meru, shining in its majestic glory, like
the fire blaze, devoid of smoke. Its southern portion is called the Daksina Meru and the
northern the Uttara Meru.
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Each of these seven varsas (zones) has s boundary mountain of its own, which from
north to south extends to 2,000 yojanas, and the southern ones are 2,000 yojanas in
circumference.
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The sum of breadths of these varsas and mountain ranges is breadth of the
Jambudvlpa, as mentioned above. O f these Nila, Nisadha are the longest and those
that come after them diminish in length.
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So are Sveta, Hema Kuta, Himavan and Srhgavan. Rsabha (Meru) is said to have the
same extent as Jambudvip
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Hema-kuta is shorter (than Meru) by 12,000 yojanas, and Himavan is shorter (than
Meru) by 20,000 yojanas. The great Hema-kuta is 88,000 yoja
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The mount Himavan is 80,000 yojanas, from east to west. The dvipa (Jambudvipa)
being spherical, this difference in extent of the mountains has sprung
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As there is a distribution of the mountains, so there is a distribution of the Varsas (along
with them) one after another. Many peopled districts are in them. These varsas are
seven in num
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They (the varsas) are surrounded by precipitous and insurmountable mountains. All the
seven are mutually inaccessible by different rivers

quf~a Y T AT A1
3 tHad o wRd A fasaniizell

In those regions, various species of animals are found everywhere. This var8a of the
Himavat is known as Bharat

WPpE U aEMET ferged Vyaq|
tagper fAue sfvag agaralizell

Beyond that, up to Hema-kuta, is the land (varsa) of the Kimpurusasl and from the
borders of Hema-kuta up to Ni§sadha is the Harivarsha.
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The other limit of Harivarsa is Meru, and further on is llavrata, beyond which extends
Ramyaka to the Nila mountain

THIEUR 2dd faye defervasA|
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Next to Ramyaka stands the Sveta mountain in whose region is Hiranyaka (varsa) and
next to it, is Srngasaka, which is also known as Kuru.

&g 92  faerd <ot afgroni
<raffor aw g Aeay afemrgan|iz:il

On the north and south there are two bow- shaped continents, extending over 400
yojanas and llavrata stands in the middle of them

gddl FAuerd< derder efaror wyaq|
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In the east of Nisadha mountain, half of it is Daksina Vedl and the western side of
llavrta is called Uttaraved

qandel q faera) Avds famrgan|
efarorT q Ao FAuasaror syl

Between them is Meru in llavrta, to the south of Nila mountain and to the north of
Nisadh

3ETgaY HETRte) ATegaraT™ ud:|
SIARTAT HER 0T Y= ATRIT: | 3411

he Mount Malyavan, stretching north to south, which is 32,000 yojanas in length enters
the sea on the west

ATeddTd Hed e ATafvamdd:|
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Malyavan is a thousand yojanas from Nila to Nisadha and Gandhamadana is 32
yojanas.

gfyHusaaided 9% dabudd:|
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Within their circumferences is the square and lofty golden Sumeru mountain, which is of
fourfold colour, like the four castes.

qrTaof: | ardy gaf<q :ad 3wal
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There are different colours on its sides; on the east it is white, on the south, it is yellow,
on the west, it is like the wing of the black-bees, on the north, it is red. These are the
different colours.

T3 Y feaa wstae q afta
TfeaawoTyTa! faga sq arad:113¢1

The Mount Meru shines out like the rising sun or the blaze of fire without smoke, in the
heart of those Mountains, like a divine king

AT FeATior aqritfagfRo|
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That Sumeru is 84,000 yojanas high, 16,000 yojanas deep underground and 28,000
yojanas broad.

farafeTorara gfiorre: Ta=d«:1|
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Its circumference is double its breadth. It is a great divine mountain, abounding in
celestial medicines

aR1qd: Hastiaeqaiiegpd:|
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It is surrounded on all sides by lands of golden effulgence. On this king of mountains,
the Devas, the Gandharvas and the Raksasas enjoy and carry on their pastimes in the
company of Apsaras

Hﬂﬂ'&:ﬁﬁﬂﬂﬂ’{ﬂﬂﬁﬁ:l
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That Sumeru is adorned by the Bhuta and Bhavana worlds, and has four realms on its
sides, viz.- Bhadrasva (in the east), Bharata (in the south) and Ketumala in the west and
the sacred Kuru on the north.

fapradarae< TuHTeT:|
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The subjacent hill are- Mandara, Gandhamadana, Vipula and Suparsva, all full of
precious stones.

37%UNE aH 9 faare weafaam|
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And on these mountains there are four lakes and forests known as Arunoda, Manasa,
Sitoda and Bhadra.

TAT WeheIa] Udd TeHTeA|
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And there are big trees of turmeric, rose- apple, Asvattha on the Gandhamadana and
banyan on the Vipula.

THHTEAUTRS § afiResarTfoss:|
T gIfAIfaaEATfor atsr: |da: Jm:11¥¢



Amaragandaka is west of Gandhamadana which is 32,000 yojanas, equally on all sides
aF Q YAUBHATOT: BIHTAT: TfIar:|
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There reside the well-known Ketumalas, the doers of blessed deeds- there everybody is
like the destructive Fire of high spirit and great strength

fEraatcaeauTiyr: g=<d: forgerfam
o f&an weTqar: g gAuTER: 1 yoll

The ladies of that place are beautiful like the lotus and lovely. On that mountain there is
a divine jackfruit tree, looking effulgent through its leaves

I YT By J3fiaf~T FargaH|
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gIfAr=T HeaTfor aaTfa ragaalivll

The people of that region live up to 10,000 years by drinking the juice of those fruits. To
the east of Malyavan flows the river Gandaki which is 32,000 yojanas in length

BYY FHY: WeRdwA faora) e gfeaam
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The inhabitants of Bhadrasva (khanda) always remain happy and the Bhadramala forest
lies in the same clime, where there is a huge and black mango tree

F Q QBUT: 4T HeETHdT HeTdor:|
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The people of that place are white in complexions and very sturdy and strong. The
womenfolk are the most beautiful, like white lily and very agreeable to look at

TUMIRI<auT: quia<far=r
griaeraTa fEa sgaaemast1 sy

They possess the radiance and colour of the moon, their faces are like the full moon,
and their body cool, as the moon, smells like lotus
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They live upto 10,000 years in good health. By drinking the kala mango juice, they
always remain in full bloom of youth

Hd 3dId
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Suta said- O Rsis! Brahma has thus described the nature of the continents to the

Rsis, and the same Brahma who had previously favoured me (with describing the
same). Now, what am | to narrate to you next.

gl guwd BT Giraaar|

SATABIGeEdT: Hd UGIR! qgarf-adr: sl

All the self-restrained seers, hearing these words of Suta, became curious, and said
with great joy.

gafust wareTdt gt &x1 |t @ Al
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UaqaIw] B aTarATdarg-1:11 sell

“O Sage! Be pleased to say all about the two countries, eastern and western, which
have been already mentioned by you and of the northern varsas and mountains,
besides which, we are also desirous of hearing the account of the men living on those
mountains.” On being thus urged by the seers, Suta again resumed the string of his
narration
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Suta said- Listen to (the account of) the varsas which have been already referred to by
me to the south of the Nila and to the north of Nisadha.

Y IHUTSH ATH ST9A 99 4 U=t
Favem fausT sma=a 99 A4
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That is Ramanaka (varsa) and the inhabitants of that place are very handsome and
given to amicable delights, and of pure birth

AT T AeTqal =quen AfEon qer|
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There, too, is a huge banyan tree and the people of that place, live by drinking the juice
of the fruits of it.

SATYHEHATIOT SrayIaT |
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These best of men of great parts live happy for ten thousands of years and ten
thousands of centuries.

3TYOT | 3T 91 437 <&l
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To the north of Sveta mountain and to the south of Srriga (Snigin) is the Hiranyavat
continent (varsa) where flows the river Hiranvatl.

e HeTH1 fed Jfeaar=4r|
SITNSTTHET: 9d T firaerfAmiigyll



the people of Hiranyavat are very strong and of high spirit. They are of pure and noble
birth and are a good-looking and happy lot.

UHTERT HeHTIOT qufoTi @ FRI<HT:|
HTYSIHTT Sftaf= T a1 ga Tll&sll

These first class men live up to the age of 11 thousand and 1,500 years.
dff=ad gerqa vHy: TFENT:|
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In that continent, there is a great bread-fruit tree of nice foliage, by drinking the juice of
the fruits of which men live on.

sEIrETEaR Amfor Hor arf gerfa d
U AfOIY oF Ucb o BAbI-daq|
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The Mount Smga (Srrigin) has three lofty peaks. One of them is full of precious stones,
the other one is studded with gold and the third one, full of all gems, is adorned with the
worlds.

I AT TR AT ° &f&rol
Praw gy qud fagafrafaamiissil

the country situated to the north of this Smga, to the south of the sea, is the renowned
Kura varsa where the saints (siddhas) have fixed their abode.

o qAT HEBAT fCamaagTsSa:|
FHETIOT o YA BardryRonf gllvoll

It also has trees producing sweet fruits, and the water of the rivers is like divine nectar.
Those beautiful trees produce raiments and ornaments by their fruits.

HdBHYSTAR: BiAGaT FARAT:
3R &ffYOT AT qarmad TARET
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Some of those beautiful trees are the givers of all the fruits of one’s desires, and the
others are called Kslrina, always beautiful to look at, produce milk (juice) with the six
tastes and sweet as pancamrta (the five best products of cow’s milk), productive of
nectar like milk.

Haf aford yfa: geu siaTarqet|
T @I f:21eT: gaqT: a1l o2l

The whole land of that place is full of gems and is inlaid with fine gold dust. There, the
wind is most pleasant and salubrious and noiseless.

SaTIPTRIT STTa=1 AET: [T
AT HSHHET: 94 o fRRgiaaril o3l

The people falling down from Devaloka are bom there. They are of pure and noble
descent, having permanent youth.

farygf ysma= Eraarezaaar|
aui a afifrori &z faef= sraaami1o¥ 11

There, the daughter and the son are bom as twins, and husband and wife like the
manifestations of Gandharva and Apsara. There, they drink nectar like milk of trees
overflowing with them.

UdTeTs=ad gnT 99 99 faagerl
9 Y T 21 9 99 d9 firafa d11eull

The twins are bom in a day. They grow together and are possessed of like beauty and
character. They die togethe

UHGHRGIRT Tehare i gat|
3ATHYT §NB1RY AT gfeaar a1l v&ll

They are attached to each other with the fondness of the ruddy geese. They are
healthy, without bereavement and happy

SATYHEHATIOT SrayIdaTi I|
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These great souls live for 11,000 years, and are ever devoted to their own wives
qd 3d1id
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Suta said- O Rsis! The nature of these continents of the Bharata-varsa has been
brought to your notice. O greatly pious ones! What more to you wish to hear now?

HRATARATHYY: FAYA0T &itTdrl
IRHAOY YT: gug: Gaa<-ql1otl]

The Rsis, being thus asked by the enlightened son of Suta again questioned him, being
desirous of hearing something more in answer

sfa siaTed gerqRToY Ehurfeqof am suenfasraantsema: | 23l

CHAPTER 114

BIG HY:
qfeE MR a9 afA=aranarey:|
aqeta ga: ystrat Fafesriied|
Udefeqfiom: aerd Hadil
ITRHAUT YT: UgfE qediarliR|I

The Rsis asked- “O Suvrata, Bharatavarsa, where Svayambhuva and other Manus have
appeared, who created the people, we would like to know about them from your mouth.
At the same time, O Suta- the best of orators, after this, you also speak out about
Bharatavarsa and other varsas.

gl BYIUT  WTSd o Ay for: |
GRTfOTewaar Ha U wifaara=mli31|
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Listening to the auspicious words of the Rsis, Suta- the son of Lomaharsana, repeatedly
thinking with his wisdom, he started speaking about the varsas of the north

Hqd 3919
374TE qufireTf ¥ s wrRa y=
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Suta said- “O Rsis, presently | am going to speak about the people who are bom in
Bharatavarsa. Because of the feeding of these people, Manu has been designated as
Bharata

qd: ¥aiia Arers weananty f& wya:11&ll

On the basis of the unspoken words, this Bharatavarsa has been given the name

accordingly. A person living in Bharatavarsa, achieves the heaven, moksa and

the position between the two
T Woaga A1yt sHfafa: vyl
URTETY ¥ 9a VerfAaradlloll

Except in the land of Bharatavarsa, the prescription of the performing of karmas has not
been commanded anywhere. There are nine parts of Bharatavarsa.

$oalT: BAR aruoif TafEaarE|
INTEYTAYT WY Td T d arsot:1 ¢l

They are known by the names of Indradvilpa, Kaseruman, Tamraparna, Gabhastiman,
Nagadvlpa, Saumyadvlpa, Gandharvadvlpa and Varunadvlpa. These are the eight
dvipas and ninth is the Bharatavarsa, which is surrounded by the ocean. This continent
is spread from south to north by a thousand yojanas.

34  A9HRYT E9: ATRA:
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Its expansion starts from the place of origin of the Ganga to the Cape Kumari. It has
been spread above upto ten thousand yojanas in a slanting way.

AR PHRICN TSTTAT: Haerafer|
fordped q fawetof: wewnfor a2ta qlizol

Its expansion starts from the place of origin of the Ganga to the Cape Kumatri. It has
been spread above upto ten thousand yojanas in a slanting way.

s squfafaelsy mwotay |dirl
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In the central region of this varsa, there live the Brahmanas, Ksatriyas, Vaisyas and the
Sudras, and they live in their respective occupations.

AYi H ATERISY a7 T 97|
emffBrHagal ot J WhH 131

The mutual dealings of these castes are based on the dharma, artha and kama. They
remain engaged in their respective professions.

HASHeAUaHT q 3T8HTOT gyTfafen

& Tariaaniy yqffie iyl

together with the kalpas, all the five varnas, (Brahmacarya, house-hold, vanaprastha,
yogis Sanyasls are followed appropriately. The activities of the people are meant for
achieving the heaven or moksa.

g¥ay A1) graffadrarm: gt
q U 519q $d 1 aunisfa Hifcfa:112uii

This dvlpa which has been spread in a triangular manner, when conquered by
someone, he is called the emperor.
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This loka is known as the conqueror of Antariksa, which in its turn is known as Svarada.
| shall explain this at full length.

A gifEeray faydarn: peradar|
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There are seven principal mountains in this continent, viz., Mahendra, Malaya, Sahya,
Saktiman, Rksavan, Vindhya and Pariyatra; and there are thousands of smaller ones
adjacent to each of these.

E IR EIRILNCECIR A EE I SEGIECH!
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Some of these are known to have fine peaks and tablelands, covered with many kinds
of trees, etc. The smaller ones are less productive and are distinguished from the bigger
ones by contrast.

dfdfErsn smaer 3maf e adal
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The Mlecchas and the Aryan reside there mingling with each other without distinction
and they drink the waters of many rivers, such as the Ganga, the Sindhu, the Sarasvatl,
the Sutlej, the Candrabhaga, the Yamuna, the Sarayu, the Airavatl, the Vitatsa, the



Devika, the Kuhu, the Gomatl, the Dhautapapa, the Vahuda, the Drisadvatl, the Kausikl,
the Trtlya, the Nis'cala, the Gandakl, the Iksu, the Lauhita (all these having their source
in the snow-clad mountains of the Himalayas).

dewyfadaad! g A 9l
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The Vedasmrti, the Vetravati, the Vrtraghnl, the Sindhu, the Parnasa, the Narmada, the
Kaverl, the Mahl, the Para, the Dhanvatl, the Rupa, the Vidusa, the Venumatl, the Sipra,
the Avantl, the Kuntl (all these rivers having their source in the Pariyatra mountain).

T<1fe- gmoTf 9 fager ada a1

araT firaget 231 aur e aiiel
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The Mandakinl, the Dasarna, the Citrakuta, the Tamasa, the Pippall, the Syenl, the
Citrotpala, the Vimala, the Cancala, the Dhutavahinl, the Saktimantl, the Sunl, the Lajja,
the Mukuta, the Hradika (these having their source in the Rsyavan mountain)

arat gayeof) FAfdar faur T saurad|
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The Tapi, the Payosnl, the Nirvindhya, the Ksipra, the Rsabha, the Vena, the Vaitaranl,

the Visvamala, the Kumudvatl, the Toy a, the Mahagaurl, the Durgama, the Sila (these
rivers of cool water having their source in the Vindhya muontains)



meTa?t HITR YT AU T d5fal
ITHGT {WANT aTedT H1a<) 44 q
cfaroTay=erRar: ArreTfe fgariiel

The Godavari, the Bhimarathl, the Krsnavenl, the Vanjula, the Tuhgabhadra, the
Suprayoga, the Vahya, the Kaverl (these rivers in the south having their source in the
Sahya mountains)

PAATAT AHIUT qITT ecTeTail|
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The Krtamala, the Tamraparnl, the Puspaja, the Utpalavatl (these rivers of the cool
water having their source in the Malayacala mountain).

Frunm sftrpar 9 saer fAfdaraenl .
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The Tribhaga, the Rsikulya, the lksuda, the Tridiva, the Calatamraparnl, the Mull, the
Sarava, the Vimala (these having come from the Mahendra mountain), the Kasika, the
Sukumari, the Mandaga, the Mandavahinl, the Krpa, the Pasinl (these having come
from Saktimanta).

Haf: QUISTAT: QUT: A1 A
farawa araR: waf: aduTgERT: MT:113311

All the rivers named above are sacred, and fall into the sea and their waters are pure
and sacred; and every one drinks from them. They are the mothers of the universe and
purge the sin of the world.

ATHT ATYHERT AAAIS T TSR
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From these rivers thousands of rivers are branched off, and into them thousands of
tributaries fall. On their banks are situated the following (janapadas) places : Pancala,
Kuru, Salva, Jahgala, Surasenal, Bhadrakara, Vahya, Pattacara, Matsya2, Kirata,
Kulya, Kuntala3, KasT, Kosala, Avanti, Kalinga4, Muka and Andhaka5. Thus | have
described almost all the countries of Madhyadesa.

AR 9d a9 Meradt "<l
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Now the following are between the Sahya mountain and the Godavari, most charming
lands in the whole world, where there are (the mountains) Govardhana, Mandara and
Gandhamadana as well as the celestial trees and herbs, for Rama’s benefit.

vReH gAAT frardaaarnfar|
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These were brought down by Bharadvaja Muni, for Rama’s good, and by him was
created a pleasant country decorated with flowers.

STEIHT aTeaTTd HTHRT: BT IaHT:|
R [T TovdaTa@iosat:| 1 ¥oll
TERT ga-dd fAgEtdRmeeT|

3BT FEaT: Yie—<12a UReTeRHfdBT11%211
AHST: HUCHRIG BB &R0 ATHGT:

fFAafAaRa a4t GGt ali¥Ul



AUISY MIGTST: URAHAT: HEATDT:|
TG RAATHIRT AT He S|

U 221 3SR Ure=Rn A1 ¥ 311

Bahllka7, Vatadhana, Abhlra8, Kalatoyaka, Purandhara Sudra, Pallava, Atta Khandika,
Gandhara, Yavanas, Sindhu9, Sauvilra, Madraka, Sakal0, Druhya, Pulinda, Parada,
Harmurtika, Ramatha, Kandakara, Kaikeya, Dasanamaka, Prasthala, Daseraka,
Lampaka, Talagana, Sainika, Jahgala, and other places peopled by Bharadvaja
Brahmanas, Ksatriyas, Vaisyas and Sudras- These places (janapadas) are on the north.
Now hear of those on the east.

3737 9371 HgRepl A<fRafa iRl
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Angal2, Varigal3, Madguraka, Antaragiri, Bahirgiri, Suhya, Uttara Pravijaya, Marga,
Vageya, Malava, Pragjyotisa, Pundra, Videhal4, Tamraliptaka, Salva, Magadhal5 and
Gonardda are the ancient janapadas on the east.
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Those lying to the south (or in the Dak$inapatha) are- Pandyal, Kerala2, Cola3, Kulya,
Setuka, Sutika, Kupatha, Vajivasika, Navarastra, Mahisika, Kalinga, Karusa, Aislka,



Atavya, Savara, Pulinda, Vindhya, Pusika, Vidarbha4, Dandaka, Kullya, Sirala, Rupasa,
Tapasa, Taitirika, Karaskara, Vasika and the countries on the banks of the Narmada.
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The following countries lie on fee west- Bharukaccha, Samaheya, Sarasvata, Kacchlka,
Saura8tra5, Anartta and Arbuda6.
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The following countries are on the western extremity o f the Vindhyacala- Malava?,
Karusa, Mekala, Utkala8, Aundra, Masa, Dasarna9, Bhoja, Kiskindhakal0, Tosala,
Kosalall, Traipural2, Vaidisa, Tumura, Tumvara Padgama, Naisadha, Arupa,
Saundikera, VTtihotra and Avantil3.

37aY SR &1 gdarufaora 3l
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The following countries are situated on the mountains- Nirahara, Sarvaga, Kupatha,
Apatha, Kuthapravarana, Urna, Darva, Samudgaka, Trigarta, Mandala, Kirata and
Amara.

TaTiy YR a8 g grarsga|



P AT GTAT I porafefa agqma|
aui et agarfa sufversa patiivell

There are four ages of the world viz.- Satya, Treta, Dvapara and Kaliyuga. | am now
going to give you an account of each14.

qeg 3q19
gl  BUY 3T A ql
ATATTIIR TBTH AIHe o u¢l|

The Lord said- O King! Hearing this, the sages, desirous of hearing the narration, began
to enquire from Suta, the son of Lomaharsana.

BIG HY:
g feugey ay sfiad adq @l

HTARG Y FYTd Bifctd VR @atlivll
SIS farar auAi fagiari

g1 arfa=T aui gamoTi usdif 11801l

The seers said- 0 Suta! You have told us about Bharatavar8a, now be pleased to tell us
something about Kimpurusa var8a and Hari varsa; besides this, be good enough to tell
us about the Jambudvlpa, etc., as well as about their people and the trees that grow
there.

qerd dal faddaray farwe:|
3ara BIUFAEE Rronfame ayrlisll

Thus exhorted by the Brahmanas, Suta began to relate to them what was in accordance
with the Puranas and approved by the Rsis.

G CECIE
PYWAR] AfeUT: HWETHA <
sTrgay: forqay: gre<ATam:1 &1



Suta said- O Rsis! As you desire to hear these things, listen to me attentively. The
Kimpuru8a of Jambudvlpa is as great in magnitude as the Nandana-vana.

&1 ayHEHTior fRufe: ferrgew Tyl
STg-Q AR JadbIaaTI&31]

The people of Kimpurusa-khanda have a complexion like that of heated gold, and they
live up to 10,000 years.

T fHqFY qua Wi aefas: Vel
T fhqeum: 9d fe=ar wgaagl syl

A stream of honey flows from a Plaksa tree, in that sacred Khanda, which the Kinnaras
residing there drink.

AT SN fed gfeaarar|
Havfqurfar T3 fFEgare<: wqariigsll

On account of which they remain so healthy, without any grief and happy, and cheerful
in their minds. The people have a yellow complexion like shining gold, and the
womenfolk are known as Apsaras.

aa: i) fhqeurgafiad yaardl
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Beyond Kimpurusa is Harivarsa, inhabitants of which are silvery white complexion. They
are the fallen people Devaloka. They all drink the juice of sugarcane.

T 51 91eq 9F 9 Sitafa @ K&l
UBTERT HEAT 0T AUTHTY: Uhifefanliac]

They do not get old and consequently they live for a very long time. Their average age



is 11,000 years.
eqy 4T Uiad AT afaergan|
J a7 gdwaafa 7 9 sfd arEariss|l

llavrta Khanda is the middle, where there is no strong sunshine and of which men have
little knowledge.

T Al AAEEATaURRITawT gl
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The sun, the moon, as well as the stars are seldom seen in llavrta. The people of that
place are handsome like the lotus and their eyes are like the same, and their body, too,
emits a scent like that of the lotus. They seldom get excited and drink the juice of the
rose-apple, (jambuphala). They, too, are the fallen people of Svarga and wear silvery
white garments, and live upto 13,000 years.

HTQSHTYT Sfafsd 3  ad sAEal
TR <f&o) urd fFAweraaroT atll sl
e A HEgrgar FAT:
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To the south of Meru and north of Nisadha stands the roseapple tree (jambuvrksa),
which is called Sudarsana. It is a huge tree, and always abounds in flowers and fruits,
and is frequented by the Siddhas and Caranas.

O ATHT AHTRSATAT ST ar |
QST TEH T ATET T HETg: 119411

Jambudvlpa is so called after this huge tree. It rises to a height of thousands of yojanas.



3N JaRTsTE feqarqa fasfal
aH STIBEE! Tl YT gadfdlle&ll

The tree is so high and big that it seems to cover all the heavens, and the juice of its
fruits flows in the form of a river.

0$ WET&IUT edT SR G|
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It flows round Sumeru, and then waters the root of the tree, and people of Ilavrta drink it
with great pleasure.

ST YT = 5137 arerasfa arm|
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By drinking it, they neither get infirm, nor do they ever feel hungry, tired or miserable.
T SIS 910 b SdyyuTH|
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There is to be found a kind of gold, called the Jambunada, which is the ornament of the
Devas. It is red like the Indragopa (insect). The fruits of this tree produce the best juice
of all the fruits of trees of other var8as. This tree exudes a gummy sap, like gold, which
is also the ornament of the Devas.

aui g7 gAY a1 fesgerRy T wd2n
SIS fHTa ™ uHa g arll Qll

By the grace of God, the soil of that place swallows the excreta of the people and the
dead.

81T 94T 9 e Al
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The Raksasas, and the Pis'acas live (in the dales) of Himavata. The Gandharvas and
the Apsaras are the inhabitants of Hemakuta.

|d A A= Auargfaasre|
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Sesa, Vasuki, Taksakas and the Nagas, all haunt the Nisadha mountain, and the 33
blessed Yaijiiyias (Devas) sport on Mahameru. On the Nila mountain, where sapphires
abound, live the Siddhas, Maharsis and Danavas. The Sveta range is said to be the
resort of Daityas.
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Srhgavan, the best of the mountains, is the haunt of the Pitrs. These are the nine
continents in the world. The changeable (plains) and the fixed (mountains) are inhabited
by various creatures. Men and Devas see numerous increase in them. They cannot be
counted, but should be taken on trust, by one who wishes his own good.

i ST TETRIOY Yaad1e) TqRnfadsraanrseaTa:1 2yl



